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PRELUDE 


Opening Sermon 


uii E oe i fans لله‎ assi Sj 

ACT tt ومن‎ Ll iesu ias 

ieee Unas td (Lie QU L| vade oa 
Al-hamdu lillah. Indeed, all praise is due to Allah. We praise Him and 
seek His help and forgiveness. We seek refuge with Allah from our 


souls’ evils and our wrong doings. He whom Allah guides, no one can 
misguide; and he whom He misguides, no one can guide. 


áj d, Yan, QU أن لا إل إلا‎ ge 


iiec eT ee ji ا‎ 


I bear witness that there is no (true) god except Allah — alone 
without any partners. And I bear witness that Muhammad (38) is His 
‘abd (servant) and messenger. ' 


T TUER: E Ll (يا‎ 
٠۰۲ آل عمرآن‎ COS 4L AS yi ET 


«O you who believe! Revere Allah the right 


| The above two paragraphs, together with the following three portions of Quran, are 
called Khutbat ul-Hajah (the Sermon of Need). Allah’s Messenger (AB) often 
Started his speeches with this sermon, and he was keen to teach it to his companions. 
The hadiths in this regard are recorded by Muslim, Abü Dawid, an-Nasai, and 
others, and are narrated by Ibn Mas'üd, Ibn ‘Abbas, and others ($). A full 
discussion of the various reports of this sermon is provided by al-Albani in his 
booklet, “Khu, bar ul-Hájah", published by al-Maktab ul-Islámi, Beirut. 
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ee EE Leas 


of misguidance that (whoever initiated it) will reside in the Fire. ' 


Defining Our Mission 
Our goal in our works is propagating the true Da'wah that derives 


from Allah's (3$) Book and His Messenger's (48) Sunnah. This is a 
duty that every Muslim should cherish. Allah (3) says: 


"T ETE 2 رر‎ N07 M he "Hu 72i 
ويامرون بالمعروف وينهون‎ Ul يدعون إلى‎ dal (ولتكن منكم‎ 
٠١6 عمران‎ JO; 2434] واولئك هم‎ Scull cus 


«Let there arise from you a group of people inviting 
to the good, enjoining the right and forbidding the 
wrong. Those will be the successful.» ? 


This Da'wah has two fundamental aspects: 


(a) Tasfiyah: Cleansing and purifying the /slamic beliefs and 
practices. 


(b) Tarbiyah: Guiding and educating the people according to the 
purified teachings. 


Allah (3§) indicates that this was the Prophet’s ($) message: 
يُثلوا علبي ا‎ ga 1, Wl الي بث ن‎ 5a) 
oi n D^ Ips uly Saul, eost pale "S 

* zal (Oa jlo 


«It is He who has sent among the unlettered a 
Messenger from themselves reciting to them His aya, 


| Muslim and others have recorded from Jabir Bin ‘Abdillah to) that Allah's 
Messenger (BB) used to start his speeches with this paragraph. 


2 Al ‘Imran 3:104. 





Yen 





reverence, and do not die except as Muslims.» 
vw d IV ath S 2*7 «du x 
Bs نفس راعذ‎ pa ER ربكم ألذي‎ Lal LT Geil (يَا‎ 
gil أله‎ dl, Ls مِنْهُمَا رجالا كثيرًا‎ us رَوْجَهَاء‎ UL 
١ النساء‎ (OLS, Sole SU آللة‎ il QT; تَسَاءَلونَ به‎ 
« people! Revere your Lord who has created you 
from a single soul, created from it its mate, and 
dispersed from both of them many men and women. 
Revere Allah through whom you demand things 


from one another, and (cherish the ties of) the 
wombs. Indeed, Allah is ever-watchful over you.» ? 


pla Olya YS َامَنُوا اقرا أللة وَكُولوا‎ ST Lge) 
له‎ d». J| بطع‎ as eos لكم‎ ay eS rael لكم‎ 
۷٠-۷١ الأحزاب‎ (Ordaz (5,5 5G 


«Q you who believe! Revere Allah and say just 
words. He will then rectify your deeds and forgive 
your sins. He who obeys Allah and His Messenger 


has certainly achieved a great victory.» ? 


ad فان خير ألحديث كناب‎ us; Gi 
وشرالامور معدلائها.‎ (BB) الهدي هدي محمد‎ I 
ألا‎ jo وکل‎ x بدعة‎ Js prs ase وکل‎ 


Verily, the best speech is Allãh’s (3&) speech; the best guidance is 
Muhammad's (4) guidance; and the worst matters (in creed of 
worship) are those innovated (by the people), for every innovated 
marter is a bidah (prohibited innovation), and every bid ah is an acl 





١ Al Imran 3:100. 
1 اط‎ 
١ AMKab 3300-1]. 


a 





Qiyam & Tarawih xvii Prelude 
Thus, the guidance of the salaf is the only true guidance. 
Furthermore, the beliefs of the sahübah are the only acceptable beliefs: 


٠۳۷ اليقرة‎ (Iyuthl ats ما عمتسم به‎ RAE RA EO 


«So if they believe as you believe ', they are indeed 


truly guided.» ? 


Allah warns against following any guidance other than the 
Messenger's ($$) and his companions (4&): 


7 3 Serer 


7 6 ^ % 11 dE d. c^ " 
(qt alas sy ويتبع غير سبيل المؤمنين. وله ما‎ 


١١6 النساء‎ (Ona cel 


«Whoever opposes the Messenger, after guidance has 
become clear to him, and follows other than the way 
of the believers °, We will give him what he has 
chosen and let him into Hell: What an evil 


destination!» * 


2. INVITING TO THE TRUE DIN 


We should contribute to educating and guiding the Muslims to adopt 
the true Din, act according to its teachings, and adorn themselves with 


its virtues and ethics. 
We should also contribute to inviting the non-Muslims to the 


unadulterated truth of /s/am. 
This is the only way for any person to attain Allàh's acceptance and 


achieve happiness and glory. Allah (3) says: 


The address in this yah is to the sahábah (d). 


l 

2 Al-Baqarah 2:137. 

3 The description “believers” here applies first and foremo 

4 An-Nisd 4:115. ما ل"‎ the sapo (dis) 
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CC 
purifying them, and teaching them the Book and 
Widom — although they were before in clear 


deviation.» | 





Thus is also an obligation on every Muslim according to his ability, 
s AJ (&) commands: 


ralis Pf. على‎ 1955 Pe JT (وَتَعَاوَتُوا على‎ 


«Help one another in righteousness and piety; and 
do not help one another in sinning and 
transgression.» ? 


Our mussion is then to propagate the Is/@mic teachings in various 
areas as follows: 


1. CORRECTING OUR BELIEFS AND PRACTICES 


We should revere, study, comprehend, and implement the noble 
Quran and the Prophet's authentic Sunnah in accordance with the 
udersianding and practice of the righteous salaf: the sahabah and 
her tne followers, who are described in the following: 


Z 
4٤ 2 


IIM? p E P ie s Te - 8 d gfe 


ZOE tg Be سأ ءوده‎ ter | doe موده‎ e Ev z o 
رضي الله عنهم ورضوا عنه وأعد لهم حنت نري تحن‎ ob 


heil (Oll p ذلك‎ aol خَلِدِينَ فيها‎ SENT 


«The first to embrace Islam among the Muhajirün 
and the Ansar, and also those who followed them in 
the best way — Allah is pleased with them and they 
with Him. He has prepared for them gardens 
beneath which rivers flow: They will abide therein 
forever. This is the supreme success.» ° 

b D NN 

nun 62-2‏ أ 

* Mig 54, 

١ abd Gig 
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5. LIBERATING THE /SLAMC THOUGHT 

Guided by the Zslāmic principles, we should contribute to reviving the 
unobstructed /s/ámic thought and opposing stubborn adherence to 
mathhabs and prejudiced loyalty to parties. Neglecting this in the past 
has caused rust to dwell on the hearts and minds of Muslims, diverting 
them from the pure original sources of /slam, and causing them to 
deviate from the honest Islãmic brotherhood called to by Allah (38): 

٠١ yl ac Ji us P ولا‎ Gee alll Joy laatii) 


«And hold fast, all together, by the rope of Allāh, 
and be not divided among yourselves.» ' 
And by His Messenger (&&): 
إخوانا»‎ al «وكوئواء عباد‎ 


<Be, worshippers of Allah, brothers.» * 


6. PRESENTING THE /SLAMC SOLUTION 


We should contribute to providing realistic Islamic solutions to 
contemporary problems, and strive toward resuming a true Jsl@mic way 
of life and establishing a true Jsl@mic society governed by Allah's law. 


Allah (38) says: 
£A المائدة‎ Gel bl ولا 5 بع‎ AUT Jd e ees MES eel sD 


«Hence, judge between them in a sae th with 
what Allah has revealed, and do not follow their 


errant views.» ° 
We call upon al! the Muslims to support us in carrying Out this 


Masábih (no. 248), and as expressed by al-Halabi in al-Hit rah (p. 70). 
1 Al ‘Imran 3:103. 
2 Recorded by al-Bukhári and Muslim. 
3 Al-M@idah 5:49. 


A9 









xviii The Men S 
— 
ra va Vase ir MO 


of tme, the human being is surely in loss, except 
f xe who believe, do righteous deeds, enjoin 
«çe one another the keeping to truth, and enjoin 
p one another patience (in adversity).» ' 








$ HRC AGARST DEVANT BELIEFS AND PRACTICES 


We Sul caution the Muslims and exhort them against any beliefs or 
عتم‎ wed o the pure teachings of /slam, such as shirk am 


xa 
(PIG THE Sun 


Ne should contribute to cleansing the Sunnah of weak and fabricated 
cart. Wrong beliefs and practices deriving from weak reports 
tare mared the beauty of Islam and prevented the Muslims 
emel 

Te duty of puntying the Sunnah is so vital 
Mesvager (B) praised those who perform it by saying: 


A هذا العلم من كل خلف عدرله.‎ Just» 
Cb Jos clad تحريف الغالين, وأنتحال‎ 


This knowledge will be carried by the trustworthy 
ones of every generation — they will expel from it 
the alterations made by those going beyond bounds, 
the false claims of the liars, and the false 


interpretations of the ignorant.» ? 


that the 


١ AMET. 


1 feed by Do Adiyy. al-Khatib al-Baghdadi, Ibn 'Asákir, and others. It ! 
E مما‎ a number of sahábah including Abù Hurayrah, Ibn Mas üd, أله‎ 
Aus Î All of îs reports have various levels of weakness, but they add إلا‎ 
Î to nale this hadith hasan, as is indicated by al-Albàni in Mishkat ul 


7 
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have included an index of the Arabic terms that are more pertinent to 
this current work, indicating the page on which they have been defined. 

Except for proper nouns, transliterated Arabic terms are italicized. 
In general, the rules of English pronunciation can be applied. The 
following table includes additional symbols employed in this book to 
help pronounce the Arabic terms. 


English Equivalent Sounds 


)١( Alif Mostly: Man, sad. 
(long vowel a) | At times: Father, hard, god. 
(3) Waw 


Root, soup, flute. 
(long vowel u) 


Ya Seed, lean, piece, receive.‏ (ي) 
(long vowel i)‏ 


Symbol Stands for 













Ss | » 
e|» 


The first consonant vocal sound 
uttered when saying: at, it or oh. 


No equivalent. Produced in the lower 
throat, below “h”. Resembles the 


sound produced after swallowing. 


No equivalent. Produced in the back 
of the mouth and top of the throat. 


(<) Hamzah 


E 
S 


Tha‏ (ث) 


Ha‏ (ح) 


(P) Kh 


m 
او‎ 







Th. th (3) Zhal There, mother. 
$, $ (ص)‎ Sad A deeper 5 sound. Some at close 
to the “sc” in “muscle”. 
D, q OO" Sounds deeper than a “d”. Produced 
(ض)‎ Dad by touching the tongue to the mouth's 
roof. 
Tt 
(ط)‎ Tah 


Similar but deeper than a " 
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we tust This will surely elevate and honor them and spread the 
wee of Islam all over the earth, as is Allah's true promise: 


sd jio yn, Joy) gt bp 
Vall (3,5 pmsl كله ولو كرة‎ 

atts He who has sent His Messenger with Guidance 

ad the Religion of Truth, in order to make it 


prevail over all (false) religion, however hateful this 
may be to the pagans.» ' 


COLSON 


Ths work is, therefore, a humble response to our realization of a great 
reponsbilty: the responsibility to help bring forth before the English- 
qeabre public writings that refine 7slàm and present it pure and 
cumple, as close as possible to the way it was understood and practiced 
by its early nphteous pioneers — the salaf. 


Technicalities 





TRANSUTERATION 


We have made a serious attempt to restrict the use of transliterated 
Arabic tems to the following two situations: 


a) There ts no English expression that can reflect the same 
meaning as the onginal term. 


b) The Arabic term is of such importance that it is essential to 
familianze the readers with it. 


At the end of this book, we have included a glossary defining 
common Arabic terms that fulfill the above criteria. In addition, we 


! Aris. 


—  —— 
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NOTABLE UTTERANCES 


Out of love, appreciation, gratitude and other noble feelings, a Muslim 
is encouraged to utter certain phrases at the mention of Allah, His 
messengers, the angels, the sahàbah, or other righteous Muslims. We 
present these phrases in condensed Arabic calligraphy as follows: 









Mentioned | Transliteration Meaning 


with 





Phrase 














He is exalted 
above weakness 


and indignity. 


Subhünahü wa 
ta ala. 






Allàh's 
Name 



















May He be 
hallowed and 
glorified. 


Allàh's Jalla jalàluh. May His glory be 
Name hallowed. 


May Allah's peace 
and praise be on 
him. 


Allah's ‘Azza wa-jall. 


Name 



















Muhammad | Salla 'Liáhu 
and other | alayhi wa 
prophets sallam '. 


*n Prophets Alayh is-Salàm. 
and angels 












ا س 








Peace be on him. 










Er 

© | عادص م‎ | Radiya 'Llàhu May Allah be 
— | companion | anhu. pleased with him. 
© TA female | Radiya 'Llāhu May Allah be 
—___| companion anhà. pleased with her. 
È May Allāh be 


Radiya ’Llahu 
‘anhuma. pleased with them. 


~~ | companion 


hoe 


Utter; 
Ing this is sometimes described as, “saying salah upon the Messenger” 
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English Equivalent Sounds 0 


— Rau ف‎ A NN 
aec "m du deeper shal, produced by touching 
| ihe tip of the tongue to the back of 









) Zah 
A: the front teeth. 
La Produced in the bottom of the throat, 
v ^" — | undemeath “h”. 
EET A gurgling sound produced in the 
E. back of the mouth, just above the 
a Û" lu Similar to the “R” in some 


french accents. 






tc 95 Be 


Somewhat similar to the “c” in 


«| ow | "coffee". 





TRUGUTIG AND REFERENCING QURAN AND HADITH 


The Quran contans Allah's exact words. These words cannot be 
auth vaslaed into other languages because of possible 
scnepranons and limited human understanding. It is best to 
mes the meanings as understood by the Muslim scholars. This is 
sta s atempied here. When an Gyah is cited, the Arabic text is 
maed frst followed, between double angle quotation marks (<o>), by 
^r bikl سنح‎ in boldface. The meaning is extracted from books 
© نهنا‎ and from accessible translations. 

Thx locaton of 2 Quranic citation is specified in a footnote. I 
ponds the name of the sürah followed by its number and the 
athens) of the ayah(s) cited. 

mlz. when we cile a hadith, we provide the Arabic text for 
defen ÛÎ words, and follow that by its meaning, in boldface, 
‘avez age angle quotation marks (o). 

A foot normally specifies the location of a cited hadith in the 
lid compltions. The footnote indicates as well its degree of 
ae ad the names of scholars who made such judgement. A 
u neraed by al-Bukhianl or Muslim is automatically considered 
alita. 


PREFACE 


With Allah's (36) blessings and facilitation, our practice has been to 
present to the readers materials that clarify the Sunnah in the most 
authentic and simple way. In line with this, we tackle in this book a 
subject that is largely misunderstood, though much needed by the 
Muslims, both in Ramadan and around the year: that of the voluntary 


night prayers. 


This Book 


This book is, for the most part, a close translation of two works by the 
prominent scholar Muhammad Nasir ud-Din al-Albani, namely, Salat 


ut-Taràwih and Qiyamu Ramadan. 
Al-Albáni states in his introduction to the latter book that it is 


mostly a summary of the earlier: 


“Our book Salat ut-Tarawih was printed quite a while 
ago, and the need has now arisen to reprint it. In terms 
of the style in which it was written, that book has 
fulfilled its goals — most importantly, alerting the 
common people to the correct Sunnah regarding the 
tarawih prayers, and refuting those who rejected it. By 
that, this sunnah spread in many masjids in Syria, 
Jordan, and other Muslim countries — all praise is due 
to Allah (3£) with Whose blessing all good deeds are 
accomplished. Thus, I decided to abridge that book in 
a purely scholarly style, without including any of the 
refutations, in accordance with the saying, ‘Say your 
peace and go.’ I summarized all of the scholarly 
concepts in the original book, and added others to them 
for additional benefit. It is Allah (#8) that we ask to 
benefit people with it, as he did with the previous one, 
and to reward me for it, He is the most generous one to 


XXV 


Aue IY The Night Pray 
سے‎ Ch. 





— 


mew Mentioned Transliteration Meaning 















with | 

5 More han | Radiva ‘Llahu May Allāh be 
two anhum. pleased with them 
companions 









May Allāh have 
mercy on him. 





Rahimahu 'Llàh. 


— 


When coming across any of these symbols, the reader is advised to 
utter the complete phrase in order to obtain the reward of saying the 


appropnale (für or dud. 
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5. Redundant concepts, discussions, or reports were omitted ^ except 
in some cases. where the repetition was considered warranted. In 


many cases. cross referencing was applied to reports appearing in 
various parts of this book. 


6. Analysis of the authenticity of narrations was moved from the main 
text to footnotes. This was not always possible, as some of the 
sections only deal with such analysis. On the other hand, all other 
explanatory remarks were moved from the footnotes to the main 
text. 


7. Footnotes and commentaries were added to explain specialized 
terms from Jim ui-Hádith or other Islamic terms and concepts. 


8. Other materials were added to supplement the material in those two 
works. However, to keep al-Albàni's works distinctive, alerting 
footnotes were placed next to the titles of chapters or sections 
where major portions are added — namely, Chapters 2, 3, 7, and 
8, and the first and last sections of Chapter 6. The main sources 
consulted for the additional materials are provided with the 
References at the end of this book. 


In addition to the above, we have done the following in the Second 
Edition of this book: 


9. Introduced the Arabic text for all of the Prophet’s ($) statements. 


10. Included additional hadiths, reports, and explanations to clarify or 
enhance some parts of the discussion. 


11. Included precise reference to al-Albàni's verifications of various 
reports. If no such reference is provided in some cases, it simply 


means that his complete verification is part of the translated 
material. 


12. Corrected typos and mistakes in the First Edition, and added 
various "cosmetic" enhancements, such as the table in Chapter 6 
summarizing the various manners of praying qiydm. 
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" 


Hesse, KR call are many important discussions and concepts 
مد‎ EK cati hw but omitted in the later. Because of this, we 
LB sanan te present the English reader with a combined 
E omar tk dansions of both works. omitting redundancies, 

Di taco le maternal for a better flow of ideas. 
Eko. we found it necessary to supplement al-Albani’s 
vo eh aliod matenal. especially in sections or chapters where 

V soon were bief or sketchy. 


Work Done in this Book 


Fonte ho. itis clear that this book has two main goals: 


Pride 2 complete manual on the subject of qiyãm and related 
IR 


١ Pei the reader with (wo important works by the great scholar 
iA 


It verto fall both goals, and at the same time keep the book 
G2 suae and easy to understand format for the readers, we 
put te following steps: 





* Bit wos by a-Albani were completely translated. This was 
xU; pam-staking in the case of the earlier work, because of 
"s rexne and specialized discussions of Hadith issues. 


~ Ss ha constitute personal refutations of a specific person or 
£5 of people were omitted. 
En, 5 


0 books were combined. 


Qn ' 
AE zer] was reorganized so as to flow in a logical manner. In 
_ It umes headings and subheadings were introduced 
le rades quickly find any specific topic of interest. 


eee OO 
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CHAPTER 1 


INTRODUCTION ' 
Acknowledgements 


AB xus and thanks are due to our Lord ($$) for facilitating the 
ae af ths work. Deep appreciation and gratitude is due to the 
ie xake of Muslims who helped and supported this effort in The Fitnah of Ignorance 
vas wsys — may Allah (36) reward them all. In particular, I would 
Sie ن‎ express appreciation of the great help provided by two persons: Tribulations are clearly rampant in our time and, indeed, among the 
worst of them is the fitnah of ignorance in regard to matters of the 
$ ax Khi -Amaki, who helped translate a portion of the later Religion. Ibn Mas üd (<2) truthfully expressed: 
box: of al-Albini, patiently reviewed the manuscript of this work, 3 
sd provided important suggestions. giall يهرم قيها الكبيرء ويريو فيها‎ AS «كيف انتم إذا ليستكم‎ 
bi ‘Abdullah abali, who helped with the book's layout, typed most ؟»‎ iced POMA ترك منها شيء‎ I] anu ويتخذها الناس‎ 


of the Arabic text, and designed the cover. <What will you do when an ordeal (of ignorance and 


deviation) prevails over you, so that the adults will 
reach old age, and the young will grow to adulthood; 


We ask Allah (35) to make this humble effort helpful and fruitful and the people will come to adopt it as Sunnah; and 


Ge Muslims, forgive our shortcomings, purify our work from should one default in any part of it, it will be said‏ ف 
hypocnsy and conceit, and accept it from us. that he breached the Sunnah?‏ 
Or Lord, forgive us and all of the believers, and bestow Your‏ 
peace and praise upon our Prophet Muhammad ($F). He (4) was asked, “When will that come to happen?" He replied:‏ 
إذا ذهبت علماؤكم. وكثرت قراؤكم. وقلت فقهاو Mabamemnad ad... fada‏ 
)131 دهت وجمء وثيرب «qeu 91 X9‏ و 3 2 3 
Jamáda al-Uwla 1420 H = zi [a : 5‏ 19 
eS 3 zl cR,‏ وقلت امنارّكمء Ls‏ الدنيا 1999 August‏ 30 


تعمل الآخرةء 42s,‏ لغير الدين-» 


dt will happen when your learned ones are gone; 
you will have many Qur4n-reciters, but few with 
true understanding (of Islam), and many 
commanders, but few trustworthy ones. Worldly 


1 This chapter is mostly translated from the introduction of al-Albàni's “Qiyam 
Ramadan". 
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Reason for Writing This Book ' 


Many authors have written books claiming that praying tardwih as 
twenty rakāt is an established sunnah among the Muslims, and that, 
with the exception of Abu Bakr as-Siddiq ($), all of the Rightly 
Guided Khulafa were consistent in praying that number. They have 
further attributed innovation in the Din to ‘Umar (¢>), because he 
gathered the people for praying tarawih in jama ah. 

Therefore, we set out to prove that Umar did not innovate in this 
prayer — neither in regard to number nor to gathering the people for 
it. Rather, he was the best example of a believer who adhered closely 
to the Sunnah of his Prophet (&&). It is incumbent that we clarify this 
truth to the people, so that they would not be misled by false claims 
against the Prophet (&&), the Commander of the Believers Umar (4š), 


or others among our righteous salaf. 


Major Topics 


The discussion in this book? centers around the qgiyam prayer in 
general, and the number of its rakāt in particular. 


NUMBER OF FAKAT 


In terms of the number of rakāt of qiyam, we will establish the 
following: 


l. The Prophet (&&) did not pray more than eleven rak‘@t in qiyam 
(thirteen if we count the two short introductory rak at). 


2. ‘Umar (4») commanded Ubayy Bin Kab (4%) and Tamim ad- 
Dari ($) to lead the people in tarawih with eleven rak@t, in 
accordance with the authentic Sunnah. 


| This being a translation from al-Albani’s "Qiyàm Ramadan", the reasons that he 
provides for writing that book are more limited and restricted than those for 
compiling this larger work — as we have indicated in the preface. 

2 Please see thé previous note. 
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ad 
canal k suht through (religious) deeds of the 
hereafter, and the religious knowledge will be sought 
ما‎ wher than the sake of the Religion.» ' 
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mew though it is, takes the status of marfi’‏ يرو ير 
Xx i maw mter Of ghayb that cannot be known excepi‏ 
e de Rawlins,‏ 

ls iz, ne can see siens of the Prophet Mubammad's ($) 
مجعم‎ anite uthfulness of his message. Bid ahs are prevalent, 
a 2x Muslin an fervent in following them and calling others to 
كن‎ hw why observe the Sunnah and oppose bidahs are 
ze arms followers of bidahs, and neglectors of the 
lel Thea au is their rejection of innovations and refusal to 
a نا‎ Qe nahn 

Tis panel to he followers of the Sunnah in many countries 
zx lak The) reed the sunnah of praying the tarawih as eleven 
ac, Wie manumse outward serenity and submission, and 
ga تدس‎ lend hi — all of which being neglected by most 
pee oho pray mey rakit. 

This ned a gear disturbance and fury among those who have 
hes row up and nurtured upon faglid *. They severely attacked the 
lser of the Sunnah by speeches, sermons, and books — all of 
ara ash vod of useful knowledge and reliable evidence, and full 
6 cass ad pone. Such is the practice of the people of 
rand when hey criticae the people of truth. 

Ths mil not sup or deter us from pursuing our noble mission of 
Sat: the Sunnah far and wide, in all aspects of Islam, in 0 


ees 

credi Dean with wo imdds, one of which is sahih and the other hasar 

Se اشح‎ by Eikin and ba ‘Abd il-Bar in Jàmiu Bayûn il-Il 
Lm 
' etm مع‎ cyan to be a sahdbi's opinion or saying, without being clearly 
= 
T SS oc abus tothe Prophet ($$). 

Sika dots 
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here and elsewhere, to make this work pure and sincere for His 
glorious Face. and cause our believing brethren to benefit from it — 
indeed He is the most Generous and Merciful. 


A Highly Rewardable Mission 


We establish the above with clear proofs from the authentic Sunnah 
and trustworthy narrations. By this, we hope to deliver the teachings 
of the Sunnah to people, whether in regard to this or other issues, 
fulfilling by that the Prophet’s (&&) command: 


«aul ولو‎ (Let «بلغوا‎ 


«Convey (the knowledge) from me — even as little as 
one áyah, ...> ! 


Those who understand this and adhere to it will be successful and 
happy in both lives, and will receive multiple rewards, in shaa ’Liah, 
because the Prophet ($$) said: 


يها beer:‏ من غير ان يتقص من اجورهم شىء. » 


«Whosoever establishes a good way in Islam, he gets 
a reward for this, and a reward equal to that of each 


one who follows him into it — until the day of 
judgement — without reducing any of their 
rewards. ” 


As for those who are not convinced by our discussions, because of 
some doubts that they could not clarify, there is no blame on them, 
because what applies to them applies equally to many great scholars 
in regard to those issues. 

As for those who reject the truth because of hawû (desires), or 


| Recorded by al-Bukhan, Ahmad, and at-Tirmithi from ‘Abdullah Bin ‘Amr (>) 
2 Recorded by Muslim and others. ر‎ 
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decr e peop at the time of ‘Umar ($), or any of 
asp. paw twenty rakat are unauthentic and 
1-5 yh cxublished reports. Similarly. all claims that the 
4 رز‎ See nx an jm (consensus) to pray twenty 


ANN 


HE Te خا‎ 


` fe imal awl vere considered authentic by some people, 
m sw dl kw the well established authentic report, 


Nav iame vie number established in the Sunnah. One 


za ax deer the Sunnah for anybody's understanding or practice. 


$ TH rw ddr that it is best to follow the Prophet’s ($) 


Therefore, one should adhere to the number‏ عنم اك 


eine mt xwah, and refrain from adding to it. 


traf e ede to the often misquoted and misunderstood‏ أ 
Sart ta “Ther ae good innovations,” we must adhere to‏ 
de ques among the scholars that following Sunnah is better‏ 
Abdulléh Bin Mas üd ($) said:‏ دنس acc‏ 


”الاقتصاد فى السنة خب عن aed pel‏ 


Ter fitt acorting to the Sunnah is better than 
de much in way of bid ah.” ' 





ERS 


rén selk a hi book that the Prophet’s (&&) Sunnah is to pray 
zo s jondah, 0 pray it as eleven rakat, and that the sahdabah 
zt axi folomed the Swmnah in that regard. 

fear, we present the different manners in which the 
lî he importance of devotion in the prayer, and 
zz dto fl unis and reminders throughout the book. 

Took A5 ©) to guide us to the truth in what we have written 





. Pec j HAE Dn Nast (As-Sunnah p. 25), al-Bayhaqi (Al-Kubra 3:19), 
tee Pom ad lens Verified to be authentic by Mashhür Hasan Salman 
Wher HA 9. 46) 


CHAPTER 2 
QIYAM' 


Qiyam, Tarawih, and Witr 
DEFINTIONS 


Qiyam means "standing"; and qiyam ul-layl means "standing at night". 
In the shar context, both terms refer to the same thing, namely, the 
voluntary night prayer whose time extends from after ‘ish@ prayer 
until dawn. It is described as "standing" because it involves long 
standing in which long portions of Qur n are recited. 

Other common names for it are: salat ul-layl (the night prayer), 
tahajjud (from hajada: remained awake at night), witr (odd-numbered), 
and taràwih (resting). ? 

Witr in particular has two different meanings in the Sunnah, and 
both will be used in this book. It usually refers to the last one or three 
rakat of giyam. But it sometimes means all of the night prayers 
because, collectively, they are odd numbered. 


MISCONCEPTIONS 


Some people think that zahajjud is a night prayer different from giyam 
or tarawih. Others think that nafl prayers at night are only 
recommended during Ramadan. 

Thus it is important to clarify these misunderstandings, and 
emphasize what was mentioned above, 1.e., that there is only one naf! 
prayer at night, with different names used to describe it. Even though 
tarawih is most commonly used to describe it in Ramadàn, this does 
not make it a different prayer. 

Furthermore, in some counties and masjids, mostly during the 


1 For the most part, this chapter is not from the two translated works of al-Albàni. 


2 Definitions from: Lisán ul- Arab under “Hajada” and "Rawaha". 
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sts Allah's : (38) ete. facilitation, ang 
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and the merit of those who perform it consistently. 
A PRACTICE OF THE BELIEVERS 


Allah ($) indicates that praying at night is a practice of the believers 
who deserve Jannah: 


Pie 2 132 7 352 roe POSSI ا‎ ze 
وطمعا‎ Up. حنويهم عن المضاحع يعون رهم‎ Hoc 
1١ السحدة‎ (Oi ts مما رهم‎ 


«Their (the believers’) sides forsake their beds, to 
invoke their Lord in fear and hope; and they spend 
out of what We bestowed on them.» ' 


Allah ($Æ) also says: 
WV الذاريات‎ Obss من اليل ما‎ S (كانوا‎ 


«They (the pious ones) used to sleep but little at 
night...» ? 


In addition, there are numerous hadiths on this subject. In what 
follows we present a selection of the most common ones. 


THE BEST OF VOLUNTARY PRAYERS 


The night prayers are the best of voluntary prayers. Abū Hurayrah ($) 
reported that the Prophet ($) said: 


أنضل الصلة بعد الصلاة الكتوية الصلاة في cde‏ 


‘The best of prayers, after those prescribed, are 
those prayed in the depth of night» ` 


1 As-Sajdah 32:16. 


7 Ath-Thariyat 51:17. 
3 Recorded by Muslim and Ahmad. 
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awit tende, rq pray rarawih early in the night 3 
£ a ete vac ft e call tahajjud at the end of the ni . 
as st «Û bat has no basis in the practice of the salaf 
wat 


ais te Muslims have used the name tarawih to‏ بوي 
f Ramadan, Most scholars allow using this‏ كم تو يزيت 
Reaton because it carries the implication‏ موي يا بي 
saas ien four rakat of tarawih — a thing that‏ 
rûh According to Muhammad Shagrah:‏ عيابي 


yon ie is name is that, due to long recitation, 
teet tont after every four rak at. This rest 
eoa element of tarawih, even with very 
&c cas This led people to think that this is a 
const uae maed to Allah's Messenger ($). 

hx ant to clanty that this name is wrong 
xe ner and meang. As for text, it is not known 
t te Pre (É) save it this name, nor any of his 
mouw... And a for meaning, it 1s not known that 
= Prot (2) talit his companions to rest after 
ee fcn. 

shold be brought to the attention of people‏ كا 
gamal nae. It is better to use the name‏ كنا tz‏ 
iz te Pet (Ê) used for this prayer: qiyam ...‏ 

Oz men ak, T 1 wrong to rest after finishing 
mc imma? My answer is, ‘If the imam gets 
E C ek tt the people praying behind him are 
= x kong sending and recitation, he may allow 
MUS 





Perder d (im 


| 
OSES ial proclaiming the excellence of qiyam 


Se 
isig 57. 
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—À — 
‘Should I not be a grateful servant (of Allāh)?» ' 
„piga bu Allah ($8) and His remembrance 
s E j upon each person's head when he goes ty Similarly, when “A'ishah (#5) saw that the Prophet’s (44) long 
Be pe ew night prayers disables Satan's spells and standing in prayer caused his feet to crack, she asked him, “Why 
NAE ore ae W zs ($) reported that the Prophet ($) should you do this, 0 Allah’s Messenger, when all of your sins, past 
— —. and future, have been forgiven?” He (4) gave her the same response 
we as above. ُ 


يعمد الشيطان على ad‏ راس bok gel‏ 


على كل عقدة: عليك ليل Ge be‏ نة ن 
i a Consistency in the night prayers is an important trait of goodnesss and‏ | 
righteousness for a believer. ‘Abdullah Bin ‘Umar ($) reported that‏ | حلت dase‏ فإن توضا حلت عقدة تإزمل aidé‏ 


es eg ae A Allah's Messenger ($) said: 
» «ثعم الرحل عبد الله لو كار ع الليل.‎ 
Then one of ou goes to sleep, Satan ties three نعم الرجل عه و كان يصلي من الليل‎ 


knots over the rear of his head, blowing into each «Abdullah (Bin Umar) would indeed be an 
knot, “You bare a long night, so sleep on." If one excellent man if he prayed at night» 

vais up and mentions Allah, one knot loosens. If he 
mie ,تله‎ another knot loosens. And if he prays, 
the third Knot loosens, so that he becomes lively and 
:لس امم‎ otherwise, he gets up ill-natured and 
i 


SiGN OF GOODNESS 


‘Abdullah’s son, Salim, reported that after the Prophet ($) said this, 
his father would not sleep at night but very little. ? 


MEANS OF ENTERING JANNAH 





Sx CRITE Praying at night is one of the simple and effective means of entering 
Jannah. ‘Abdullah Bin Salam (4š) reported that the first thing that he 
(coe fr ke night prayers is an important sign of gratitude for heard from the Prophet (2%) when he (#5) entered al-Madinah was: 


154 Ete Rios Allah’s M : ticed this : : uq foe 
Eier (B) practice وأطعموا الطعام وصلوا‎ DÉI أفشوا‎ d Ugh 
06 T 5 TORIS EIE Ue eT 
نهار‎ ($) ported that Allah's Messenger ($$) used to بسلام.»‎ ÉH تدخلوا‎ cols بالليل والناس‎ 


mre fro re that his feet swelled. He was asked, “Why‏ دنس 
d v cots, O Al's Messenger, when all of your sins, past «0 people! Spread (the greeting of) salam, provide‏ 
ere ave beca foren m He replied: food (to the needy), and pray at night while the‏ 2 

people are asleep — you would then enter Jannah 


T OPER — NN 
lhe فلا أكون‎ 1 Recorded by al-Bukhari and Muslim. 
2 Recorded by al-Bukhári and Muslim. 
يمك‎ | 
3 Recorded by al-Bukhari and Muslim. 


ELI 


— 
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Sl»‏ فى الليل لساعة. لا يوافقها عبد مسلم: JU.)‏ الله فيها 
حي | E‏ الكت الل PIS US lg‏ 


‘There is an hour of the night which, no Muslim 
person encounters it and asks for a good thing in 
this life or the hereafter, but Allah grants it to him. 
This happens every night. ' 


Abi Umamah (zi) reported that the Prophet (4%) was asked, 
“When are supplications most acceptable?” He replied: 


«جوق الليل الآخر ودير الصّلوات المكتوبات. » 


<In the last depth of night, and at the end of the 
prescribed prayers. ? 


Mu'ath Bin Jabal (<4) reported that Allah’s Messenger (&&) said: 


Slammed من ممسلم يبيت على ذكر طاهرً فيتعار من الليل‎ Len 
« أعطاه إباه.‎ ET والآخرة‎ ext من‎ uA الله‎ 


«Whenever a Muslim goes to bed in a pure state 
(with wudit), falls asleep while mentioning Allah, 
and then wakes up during the night, and asks Allah 
for anything good, He grants it to him» ? 


CLOSENESS OF ALLAH 


Getting up for prayer during the last part of the night brings a person 
close to his Lord (3%). ‘Amr Bin 'Abasah (4&) reported that Allah’s 
Messenger (&&) said: 


1 Recorded by Muslim and Ahmad. 

2 Recorded by at-Tirmithi. It is hasan according to him as well as al-Albàni (Sahih 
Sunan at-Tirmithi no. 2782). 

3 Recorded by Ahmad, Abt Dawid, and Ibn Majah. Verified to be authentic by al- 
Albani (Sahth ul-Jami no. 5754). 
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with مهم‎ ` 
ACCEPTANCE OF SUPPUCATIONS 


When a Muslim gets up late at night for prayer and supplication, hj, 
uppkames sm a great chance of being accepted. Abg 
Hurayrah ($ reported that the Prophet ($È) said: 


« يشزل وبنا تبارك وتعالى كل ليلة إلى السا اباي 
يبقى تلث الليل الآخر» بقول: "من يدعرنى Weare‏ 
من ا فأعطيه. من Ot" AU Lg Pd‏ 
Qur Lord (3) descends every night to the lowest‏ 
heaven, when only one third of the night has‏ 
remained. He says, “Who would invoke Mle, so that‏ 
would answer him? Who would ask Me, so that I‏ ] 


sould give him? Who would seek My forgiveness, so 
that I would forgive him? ? 





In oœ of the reports, he adds: 


m بط يد يه ويقول: "من يقرض غير عدوم ولا‎ e» 
حتى يتفجر الفجر»‎ 


Then Allah extends His hand and says, “Who wants 
ما‎ invest (good deeds) with the One who is not 
wasteful or unjust?” He continues to say this until 
the dawn arrives, ` 


Jr (&) reported that he heard the Prophet (4) say: 


— 
١ 
Serle! by 2-Tinmupi. Venfied to be authentic by al-Albàni (Sahih ut-Targhib 
, "© Tot no 6104937) 
: Peurid by a! Bukhari and Muslim. 


Meri by Moshim. 


»— 
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Mak, «إذا أيقظ الرحل أهله من الليل نصليا أو صلى ركعتين‎ 
کتبا فى الذاكرين والذأكرات.»‎ 


«When a man wakes his wife at night, and they pray 
two rakat together, they are recorded among the 
men and women who frequently remember Allah» ' 


The more that one recites of the Qur än in his night prayers, the 
higher is his status and the worthier are his records. Abdullah Bin 


‘Amr (ta) reported that the Prophet (8) said: 
لم يكتب من الغافلین» ومن قام بمائة‎ OL! «من قام بعشر‎ 
كتب من القانتين» ومن قام بألف آية كتب من المقنطرين.»‎ HI 
«Whoever prays qiyàm reciting ten ayat, he will not 
be recorded among the negligent. Whoever prays 
giyam reciting one hundred ayat, he will be recorded 
among the devout. And whoever prays giyam reciting 


one thousand áyát, he will be recorded among those 
with a multitude of good deeds. ' 


Miscellaneous Etiquettes 


Many of the etiquettes applicable to the night prayers are presented in 
the forthcoming chapters — especially the next. In what follows we 
mention a few additional etiquettes for the sake of completeness. 


1. CONSTANCY 


lt is important to maintain a regular number and length of giyàm. That 
would be far better than praying an extremely long prayer one night 


| Recorded by Abî Dawid, Ibn Majah, and others. Verified to be authentic by al- 
Albani (Sahih ut-Targhib wat-Tarhib no. 620). 


2 Recorded by Abu Dawid, Ibn Hibban, and others. Verified to be authentic by al- 


Albani (as-Sahihah no. 642). 


Chapter 2 14 The Night Prayer, 


ga 0‏ 
«أقرب ما يكون الرب من العبد في جرف الليل SS‏ إن 
استطعت ان تكون تمن يذكر الله في تلك (SB‏ 
The chewed thal a servant is to his Lord is in the‏ 


lat part of night. If you can be among those who 
remember allah at that hour, do so.» ' 


MERCI FROM ALA 


Alfah’s mer eps a Muslim who gets up at night to pray and 
wakes up lis spouse for prayer as well. Abû Hurayrah (<8) reported 


that the Prophet (B) aid: 

«رحم الله رجلا قام من LU‏ فصلى, bil,‏ نمت نان 
cy!‏ نضح في وجهها U‏ الله ill‏ قات مز اليل نمك 

وأيقظت زوجها فصلى؛ فان أبى نقحت في clips‏ 

Mar Allah have mercy on a man who wakes up at 
night, prays, and wakes his wife to pray; and if she 
refases, be sprinkles water on her face. And may 
Alih hare mercy on a woman who wakes up at 


night, prays, and wakes her husband to pray; and if 
be refuses, she sprinkles water on his face.» ? 


ne Hos? RIGHTEOUS‏ تاتالا 


Payg a least mo rota? at night gives a Muslim the status of those 
sto frequently remember Allah. Abd Said al-Khudri («à») and 
Hard (22) reported that the Prophet (&&) said: 





Î Rented b a Temi. Nasi, and al-Hakim. Verified to be authentic DY al- 
AEn (Sak wl Joni vo. 1173). 

l tH ty Asi Dad an-Nadi, and others. Verified to be authentic by 
Utt يبول‎ Abe! وو‎ SAM 


al- 


waa 
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"When the Prophet ($) grew old and weak, he mostly 
prayed (at night) while sitting.” ' 


2. MENTIONING ALLAH UPON RISING FROM BED 


The first thing to do when getting up from sleep is mentioning A'ah. 

There are many hadiths reporting things that the Prophet (3%) said 

when he got up at night. In the following we list a few of them. 
‘Ubadah Bin as-Sàmit (æ) reported that the Prophet (48) said: 


«من Ls‏ من الليل فقال حين ييقظ: ”لا إلله إلا الله ss‏ 
Td Jes >‏ وله المما. ي دوا ودر 
على كل شىء دير fee AUI Sz,‏ لله ولا اله ADI yi‏ 
i jal ii‏ ولا A o; ENS Y $5 Y, Y‏ * 
ثم دعا a‏ قإن قام قتوضاً ثم صلی قيلت (DLs‏ 
«Whoever wakes up at night and says:‏ 

“Lā ilàha illallahu wahdahu là sharika lahu, lah ul- 
mulku wa-lah ul-hamdu, yuhyi wa-yumit, bi-yadih il- 
khayr, wa-huwa ala kulli shayin qadir. Wa-subhan 
allahi, wal-hamdu lillahi, wa-là ilaha illallahu, 
wallahu akbaru, wa-là hawla wa-là quwwata illa 
billah, rabb ighfir IL” — 

"There is no (true) god except Allàh, alone without 
any partners. To Him belongs the sovereignty; and 
to Him belongs all praise. He gives life and death, in 
His Hand is all good, and He is capable of 
everything. Exalted is Allàh; all praise be to Allàh; 
there is no (true) god except Allah; Allàh is the 
Greatest; there is no power or might except from 
Allah. My Lord! Forgive me." 
Anyone who says this then supplicates, his 
supplication will be answered; and if he performs 


Recorded by al-Bukhan and Muslim. 


1 
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sx ipang several nehs. 
AK لجن‎ reported that the Prophet ($8) said: 





C Bu الأعمال إلى الله تعالى أدرمها‎ Cul, 


The most beloved deeds to Allah are the most 
constant even if they were little.» ! 


Ala, Mosi] ported that he asked “A'ishah (ts), “Which deeds 
were ox level w Allah's Messenger (£$)?" She replied, “The 
Quz ns’ Heated, "And when did Allah’s Messenger (4%) get 
(oper: seg She replied, "He used to get up when he heard 


ORES ` 


ray جاه‎ mantan the deeds in a regular manner, whereas 
às ex oue نا‎ hig bursts tend to fade away quickly. ‘Abdullah 
Bis iz lk) quel that the Prophet (&&) said to him: 


L»‏ عبد الله لا تکون مثل SDE‏ بتر الال 
كيام الليل ١‏ 


0 balh, do not be like so and so. He used to 
FY له‎ eich, then he stopped doing it.» ° 


Doas c sp praying qiyäm. The Prophet (24) 
“i eel rae i When he was sick or weak, he 
Peed spe" 





Re os 


5 

Min‏ عط 
ee ttl‏ , 
oi. Sia‏ 


aj pant 
Belong E Verified to be authentic by 21-^! 


2 
3 
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He (Æ) then reached for the waterskin, untied its cap, poured water in 
a vessel, and performed a good and complete wudi! without being 
excessive (in using the water). The Prophet ($) then stood for prayer, 
and he (Ibn “Abbas) got up, performed wudi, and stood on his left 
side. He (24) held him with his ear and moved him to his right side. 
He completed thirteen rak ar of prayer, then lied down and slept until 
his breathing became audible — as he used to do when he slept — 
until Bilal came to announce that it is time for the (morning) prayer, 
upon which he ($) prayed without performing wudiz. Among what 
he ($) said in supplication (during the night prayers): 


ee‏ اجعل في قلبي be ye‏ بصري نورا d‏ سمعي نورا. 
ي لساني 0 > وعن cst‏ - > وعن يساري m‏ ونوتى 
Ces ayes‏ وأا E‏ راا 
<Allahum aj al fi qalbi nuran, wa-fi basari niran, wa-‏ 
fi sami nüran, wa-fi lisàni nüran, wa-an yamini‏ 
nüran, wa- an yasàri nüran, wa-fawqi nüran, wa-tahti‏ 
nüran, wa-amami nuran, wa-khalfi nuran, wa-j al li‏ 
nüran, wa-jal fi nafst nüran, wa-azim li nüran —‏ 
O Allah! Place light in my heart, light in my‏ 
eyesight, light in my hearing, light in my tongue,‏ 
light on my right, light on my left, light above me,‏ 
light under me, light in front of me, and light behind‏ 


me. Grant me light, place light in my soul, and make 
my light brilliant» ' 


3. PRAYING DURING THE LAST PART OF THE NIGHT 
The best time for praying qiyām is the last one-third of the night. This 


has been mentioned in several of the earlier hadiths. Furthermore, 
Abdullah Bin ‘Amr (i&) reported that Allah’s Messenger ($) said: 


Recorded by al-Bukhan and Muslim. 


l 
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yî then جرهم‎ his prayer will be accepted.» ' 


Ba Aad -Aami ($) reported that he used to sleep b‏ لام 
the Sx a e Probe (HL When he (Š) got up at night, he Woulq‏ 
bez: hem poea far s Neg me:‏ 


Hullo jin 


rb i lamin — Exalted is the Lord of‏ يحي 
the creation»‏ 


Tre be i would repeat for a long time: 
hss الله‎ Sn 


Sakîna wa b-hamdih — Exalted is Allah, all 
prae bekas to Him. ? 


P ‘hîs (ê) reported that one night he slept in his aunt 
Moser (>) house when the Prophet ($$) was there (for her turn). 
- Tie تطبرو‎ (&) dared with his wife for a while, and then slept. 
Wiz t was kË lal one-third of the night or shortly thereafter, the 
Fate so up. looked at the sky, and recited the following Zyatr 
2 ce end of the sura: 


Se past, قى خَلق السموت والأرض‎ SD 
W .)آل عبان‎ © CE GY 


fi bhalg is-samawati wal-ardi wakhtilaf il-layli‏ سمل 
atli uli.albab ... —‏ نا wen-nahan‏ 

Ted, in the creation of the heavens and the earth 
and the altemation of the night and the day are 
gs for those of anderstanding ...» ? 








| icra BF Ahmad, and others. 
1 lk Xe a Tii, Abi ‘Uwanah, and Muslim (in part). Verified 
E oe car dba (a-Misar no. 1218). 
J Lie HONO 
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saw Abi Bakr (4) praying with a low voice. He then saw ‘Umar (4&) 
praying with a loud voice. Afterwards, he (4%) said to Abū Bakr, 
» یکر. 5^5 بك وأنت تصلي تخنض صرتك.‎ Ul ديا‎ <O Aba Bakr! I passed by you 
praying and lowering your Voice.» He replied, “I have been heard by 
Him whom I was privately addressing, O Allah's Messenger!" Then 
the Prophet (&&) said to ‘Umar, « صرتك.‎ Gil, «يا عمر. مررت يك وأنت تصلي‎ >0 
Umar! I passed by you praying and raising your voice.» He 
replied, “O Allah’s Messenger! Thereby, I wake the sleepy and drive 
away Satan!” So the Prophet (3%) said: 


a i من صوتك‎ yes! ويا عمرء‎ M خر ارقع من صوتك‎ Li b» 


<O Abi Bakr, Raise your voice a little. And you 
‘Umar, lower your voice a little» ' 


Ibn ‘Abbas (>) reported: 
“The Prophet's (&&) recitation (in giy4m) was such that 


one would hear him from the outer room while he is 
inside (in the bedroom).” 2 


The Excellence of Qiyam in Ramadan 


There are many hadiths describing an additional merit for qiyam during 
the nights of Ramad@n. In the following we present a few of them. 


FORGIVENESS OF SINS 
Praying giyam during Ramadän, if it is done with sincerity and 


according to the Sunnah, is a great means of atonement of sins. Abü 
Hurayrah (4%) reported: 


| Recorded by Abt Dawüd and ar-Tirmithi. Verified to be authentic by al-Albàni (al- 


Mishkàt no. 1204). 
2 Recorded by Abo Dawüd and at-Tirmighi. Verified to be hasan by al-Albani (al- 
Mishkat no. 1203). 
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C=! Sl»‏ الصيام إلى الله VAHL «2 Shee‏ الله 
صلاه داودء كان ينام نصف الليل, > ويقوم eb‏ ويتام de‏ 


aby be, b, وكان يصوم‎ 


<The mest beloved prayer to Allah is Dawüd's. He 
Sept one half of the night, got up (and prayed) for 
one third, and then slept (the remaining) one sixth.> ' 


4. ASLOTION AND CLEARING THE TEETH 


As soon a he coi up, the Prophet (Ê) would brush his teeth with 
swat? ad pedom wud. A number of such reports, narrated by 
Tiha GE) and bı ‘Abbas ($), will be cited in Chapter 6. 
Fordeamore, ‘Ab (4) reported that the Prophet ($$) said: 


Jl abo العيد )13 قام يصلى آتاه الملك تتام‎ SI» 
ويدتوء فلا يرال يسسمع ويدنو > يضع فاه على نيه قلا‎ 
1 إلا كانت ف حرق اللك.‎ zl أ‎ p 


«When ane of you gets up to pray at nigbt, let him 
عم‎ stwik (to clean his teeth), because when he 
recites doring the prayer, an angel puts his mouth 
over his, so that nothing leaving his mouth but will 
euer into the angel’s mouth.» ? 





à PRAYAG WTH A MODERATE VOICE-LEVEL 


Or cay pray gam slealy or aloud, but is best to raise his voice 
eecenicly. Aba Qafadah ($) reported that one night, the Prophet ($) 


1 Raz by d-Baktac and Muslim. 

2 كت كناخ‎ fom he wats of a desert tree called arzk, and used to clean rhe teeth; 
55 cso املك‎ msedk The aa of cleaning the teeth with siwa@k is called rasawwnxk. 

3 مص‎ yj Bate. 2d-Diya, and others. Verified to be authentic by al-Albàni 
E ar Sadish u 123. 
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MEM ee 
“Allah s Messenger (54) encouraged the people, without EE 
making it an absolute obligation, to perform qiyām LAYLAT UL-QADR ' 


dunng Ramakin. He used to say: 
I من أنه‎ iud ا غفر‎ UL من قام رمضان‎ « 


Whoever stands lin giyam) in Ramadan out of faith 
and expectation (of Allah's reward), all his previous 
sins will be forgiven. 


Meaning 


The words qadr and qadar mean decree; qadr also means majesty or 
high esteem. ? Thus, Laylat ul-Qadr, or the Night of Qadr, means the 
Night of Decree, or the Night of Majesty. 


Tus corned unt) Allah's Messenger ($$) passed, and 
dunng the bhilifoh of AbO Bakr (5) and a portion of 


tat of mr )("' 
Merits 
A Most VRTOOUS ACT 
Laylat ul-Qadr is a very blessed night. It is the best night of Ramadan, 
Prams ands dme Ramadan is one of the acts that would bring a rather, the whole year. Rewards for acts of worship during it are 
perse m the sanus of the most righteous and the martyrs. Amr Bin multiplied so as to equal one thousand months’. It is the night that 
More} alJubaai reported that a man from the tribe of Qud4 ah said Allah (3¥) chose to send the Qur'Gn down to the lowest heaven, from 
to the Messenser (3), “O Allah's Messenger! What would be my where it was revealed in small portions to Muhammad (##). 
sa if | should وها‎ that there is no (true) god except Allah and It is the night on which Allah ($%) decrees His wise ordainments, 
- tea soo ae All Messenger, pray the five prayers, fast and pray appointing matters of life, death, sustenance, disasters, etc; and the 
gum a Rradin, and give zakah” The Prophet (&&) said: angels descend with these decrees. 
Allah (38) says: 
رابا‎ gal من مات على هذا كان‎ « jJ a) oil 42 G dijs G5 O jul ay d SUS) ED 
anoo dying upon this will be (in Jannah) among بهم من‎ E :L uir zur SAG 0 6 s un i BAR 


the most truthful and the martyrs» ° 1 ١: 4 
0-١ القدر‎ (O jill plas rss هى‎ SS Q Al pS 


«Verily! We have sent this (the Quran) down in the 
Night of al-Qadr. And what will make you know 
what the Night of a/-Qadr is? The Night of al-Qadr 
is better than one thousand months. In it the angels 





| For the most part, this chapter is not from the two works of al-Albàni. 


? Lisàn ul- Arab. 


- 


II. 

| iiy Mat, Te Prophet's words in this hadith are in al-Bukhar! 25 T 
! esre oy bri Razah, Dn Hibbin, and others. Verified to be authentt© í T 
Vbi 3853 Targ xa Tarhib no, 355.745, 989) 








—— 
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Abū Hurayrah (<#) reported that Alláh's Messenger (8) said: 
سابعة أو تاسعة وعشرين.‎ SL) «ليلة القدر‎ 
الحصى.»‎ sas إن الملاتكة تلك الليلة في الأرض أكثرٌ من‎ 


daylat ul-Qadr is the night of the twenty-seventh or 
twenty-ninth (of Ramadan). Indeed, during that 
night, the angels on earth are more than the 
numbers of pebbles.» ' 


Abū Hurayrah (+ë) reported that Allah’s Messenger (88) said: 

TE taloa الله عليكم‎ TJ «a9 (La don (gia) شهر‎ eu» 
2 " ١ 

فيه oly!‏ الجنة. وتغلق فيه ابواب الجحيم. s‏ فيه be zl Sapa‏ 
وفيه AL‏ هي خير من الف شهر. من حرم خيرها فقد حرم.» 


«Ramadan has come to you, a blessed month that 
Allah has ordained for you fasting it. During it, the 
gates of Jannah are opened, the gates of Hell are 
closed, and the rebellious devils are chained down. 
There is in it one night that is better than one 
thousand months. He who is denied its goodness is 


truly deprived (of goodness).> 7 


Abû Said al-Khudri ($) reported that Allah’s Messenger (38) 


said: 


« إن هذا ged!‏ قد حضركم» وفيه ليله حير من ألف pia‏ . 


al-Hasan, and others. Review, for example, Ibn Kathir's and al-Qurtubi’s. 
| Recorded by Ahmad, Ibn Khuzaymah, and others. Verified to be hasan by al-Albani 


(as-Sahihah no. 2205). 
2 Recorded by Ahmad, an-Nasai, and al-Bayhaqi. Verified to be authentic by al- 


Albant (Sahih ul-Jámt no. SS). 


M 


and the Spirit (Jibri) descend, by  Alláh's 
permission, with all decrees. Peace it is, until the 
appearance of dawn.» ' 


And He ($) says: 
GA منذرين © نها‎ US UI x21 في‎ sU Up 
CWP EU Usted. inl O Xs 5) كل‎ 
٠-۴ god )0 eld peal So a] iit e ils, 


<Verils! We have sent this (the Qurdn) down on a 
blessed night. Verily, We always warn (the people). 
In it (that night), every matter of ordainment is 
decreed — by Our command. Verily, We always 
send (the messengers for guidance). It is a mercy 
from Your Lord; He is indeed All-Hearing, AIl- 


Knowing.» ` 


It should be noted here that sending down the Quran on Laylat ul- 
Qadr does not mean that it was revealed all at once to 
Muhammad (&&). According to the Scholars, it was sent down on that 
ugh from al-Lawh ul-Mahfüz (the Preserved Tablet) to the lowest 
heaven It was then revealed in small segments, as necessary, over a 
penod of twenty three years of the Messenger's ($5) life. ? 

The same applies to Allah's decrees. They are not formulated on 
this specific night every year. Rather, Allah (36), with His 
encompassing knowledge, knew all what will happen, and has recorded 
n all م‎ al-Lawh ul-Mahfüz. On Laylat ul-Qadr, Allah ($$$) issues to 
the angels His decrees pertaining to the following year (life, death, 
sustenance, etc) — which had already been recorded in al--Lawh ul- 


Mafir. ‘ 


1 AlQadr 91:1-5. 

2 AéDuthán 4:34. 

( Ths ts recorded ın the books of Tafsir from Ibn ‘Abbas, Qatadah, Ibn Zayd, and 
then Renew. for example, Ibn Kathir’s and al-Qurtubi's. 

* Thi ceamng 1s recorded in the books of Tafsir from Ibn ‘Abbas, Qatadah, Mujahid. 
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«التّمسُوها فى العشر الأواخر. فإن Gas‏ أحدكم أو عجز, 
قلا Uds‏ على m rm‏ 


«Seek it on the last ten nights. If one of you is weak, 
let him not miss (at least) the last seven nights. ' 


The knowledge of the exact night on which it falls is hidden from 
the Muslims. ‘Ubadah Bin as-Samit («4») reported that the Prophet (48) 
walked into the Masjid (Prophet’s mosque) and found two men 
arguing. He said: 


«خرجت لأخيركم بليلة القدر. فتلاجى OT eno 5 R‏ 
يكون خيرًا لكم» فالتمسوها في التّاسعة, والسّابعة, والخامسة.» 


<I was coming to tell you about (the time of) Laylat 
ul-Qadr; when so and so disputed, the knowledge of 
this was raised (taken); and this may be better for 
you. So seek it on the ninth, seventh, and fifth nights 
(after twenty). ? 


THE NiGHT OF THE TWENTY-FIRST 


In another report, Abu Said al-Khudri (#5) narrates that a number of 
the sahabah performed i rikaf with Allah’s Messenger (&&) during the : 
middle ten days of Ramadan. On the morning of the twentieth of 


Ramadan, they were preparing to leave when the Prophet ($) 
addressed them saying: 


Ui‏ فى العشر الأواخرء فمن كان اعتكف معي فليعتكف العشر 
الأواخر. فد AL! POS ssl‏ ب TC‏ وقد ex‏ أسجد في 
ماء وطين صن Mgr rune‏ فالتمسوها في العشر الأواخر والتمسوها 


| Recorded by al-Bukhan and Muslim. 
2 Recorded by al-Bukhan. 


Am————————— 
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سر“ حرمها حمد ڪر ایر کله ولا بحرم خبرها SS‏ 


‘This month (Ramadan) has come to you. There is in 
it one night that is better than one thousand months. 
He who is deprived of it is truly deprived of all good. 
And no one is deprived of its poodness but a 
deprived person. ' 


Which Night? 
VARYING REPORTS AND OPINIONS 


There are vanous authentic hadiths in which the Prophet (8%) indicates 
that Laylat ul-Qadr falls on the night * of the twenty first, twenty third, 
twenty fifth, twenty seventh, twenty ninth, or last night of Ramadän. 
Because of this, the scholars have differed widely as to which night it 
actually falls on. Al-Hafiz al-Trág! wrote a booklet on this subject, 
titled “Sharh us-Sadr bi-Ilikri Laylat il-Qadr", in which he covered 
all of the scholars’ opinions in this regard. Imám ash-Sháfi'i (355) said: 













“Tt seems to me that the Prophet (&&) would answer in 
accordance with the question. So if one asked him, 
‘Should we seek it on such and such night?” He would 
reply, ‘Yes, seek it مه‎ such and such night.’ "' 3 


THE LAST TEN NIGHTS OF RAMADAN 

The vanous reports indicate that Laylat ul-Qadr definitely falls on the 
las ten ughts of Ramadan, and most frequently on the last seven 
nights. as in Too ‘Umar's report that the Prophet ($$) said: 





١ Recorded by Do Majah. Verified to be hasan by al-Albani (Sahih ut-Targhib wai: 
Tarkib to. 966), 


: Te e ofthe twenty-first” means the might preceding the twenty-first day of 


١ RRS by ل‎ buit in Sharh us-Sunnah (6388). 
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Lo» 
seventh (of Ramadan). Its sign 15 that the sun rises the 
following morning white and without rays." ! 


SUMMARY 


Therefore, Laylat ul-Qadr falls on an odd night of the last ten nights 
of Ramadûn: it is more likely to be on the last seven, and most likely 
on the middle one of those, which is the night of the twenty-seventh. 

The scholars differ as to whether it always comes on a fixed night, 
namely, the twenty-seventh ?, as in Zirr's hadith, or moves from year 
to year between these nights °. The safest approach is to follow the 
hadiths instructing one to seek it at least on the odd nights of the last 
ten. At the same time, special care should be given to the night of the 
twenty-seventh, because it is the night on which the Prophet (4%) 
gathered all of his family, and passed it in prayer and worship, as in 
the forthcoming hadith of Abû Tharr (p. 40). 


How to Seek Laylat ul-Qadr 


Laylat ul-Qadr is the most blessed night. A person who misses it has 
indeed missed a great amount of good. If a believing person is zealous 
to obey his Lord and increase the good deeds in his record, be should 
strive to encounter this night and to pass it in worship and obedience. 
If this is facilitated for him, all of his previous sins will be forgiven. 


PRAYING QIYAM 


It is recommended to make a long Qiyam prayer during the nights on 
which Laylat ul-Qadr could fall. This is indicated in many hadiths, 
such as the forthcoming one by Abii Tharr (p. 40). Furthermore, Abu 
Hurayrah ($) narrated that the Messenger (&&) said: 





! Recorded by Muslim and others. 
4 This is the opinion expressed by al-Albàni in Qiyamu Ramadan. 
3 This is ash-Shawkani’s opinion in Nayl ul-Awtar. 
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ف كل ون - 


Allah) about (when is) Laylat ul-‏ لمم 
in [uss then made to forget it. So seek it on‏ 
Qd a m odd night. I was also informed‏ 
ir ij menu (for the morning prayer that‏ 
ger. t in ater and mud. So let those who‏ 
xd tif vith Allah's Messenger return (to the‏ 


Med fer ten ore days of itikaf).> 
sa Sok en um. 


Te pok wet back to the Masjid (to resume 
35 Weould oot see even a thin cloud in the sky. 
Ba Gen, a xe cloud came; and it rained that night. 
دم‎ le Masjid, which was made of palm reeds. 
kisi a te Meseneer s prayer place on the night of 
irs Th: (momung) prayer was performed; 
zi sage () made sujud in mud and 
zz مالك‎ the mud on his nose and forehead." ' 







- Re Nes EE Te m SEVENTH 

(Ex halts nicat that Laylat ul-Qadr falls on the twenty-seventh 
acu ¢ oradin. For example, Zur Bin Hubaysh reported that Ubayy 
Ba Ko) was rfomed that Ibn Masüd said, “Whoever stands the 
xS rz (n paver), be will certainly encounter Laylat ul-Qadr.” 
Care eae ts, Very (55) said: 


"Mz Allah have mercy on him, he did not want the 
Jp lo become lazy (if they new more precisely 
si f 5) By the One whom there is no deity but 
= tis ely in Ramadan. I swear by Allah I know 
xt Tight it i: It is the night in which Allah's 
“Seager (Ž) commanded us to stand (in prayer); it 
8 wich preceding the moming of the twenty- 


im 
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forgiveness: forgive me. ' 


4 


/ iy 
anm 


ABANDONING WORLDLY PLEASURES FOR THE SAKE OF WORSHIP 


Ir is further recommended to spend more time in worship during the 
pghs on which Laylat ul-Qadr is likely to be. This calls for 
abandoning many worldly pleasures in order to secure the time and 
thoughts solely for worshipping Allah. 'A'ishah (5) reported: 


“When the (last) ten started, the Prophet (4%) would 
tighten his iz@r*, spend the whole night awake (in 
prayer), and wake up his family.” ? 


And she said: 


"Allàh's Messenger ($) used to strive more (in 
worship) on the last ten than on other nights." * 


Signs of Laylat ul-Qadr 
AUTHENTIC SIGNS 


There are signs, mentioned in the authentic reports, by which one 
might be able to tell whether a specific night was Laylar ul-Qadr or 
not It is interesting to note that these signs occur after the night ends. 
Some scholars have indicated that the wisdom behind this is that one 
would not rely on definite knowledge in order to limit his worship to 
just one night of the whole year. This understanding is supported by 
the Prophet’s ($) statement in the preceding hadith of "Ubàdah, 


يه 


Recorded by Ahmad, Ibn Majah, and at-Tirmithi. Verified to be authentic by al- 
Albani (al-Mishkar no. 2091). 

2 kar is the lower garment that the men used to wrap around themselves, and they 
still do in some areas, as well as during Hajj. This means that he stayed away from 
his wives in order to have more time for worship. 

3 Recorded by al-Bukhari and Muslim. 

4 Recorded by Muslim. 


— 


Que? | 
cadena’ غفر‎ uz», Li! «من صام رمصان‎ 
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قام ليلة القدر ul‏ واحتسابا عفرل دا , 


‘Whoever ss Ramadan with imán and ihtisáb ! his 
paka ix vill be forgiven. And whoever stands 
apa Init ul-Qadr with mûn and ihtisãb, 
tis pias sis will be forgiven.» : 


bax dite run of this hadith, Ab Hurayrah and "Ubádah 
Bs simi نس‎ th Al's Messenger ($) said: 


«Li راتا‎ Cll «من قام ليلة القدر ثم وفقت له‎ 
سلا‎ stands (in giyam) in Laylat ul-Qadr [and it 


B falta for him) ° with iman and ihtisab, all of 
li previous sins wil be forgiven.» * 








= {sax emend to make extensive supplication on this night. 
70 كاف‎ moni that she asked Allih's Messenger ($), “O 
ECA IFT knew which night is Laylat ul-Qadr, what 
rll imga” And be instructed her to say: 


Les ia yal تحب‎ i اك‎ «ello 


inako afuwwun tuhibb ul-afwa fa fu‏ سسكا 
All! You are forgiving and You love‏ 0 - نيه 





T azz: qû ome belief and expectation of Allah's reward. 
trei Bek, Moslim, and others, 
` Cita i arid by Ahmad from the report of ‘Ubadah Bin as-Samit; it 


le ered w be among the sincere worshippers during that blessed 
ux 


` keak by Min aod Ahmad, 


> 
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- — 47 n e e LLALIILL L0 OO MMIEEEIILIS MM —————— 
oN وغسى أن يكون حبرا‎ »«.. And this may be better for gl trees Make sujud, animals act in a strange way, Sinners who happen to 
In the preceding hadith of Ubayy, he ($) said, “Its sign is that the wake up for a few seconds and ask for wealth become millionaires, 

sun rises on the following morning white, and without rays." In elt ... 
another report, Ubayy ($) explicitly attributed that meaning to the All of this is nonsense! Laylat ul-Qadr is a blessed night that 
Prophet ($): should be spent in worship and obedience, not in negligence or sinning. 
: : Only the one who makes good use of it, in accordance with the 
كانها طست‎ A «صبيحة ليلة القدر تطلع الشمس لا شعاع‎ Sunnah, as outlined above, can hope for Allah’s acceptance and 

scd blessings. 
« qu» ce 


«On the morning following Laylat ul-Qadr, the sun 
ries without rays, resembling a dish, until it 
becomes high. ' 


Abi 5310: preceding hadith indicates that it is a humid or rainy 
night. 

A hadith reported by Ibn Abbas (@) indicates that it is a moderate 
night, neither hot nor cold. He said that Allah's Messenger (3$) said: 


— الشمسْ صبيحتها ضعيفة l?‏ 0 


daylat ul-Qadr is an easy and moderate night. It is 
neither hot nor cold. On the morning following it, 
the sun rises weak (in light) and reddish.> ? 


According to some scholars, the last descriptions apply to the 
particular years when the Prophet (£4) made his statements. 





UNFOUNDED FOLK-TALES 


Many fables circulate among the common people, claiming unusual 
incidents happening during Laylat ul-Oadr. Those fables claim that the 


١ Recorded by Ahmad. Abii Dawid. and others. Verified to be authentic by al-AIDbà/! 
(Sahih ul-Jûm no. 3754). 

2 Recorded by fon Khuzaymah, al-Bayhagi, and others. Verified to be authentic by 2 
Alla (Sahih ul-Jám/ no. $475). 


CHAPTER 4 
PRAYING TARAWIH IN JAMA AH 


The Prophet’s Sunnah 


It is recommended to pray the giyam of Ramadan in jam@ ah. That is 
better than praying it individually. The Prophet (&&) himself established 
this sunnah; he ($) approved it for the sahabah (35), did it himself, 
and emphasized its ments. 


THE PROPHET'S APPROVAL 


This approval is indicated in the hadith of Thalabah Bin Abū Malik 
al-Qurazi, who said: 


“Allah's Messenger (2%) went out (to the Masjid) one 
night during Ramadan; he saw some people in the 
comer of the Masjid praying. He asked, «£5» دما يصنع‎ 
«What are they doing?» Someone replied, ‘O Allah's 
Messenger, these people do not know much Quran; 
Ubayy Bin Kab is reciting; and they are behind him 
following his prayer.’ To which he (&$) replied, 
أحترا, أو. قد أصابرا.ء‎ a3» «They have done well, or he 
said, «They have done right, and he did not object to 


» | 


their acûon. 


THE PROPHET'S ACTION 


There are various hadirhs indicating that the Prophet ($) prayed 


l Recorded by al-Bayhaqi (2:495). It is mursal (no sahabi's name is present in the 
imad), Thalabah being a rbi. But it is recorded with another isnd, from Abi 
Hurayrah (<5), by Ibn Nasr al-Marwazi (in Qiyam ul-Layl), Abū Dawid, and al- 
Bayhagi. The latter is acceptable as a supportive report. 


35 
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Aishah (bg) reported that the people used to pray during‏ ,3 
Ramadan’s nights in the Messenger' s Masjid in separate groups. Thus,‏ 
a man who knew some Qur àn would have five or six people praying‏ 
behind him.‏ 

On one such night, the Messenger of Allah (&&) instructed her to 
lay down a mat for him (in the Masjid) by the door of her apartment; 
so she did. After praying "ishZ, Allah’s Messenger (48%) went to that 
mat (to pray). All those who were in the Masjid gathered behind him; 
and he ($$) led them in prayer for a long portion of the night; then 
le (Š) departed and entered (her apartment), leaving the mat where it 
Was. 

In the morning, the people described that Allah's Messenger (3%) 
led some men in prayer on the previous night. So that night, more 
people gathered, until the Masjid was full. Allah's Messenger (ê) went 
out the second night and prayed; and they followed him in the prayer. 

The next morning, the people talked about it. So, on the third night, 
the number of people increased in the Masjid until it became 
overcrowded. Again, Allah's Messenger (&&) went out and prayed, and 
they followed him in the prayer. 

On the fourth night the Masjid was overrun with people. Allah's 
Messenger (É) prayed ‘ish@ with them, then went inside his house. 
The people waited, so Allah's Messenger ($) asked her, 
(acis دما شأن التاس با‎ «What do they want, "A'shah?. She said, ‘O 
Allah's Messenger! The people have heard of your prayer yesterday, 
ad have gathered to pray with you.’ He ($$) said, 
pik حصيرك يا‎ Ec bis «Fold away your mat,» which she did. 

That night, Allah's Messenger (2%) was aware of the people in their 
places, waiting for him. Some men among them were calling out, ‘The 
Prayer!” 

Inthe morning, Allah's Messenger ($) went out to the fajr prayer. 
After he finished praying, he turned to the people, pronounced the 
Shahadah ', and then said: 


«أنها التاس. Ul‏ والله ما يت والحمد LS a‏ هذه BU‏ 





1 The Prophet's (&&) sunnah was to Start his speeches with tashahhud (saying the 
Shahadah). 
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rardwih in jama ah. 
|, AnNuimin Bin Bashir (45) reported: 


We sod (n prayer) with Allah's Messenger (4%) on 

the weny rd night of Ramadan up to the first third 
ofthe night then we stood with him on the twenty-fifth 
it upto be middle of the night; then he led us on 
the tweay-seveath night (for so long) that we feared 
mise the fth (success) ... We used to call sahar ': 
í ti"? 


Commennno on tis hadith, al-Hakim said: 


This cames a dear proof that praying farawih in the 
mash of sims is an established sunnah; “Ali Bin 
TÎ (S)contmed to urge Umar (45) to revive 
1 ut] be finaly dd." * 


LAs (5) ped that Allah's Messenger ($£) was once praying in 
هنمس‎ (s te Masi). He went and stood next to him (in prayer); 
ah nied em then another — until there was a small 
Sime When Alls Messenger (&) sensed that they were all 
Feyte had kn, fe made his prayer short, concluded, then entered 
Verl rane praying a much longer prayer than that he 
UH ıl kn bh عن‎ moming, they asked him, “O Allah's 
Ud jou notice our presence last night?” He (%5) replied: 


«تعم» وذلك الذي ol?‏ على ما صعت» 
Ts ad hisi the reason for what I did.» “‏ 


e 
SEE rum fu bi dawn. 


mu qe فاق‎ (a dana) Iba Nasr, an-Nasat, Ahmad, al- 
وريب هنا‎ and 
: fm alam; its inad is sahih. 





abi 
بي‎ MPL bn us wih two authentic chains. and at-Tabarani in al- 





` 
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because he stated the reason for his action, <I feared that it would 
become obligatory for you. 

And there is no doubt that this apprehension dissipated with 
his ($) passing after Allah (3£) had completed the religion. Thus, the 
reason for not praying tardwih in congregation was gone, restoring the 
earlier ruling that it is recommended to pray it in jama'ah. This is why 
‘Umar Bin al-Khat tab (42) revived it, as is the opinion of the majority 
of the scholars. 


4. Huthayfah Bin al-Yamàn (#5) reported that one night during 
Ramadan, Allah's Messenger (&&) stood in a cabin made of palm reeds. 
He poured a pail of water on himself, then said: 


9 والكبرياء؛ والعظية‎ Sis tls TR ذا‎ «( E36) Py ‘ify 
Allāhu Akbar [three times]. Thal rmalaküti, wal 
jabarüti, wal kibriya i, wal azamah — 


Allah is the Greatest [three times]. You are the 
Possessor of dominion, might, pride, and greatness.» 


Then he recited al-Baqarah, then he bowed a bowing similar (in 
duration) to his standing. During his bowing he said: 


«سبحان ربى العظيم. سمحان ربى العظيم. » 


Subhana rabbiyal azim, subhana rabbiyal azim — 
Exalted is my Lord the Great; exalted is my Lord 
the Great» 


Then he raised his head from bowing, and stood (a duration) similar 
to his bowing, saying: 


(. ie) | ue 3 » 
Li-rabbiyal-hamd — To my Lord belongs all praise.» 


Then he prostrated, and his prostration was similar (in duration) to his 
(last) standing. He said in his prostration: 


MEL ü 


Chapter 1 38 The Night p, 
DLE —————————M— Bs 
م 21 9 ده .ىه‎ " =- Yen, 
خفى على مکانکم. ولكنى تخوفت أن بفترض علبكم‎ Les oS 
صلا الليل فتعجزوا عنها. قاكفلوا من الأعمال ها نطيترن,‎ 
فإ الله لا يمل حتى غلرا.»‎ 


people, by Allah, and all praise is due to Him, I 
was not unaware of your presence last night, but I 
only feared that the night prayer (qgiyam) would 
become an obligation for you, which you would be 
incapable of fulfilling. So commit only to the deed 
that you would be capable of performing, because 
Allah would not tire (from a deed of yours) until you 
tire» 


In one of the narrations of this hadith, az-Zuhri ' said: 


“allah’s Messenger (83) died while the people 
continued praying according to this (in separate groups). 
Thus also continued during the khiläfah of Abū Bakr 
and a portion of the khildfah of Umar.” ? 


According to al-Hafiz Ibn Hajar: 


“The statement ‘the people continued according to this’ 
refers to not praying tarawih in jamid ah." 


However, it is better to interpret the statement as, “They continued 
lo pray tarûwîh in separate groups," as the beginning of this hadith 
indicates. Thus, they continued to pray behind various /777à71Ss, as will 
be confirmed further in the reports from ‘Umar (<2). 

These hadiths provide clear evidence for praying farawih in 
jamdah, since the Prophet (&&) prayed it on those nights. This 
conclusion does not conflict with his stopping on the fourth night, 





! A student of the foremost abi Said Bin al-Musayyib. He was a great scholar and 
رطمم ةكد‎ narrator of Hadith. He died in 123 H. 

1 Recorded by al-Bukhari. Muslim, Abi Dàwüd, an-Nasa'1, al-Faryabi, Ibn Nasr, and 
Ahmad. The above text agrees most with the reports of the latter two. 
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Chapter 4 
LT e am & Tarawih 4] Pravi Awih i 
» «سيحان ربي الأعلى‎ pér&Trmw Praying Tarai in Jamiah 
fifth night, he prayed with us until half of the night had 


Subhina robbiyal-ala — Exalted is my Lord the passed. So we said, “Allah's Messenger! Wouldn't you 
pray with us the whole night?’ He replied: 


Highest 
Then he rise his head from prostration and sat; and he said betwee, «إنه من قام مع الإمام حتى ينصرفء كتب له قيام ليلة.؛‎ 
١ Jons; 
the two prostratio ‘Whoever stands in prayer with the imam until he 
و‎ y -zi pt Š (the imam) concludes the prayer, it is recorded for 
ربي عار ي» ربي عر ي.‎ him that he prayed the whole night.» 
i rabbi ghfir lī — My Lord, forgive me; 
ee a im E > He ($) did not lead us in prayer on the fourth (of the 
my remaining nights). On the third night ', he gathered his 
E. family, his wives and the people. He led us in prayer 
And he sit a a M DAR of his Eee gato: dos A (for a long time) - until we feared missing the faldah. 
puer (ln duration) to his sitting and said: He (Š) did not pray with us for the rest of the month." 
: i Abi Tharr was asked, “What is falàh?" He replied, 
» الاعلى.‎ T olo» “Sahir.” 2 
Subhāna rabbiyal-ala — Exalted is my Lord the . 
UA The evidence from this hadith is his ($) statement, «Whoever 
stands with the imam ...» which is an obvious indication that it 1s 
Thos te prayed four rakat, reciting in them al-Baqarah, Al-'Imran, better to pray the qiyûn of Ramadan with the imam. This 15 confirmed 
,قئاس‎ al: MBidoh, and al-An’ém — until Bilal came announcing by what Abd Dawud mentioned: 
the time for the (fajr) prayer. ! ' 
"] heard Ahmad being asked, ‘Do you like for a man to 
سی سی ب س م‎ r الما کسر‎ pray with the people or by himself during Ramadan?’ 
He replied, “Pray with the people.’ I also heard him say, 


‘I would prefer for one to pray (qiyam) with the 71 


The Prophet (Š) indicated the merits of praying zarZwih in jamd ah. É 
005 and to pray wirr with him as well, for the Prophet ($) 


For example, Abi Tharr (&) reported the following: 


said: 
“We fasted with Allah's Messenger ($) in Ramadan. 
He did not lead us (in giy@m) at all until there were 
seven (nights of Ramadan) left. Then he stood with us SS سه‎ 
(bal night — in prayer) until one third of the night had | Meaning the tweaty-seventh night, which is Laylar ul-Qadr according to most 
passed. He did not pray with us on the sixth. On the sayings. This is why the Prophet (4%) gathered all of his family and women, which 
ضف 5 7 او‎ anc ^ T M Aet makes it desirable that the women attend on this night. 
and with some vanatio Ü 
a e achat نه‎ VAN Aa AE PY Muslim, Ahmed 2 Recorded by Ibn Abi Shaybah, Abū Dawid, at-Tinmihi (who authenticated it), an- 
- . Ibn Majah, Ibn Abr Shaybah, Ibn Nasr, al-Hakim. Nisai, Ibn Majah, at-Tabawi (in Sharhu Ma‘an il-Athar, Tb قرف‎ 
2 Tii ia (U.M temm mole, aon کی‎ 1, Ibn Majah, awî (in Sharhu Ma an il-Athar, Ibn Nasr, al-Faryabi, and 
i ushkal), at-Tayalis, al-Bayhaqī, an 26 ابا‎ | alBayhagi. Their isndd is authentic (Iwá" ul-Ghalil no. 447). 
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ymar Revives the Sunnah 
UMAR'S ACTION 


As mentioned above, after the Prophet’s (&&) death, people prayed 
iaràwilt in the Masjid in separate groups, behind various imams. That 
was during the Khildfah of Abü Bakr (4) and a portion of 
‘Umar's (4). Later on, Umar (4#) gathered the people behind one 
imam. Abd ur-Rahman Bin Abd al-Qari reported: 


“I went out with Umar Bin al-Khat t4b (<4) one night 
in Ramadan to the Masjid; we found the people praying 
in separate groups: a man praying by himself, or a man 
leading a group of people in the prayer. So he (<4) said, 
‘By Allah (3€), I believe that it would be better if I 
gather all of these people behind one reciter only.’ Later 
on, he resolved to do it, and gathered them behind 
Ubayy Bin Kab. 

] went out with him on another night while the 
people were praying behind one reciter. Umar ($) 
said, ‘This is indeed a good new practice, even though 
the part of night that they sleep through 15 better (for 
prayer) than the part in which they are praying.' By 
that, he meant the later part of the night, because the 
people used to pray early in the night." ' 


This has another report in which Umar (4&) says: 


"If this thing is innovated, then it is indeed a good 
innovation." ? 


| This is recorded by Malik (in al-Muwr ta) and, from him, al-Bukhári and al- 
Faryábi. It is also recorded by Ibn Abi Shaybah without his saying, "This is a good 


new matter." 


يم 


Recorded by Ibn Sa'd and al-Faryabi. The narrators of this report are all trustworthy, 
excep! Nawfal Bin Iyas, about whom al-Háfiz said (in at-Tagrib), "Acceptable," 
meaning when he is backed by other narrators; otherwise he is weak, as al-Hafiz 
himself stated in the introduction. | 
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Whoever stands in prayer with the imäm until he 
(the imm) concludes the prayer, it is recorded for 
him that he prayed the whole night." ! 


Ton Nasr reported similarly from Ahmad. Abū Dawid also said: 


“Ahmad was asked, while I was listening, ‘Should one 
delay qiyim, meaning fardwih, to the last part of the 
night” He said, ‘No, the Muslims’ Sunnah is more 
beloved 10 me." ? 


By ttis be meant that praying faràwith in jam ah, early in the 
nieht, is better than praying it alone later in the night. Even though 
delaying it bas a special merit, yet praying it in jara ah is better 
because the Prophet () established it on those nights when he prayed 
with the people, as in the preceding hadiths of ‘A’ishah and others. 
That is why the Muslims continued to do it from "Umar's time until 
Kv. 


REASON FOR DISCONTINUING QIYAM IN JAMA AH 


— As indicated m the preceding hadith of 'A'ishah ($s) in the Two 


` falihs and others, the Prophet (&&) did not pray with the sahdbah for 


the remainder of the month, fearing that the qiyäm prayer in Ramadan 
would become obligatory for them, an obligation that they would not 
be able to fulfill 

This apprebension dissolved with his ($$) passing after Allah )35( 
lad completed the religion. Thus, the reason for not praying the 1 
of Ramadan in congregation was gone, though the earlier ruling of its 
ment remained intact. 

The practice of praying it in jamd'ah was then revived by 
Umar (4), as is described below. 
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gia 


yon CONCLUSIONS FROM UMAR'S ACTION 


ommon practice among people of the later generations is to 


terre Umar's (4%) statement, “Ni mat il-bid atu hathih — This 


y ned a good new matter.” Many use it as basis for two 


i 


Fist Misconception: 


"Praying tardwih in jam ah is a bidah that was not 
known during the time of the Prophet (&)." 


The error of this misconception is obvious, as is demonstrated in 
be hadiths that we cited earlier: The Prophet ($) prayed with the 
people in jamd ah for three nights in Ramadan; and he only stopped 
for fear that it would become an obligation. 


Second Misconception: 


‘Some bidahs (innovations) are praiseworthy; and 
general statements by the Prophet (8), such as, 
‘Deis ly Every bidah is an act of 
misguidance, should be restricted by this statement of 
Umar.” 


This is also invalid. The general meaning of this and simular 
lads holds without restriction. 

In his statement, ‘Umar did not intend the shari meaning of 
lû, which is to innovate in the Din something without a precedent. 
Ls dear that he did not innovate anything, but has rather revived 
Set] of the Prophet's (4) sunnahs. 

He only meant bid'ah according to one of its linguistic meanings, 
Mich is a new or novel thing that was not commonly known prior to 
IS nation, There is no doubt that praying tardwih in jama ah behind 
غلا‎ nîn was not a commonly known practice during the Khilafah of 
Abi Bakr (3) and a portion of "Umar's (5), as preceded. With this 
derstanding, i itis a new matter, But since it is in accordance with the 
"olet" (Š) action, it is a sunnah and not bid ah. Describing it as 


Y 
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2- 


"s 
ad elt, the Prophet (&) led the M ahabah i In tar 5 


TI 95 itle stopped for fear that this prayer would bec wi 


ind get y e Maxis. The people then continued to Dra “CON 

x y did before, until Umar gathered them, Vin 
als 2 sej wi him and reward him for his great efor d 
= ani oer scholars concluded: for 


A] deduced that he should do this from the 
yiri approval during those nights. When 
rÉ ber dulked باز‎ it was only because he feared 
scm bene obligatory for the people. It is 

fy this reason that al-Bukhàár, after 
in! Uns action, cited "A'shah's hadith 
vith pel) Afer the Prophet (&&) passed away, 
qd rss gone, and Umar realized the importance 
of ateng te people, because praying separately 
anes te pearance of disunity, and because praying 
behind one mån helps the people endure the length of 
te pe. Tis ation of Umar was adopted by the 
monty of the scholars (as being the truth)." * 





head w Ums ($) statement, “The part of night that they 
جلا‎ tush is bener, a-Haiz Ibn Hajar said: 


Ts s4 declaration from him that praying during the 
lz pat of the night is better than praying early. 
Homes, does not imply that praying the night 
Paer (raid) individually is better than in jama ah.” 


o in jma ah at the earlier time is surely better than‏ زوم نالا 
Phi ily a the later time, as has been clarified earlier.‏ 


`~ 


Em 
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beine good كر‎ only because of this; and this is the understanding of the 
great scholars in explanation of this statement by ‘Umar. For example 
Abd ul-Wahhab as-Subki said: 


meant the linguistic meaning of bid ah, which is to do 
something that was not being done, similar to what 


Allah (3£) says: 
4 منّ أَلرّسُل) الأحقاف‎ en LES G 8) 


«I did not bring something unprecedented among the 


messengers.» ' 


This does not indicate a bidah in the shart sense, 
because such a bid ah would be an act of misguidance, 
as was indicated by the Messenger (3$). 

Scholars who classify the bid ahs into good and bad 
only intend the linguistic meaning of bid'ahs; and those 
who say that every bidah is a misguidance mean the 
bidah in the shar i sense. 

Just look at how the sahàbah (&»), as well as those 
who followed them in a good way, have objected to 
giving athan for prayers other than the five daily 
prayers, such as the "Id prayers, even though there is no 
explicit prohibition in that regard. Also, they disliked 
people holding onto the two Shami? corners of the 
Ka'bah, as well as praying after saî in analogy to 
praying after tawáf (circulation around al-Ka bah). 

Furthermore, there are things that the Prophet (&&) 
avoided despite the need and ability to do them during 
his lifetime. Avoiding such things is then a sunnah, and 
doing them is a blameworthy innovation. By our saying, 
Despite the need and ability to do them,’ we exclude 
driving out the Jews, compiling the Mushaf, and other 
things that he ($) did not do because of reasons that 
prevented doing them. 

Thus, there was a need to pray tarawih in jamá ah, 


! AL-Ahgaf 46:9. 


? These are the two comers on the north side of the Kabah, which is the direction 


of the land of ash-Sham (Syria, Lebanon, Jordan, and Palestine). 


3 Running between as-Safa and al-Marwah during hajj. 


حر 


"Ibn Abd ul-Barr said, “Umar did not legislate except 
what Allah's Messenger legislated, and what he loved 
and accepted. Nothing prevented him (É) from 
continuing (with fardwih in jarnd ah) except fearing that 
it would become an obligation for his Ummah, because 
he was kind and merciful toward the believers. 
‘Umar ($) learned that from Allah’s Messenger (#), 
and understood that one may not add to the obligations 
or take away from them after his (4%) death. He 
therefore re-established it for the people, revived it, and 
commanded it; he did this on the year fourteen of 
Hijrah. That was a (good) thing that Allah reserved for 
lum particularly to do; He (3$) did not inspire Abū 
Bakr (&) to do it, even though he was better than him, 
and generally faster in performing all that is good. Each 
of these two possessed virtues that his companion did 
noL’ 

Had tarawih not been an ordained sunnah, it would 
be a rejected innovation, as is the case for ar-Raghá ib 
prayer on the middle night of Sha bûn and on the first 
Fnday of Rajab. If this was the case, it would be 
incumbent to forbid it; but that was never done, as is 
obviously known in the Din." ! 


The great scholar Ibn Hajar al-Haythami said: 


"Dnving the Jews and Christians out of the Arabian 
peninsula, and fighting the Turks are not bidahs — 
since these were done by the command of the 
Prophet (&), even though they were not done during 
lus lifetime. And in Umar's saying regarding the 
larawih prayers, ‘This is indeed a good bid ah,’ he 


Ishrag ul-Masabih fi Salat it-Tardwih (1:168). 
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CHAPTER 5 
NUMBER OF RAKAT OF QIYAM 


Introduction 


The correct number of rakat for giyam is eleven (11). This follows 
from the Messenger’s ($) Sunnah. One may not add to this number, 
for he (8) did not add to it his entire life. 

However, one may reduce the number of these rak ûf, one may 
even pray only one rakah of witr. This is supported by the 
Prophet's (&) actions and words. 


The Number that the Prophet Prayed 


We have established that it is recommended to pray tarāwīh in 
jonaah. We need next to establish the number of rakáüt that the 
Prophet ($) performed when he prayed alone, as well as when he led 
the people in janî ah. 


AtsHAH'S REPORTS 


Aba. Salamah Bin Abd ur-Rahm&an reported that he asked 
A'ishah (t$) about the Messenger’s prayer during Ramadan. She 
said: 


“Whether it was Ramadan or any other month, Allah's 
Messenger (2%) did not pray more than eleven rak dt. 
He would pray four! - and do not ask about their 
beauty or length. Then he would pray four - and do not 
ask about their beauty or length. Then he would pray 


| Meaning with one caslim. 
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hut there was also a reason that prevented the 
Proptet ($) from continuing to pray it in jam ah." ! 


Women Joining the Jama ah 


Women are permitted to attend the giyàm prayer, as is indicated in the 
preceding hadith of Abi Tharr. It is also permitted to appoint an imam 
gyecifically for them. It is confirmed that “Umar (45) gathered the 
pep for qivîm. appointing Ubayy Bin Kab to lead the men, and 
Sulanmin Bin Abi Hathmah to lead the women. Also, “Arfajah ath- 


ait‏ م 


"Ah Bn Abi Talib ($) commanded the people to pray 
qîn duning the month of Ramadan; he appointed one 
mûn for the men and one for the women. I was the 
women's imam.” ? 


This is recommended when the masjid is large enough that the two 
"ins would not distract each other (by their recitation). 


Mus ann 


and Do Nast (in Qiyam ul-Lay1). 





! AHME f Madirr il vidal. 
These two reports were recorded by al-Bayhaqi, ‘Abd ur-Razáq (in al- 
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he (#8) started the giyám. It is established in Sahih 
Muslim that he (4%) used to start his night prayer with 
two short rak'át. I find the latter possibility more 
correct, because the report of Abü Salamah, which 
confines the number to eleven rak‘dt, describes that, 
‘He prayed four then four then three.” It does not make 
any reference to the two short rak at mentioned in 
Malik’s report. This is permissible, because the addition 
to a report by a trustworthy 52/2 ' is acceptable. This 
is further confirmed by a report recorded by Ahmad and 
Abt Dawid from ‘Abdullah Bin Abi Qays from 
'A'ishah saying: 


‘The Prophet ($) would make witr with four and 
three, ..., or ten and three. He would not make witr 
with more than thirteen or less than seven' * 


This is the most authentic report that I found in this 
regard, and with it, one may resolve the apparent 
conflict between the reports from 'A ishah." 


This explanation by al-Hafiz is also confirmed by Malik's report 
from Zayd Bin Khalid al-Juhani who narrated: 


“One night, I decided to closely observe the way the 
Messenger (3%) performed his night prayer. 

So he prayed two short rak at. 

Then he prayed two extremely long rak'àt. 

Then he prayed two rak'at shorter than the preceding two. 
Then he prayed two rak at shorter than the preceding two. 
Then he prayed two rak'àt shorter than the preceding two. 
Then he prayed two rak'àt shorter than the preceding two. 
Then he prayed (one) witr. 
This totaled to thirteen rak at." ? 


| Meticulous recorder or memorizer of Hadith. 
2 This hadith is cited later in this chapter. 
J Recorded by Malik, Muslim, Abū ‘Uwanah, Abū Dawid, and Ibn Nasr. 
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three. “١ 


An-Nawawi commented in his Explanation of Sahih Muslim, “This 
indicates the permission to do so (pray four with one taslim). However, 
iL ıs better to perform taslim every two rak'at, which was the common 
practice of the Prophet ($), and conforms with his command to pray 
the night prayer in pairs." 

The position in the Shûfî? mathhab, as indicated in al-Fighu ‘alal 
Mathahib il-Arba ah, al-Qastalani’s Commentary on al-Bukhari, and 
others is, "One must make fasl at the end of each pair of rak'ár; and 
if one prays the four with one faslim, his prayer will not be 
acceptable.” This position conflicts with this authentic hadith, as well 
as the above sound understanding of an-Nawawni, who is one of the 
great scholars of that maihhab. Thus, no one is excused to give a fatwa 
(verdict) contrary to this. 

[p another report, 'A'ishah (t$) said: 


“Allah's Messenger (28) prayed at night, in Ramadän 
and other months, thirteen rak'at, of which were the 
two rak at of fajr.” ? 


And in still another report, 'A'ishah (t) said: 


“Allah's Messenger (24) prayed thirteen rak‘ar at night. 
Then, after heanng the call for fajr prayer, he would 
pray two short rakát." ° 


Regarding the apparent conflict between the last two reports, a- 
Hafiz [bn Hajar said: 


“ is possible that, in this report, 'A'ishah included in 
the night prayer the two post- ish rak‘at that he (3%) 
prayed at home, or the two short rakāt with which 


Recorded by al-Bukhari, Muslim, Abd ‘Uwanah, Abü Dawid, at-Tirmighi. *” 
Nai. Malik, al-Bayhaqi, and Ahmad. 

Recorded by [bn Abi Shaybah. Muslim, and others. 
Recorded by Malik and. from him, al-Bukhári and others. 
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the Prophet (4) at night.” ! 


to Ibn Hajar, al-Hafiz az-Zaylai expressed a similar‏ ,ممم 
derstanding as well ?.‏ 

In addition, this hadith of Ibn “Abbas (4) is very weak, as stated 
by as-Suyuti °. Its problem arises from Abū Shaybah Ibrahim Bin 
Uhman, whose narrations are rejected, as stated by al-Hafiz Ibn Hajar 
Ba Taqrb. All narrations of this hadith include this narrator in their 
ind `. 

h fact. this Abū Shaybah is very weak, as Ibn Hajar indicated. 
Also. Ibn Main said, “He is not trustworthy.” Al-Jawzajani said, “He 
is deposed.” Shu bah considered him a liar in a story that he reported. 
And al-Bukhari said, "They (the scholars of Hadith) do not transmit his 
namations." According to al-Hafiz Ibn Kathir: 


“When al-Bukharl says about someone that, ‘They 
refuse to transmit his narrations (sakatd Ark)”, it 
means that he classifies him as being in the least and 
worst position.” ? 


Because of this, this hadith should be regarded as being fabricated, 
especially since it conflicts with the preceding authentic 72647515 of 


1 Fath ul-Bári 4:205. 

2 Nasb ur-Rayah 2:153. 

3 Al-Hawi lil-Fat@wi 2:73. 

4 Recorded by Ibn Abi Shaybah in al-Musannaf, ‘Abd Bin Hamid in al-Muntakhab 
min al-Musnad. at-Tabarant in both al-Mu jam ul-Kabir and al-Awsat. as well as 
the selections from al-Mu jam ul-Awsat by ath-Thahabi. and the combined version 
of al-Kabir and al-Awsat by others. 

It was also recorded by Ibn ‘Adiyy in al-Kümil, al-Khatib in al-Miwdih, and 
al-Bayhaqi in as-Sunan. 

All of these reports contain in their isnád this person, Ibrahim, from al-Hakam, 
from Mugsim, from Ibn ‘Abbas. At-Tabaráni said, “This hadith is not reported from 
Ibn ‘Abbas except with this isn@d.” And al-Bayhaqi said, “This is solely reported 
by Abi Shaybah: and he is weak (in reporting).” Al-Haythami also said (in al- 
Mujma 3:172) that he is weak. 

5 iehisaru Ulam il-Hadith. 
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sers to be most likely is that these two short rak‘Gt are the 
oe Hê. because there are no reports mentioning them in 
wt yo he hinen zak Zt. 
pers RE 


«Ds Messenger ($$) led us (one night) during 
Rma. praying eight rakāt and witr. On the 
folowing aight. we gathered in the Masjid hoping that 
be vill come out again (to lead the prayer). We stayed 
there mil the moming. Then we entered (to the center 
of the Maid) and said, ‘O Messenger of Allah! Last 
aight we gathered in the Masjid hoping that you would 
kad us i the prayer.‘ To which he replied 


«قد رايت MÀ cil‏ فلم cat‏ من Mesa‏ نبت 
أن تفرض te‏ 


dndeed I feared that it would become an obligation 
00 jou "١ 






visas Wea Report 
Commenting on the above hadith of ‘A'ishah, al-Hafiz Ibn Hajar said: 


“As for what was recorded by Ibn Abi Shaybah, from 
the hadth of Ibn Abbas ($), that, ‘Allãh’s 
Messenger (É) used to pray in Ramadan twenty rak at 
aM win it has a weak isndd; furthermore, it 
contradicts ‘A'shah's hadith in the two Sahihs. And 
she knows better than other people about the affairs of 





١ Recorded by [bn Nasr, and at-Tabarani in al-Mu jam us-Saghir. Its isnád is hasan 
became of the previous kadah. In Fath ul-Bári and at-Talkhis, al-Háfiz indicated its 
sconces, and referenced it to Ibn Khuzaymah and Ibn Hibbàn in their Sahihs. 


E PN 


EEN ا‎ OE 


who said what preceded.” ' 


This strongly indicates that he (as-Suyüt1) adopted praying eleven 


rok at, and rejected praying twenty as in the extremely weak hadith of 
Ibo Abbas. 


Reports from Umar 
UMAR COMMANDS THE PEOPLE TO PRAY ELEVEN RAKAT 


‘Umar ($) commanded the people to pray eleven rak at. As-S@ ib 
Bin Yazid (&) said: 


“Umar Bin al-Khattab commanded Ubayy Bin Kab 
and Tamim ad-Dàn to lead the people in qiyam with 
eleven rak at. The reciter would read one hundred ayat 
(in each raKah), until we had to lean on canes because 
of the long standing. We would not finish except with 
the arrival of fajr.” ? 


It should be noted that in his report, Ibn Ishaq had the number as, 
"Thirteen rakàt". Ton Nasr reported it similarly in Qiyam ul-Layl, and 
added: 


1 Al-Hawi lil-Farawi. 
2 Recorded by Malik in al-Muwazza from Muhammad Bin Yusuf from as-Saib Bin 
Yazid. This isnad is very authentic because Muhammad Bin Yüsuf is considered 
trustworthy by the scholars; and the two Shaykhs (al-Bukhan and Muslim) have 
accepted his narrations. As-Saib Bin Yazid is a sahabi who performed Hajj in his 
youth with the Prophet (2%). 
This is also recorded by: 

a) Ibn Abi Shaybah (in al-Musannaf) from Yahya Bin Said 21-024 tan. 

b) An-Naysabin from Ismail Bin Umayyah, Usamah Bin Zayd, and Muhammad 
Bin Ishaq. 

c) Ibn Khuzaymah from Ismail Bin Ja far al-Madani. 

All of those reported it from Muhammad Bin Yusuf as above. 
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Aishah and hir. Al Hafiz uth-Thahabi included this hadith with من‎ 
makars, and Dn Hajar al-Haythami said: 


ris extremely weak. The imàms (scholars of Hadith) 
have been severe in criticizing and condemning one of 
is 010105. He narrates fabricated hadiths, such as ‘No 
mon was destroyed except in March,’ and ‘The 
ons Hour will not arise except in March.’ This 
hadih regarding tardwih is among his munkars. As- 
lî bas declared that the condition to accept a weak 
nadah is that its weakness must not be severe. And ath- 
Tehi uid, “Anyone whom Shu bah considers a liar, 
tis hadi should not be considered at all.'" ! 


Nue ta dHaythami's citation from as-Subki includes a brief 
مدان‎ tha his (al-Haythami’s) opinion is that one may not pray 
ety rad 

Afer cing the hadith of Jabir Bin “Abdillah, recorded by Iba 
fib as fugit sad: 








We conclude that praying twenty rakZ: was not 
aisaniaed by bis action ($). The hadith recorded by 
bı Elan stoogly supports our position of adhering 
ذا‎ what a-Budr has recorded from the hadith of 
Wah that le (É) did not pray, whether in Ramadan 
Ot ay oher month, more than eleven rak'ar. It (Ibn 
Bins hadith) agrees with it in that he prayed 
lwawih eight rakat followed by three witr, making a 
Wl of eleven rak at. 

What supports this, as well, is that the Prophet ($$) 
Ni consiseat in his deeds, as he persisted in praying 
Ww rakt after ريه‎ despite the fact that it is a time 
When prayeris disapproved, Had he ever prayed twenty, 
te would never have stopped doing that. And had that 
Lapened it would not be unknown to ‘Aishah (c) 


| ara 
Vi -Kubra 1:195, 
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se wbo make such claims do not usually demonstrate the 
saventicity of any of these alleged ways! In the following, we present 


refute the most common of those defective reports.‏ زور 
j ‘Abd ur-Razzq’s Report‏ 


‘Abd ut-Razzaq reported, with a different chain from the above 
„benie one, from Muhammad Bin Yusuf, that “Umar (4) 
commanded the people to pray, “Twenty-one rak ût.” This wording is 
incorrect for two reasons: 


a) It disagrees with the preceding report, by trustworthy reporters, 
of eleven rak Gt. 


b) Abd ur-Razzaq is the only narrator who has this wording. 


Even if we assume that the narrators between him and Muhammad Bin 
Yosuf are acceptable, he himself is defective because, even though he 
isa tustworthy hafiz and famous compiler of Hadith, yet he became 
blind toward the end of his life, making his reporting faulty. This was 
mentioned by al-Hafiz Ibn Hajar in at-Taqrib. Also, the hafiz Abu 
Amr [on us-Salab cited him as an example for those whose reports 
became confused at the end of their life. He said: 


"Ahmad Bin Hanbal mentioned that “Abd ur-Razzaq 
became blind at the end of his life; so he was getting 
(uncertain) reports (from others). Thus, any reporting 
from him after he became blind is worthless. An-Nasai 


said, ‘The reports from him are questionable — for 
those who reported from him towards the end of his 
life.” ! 

Ion us-Salah also said: 


"he ruling in regard to those who get confused in their 


reporting is that: reports are acceptable from narrators 
M 





` ugaddimatu ‘Uliim il-Hadith p. 407. 
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áp said. ‘In this regard I have not heard‏ م 
uniting more valid and acceptable to me than the‏ 
met of ava; and that is because  Allàh's‏ 
Vesenger (Š) used to pray thirteen rak'āt at night.”‏ 


This numer (thirteen) was only mentioned by Ibn Ishaq. It agrees 
zŠ m of the preceding reports from ‘A'ishah (ts) about the 
Pret (8) prayer at night, where she indicated that two of these 
rûl were the sunnah of fajr. Ton Ishaq’s report can be interpreted 
lay, thereby agreeing with the other narrators’. 

frn what preceded, we realize the obvious mistake in Ibn ‘Abd 
tar’ statement. ‘Ido not know anyone who reported eleven rak at 
eva Maik” Al-Mobarakfini commented on this statement, “This is 
a xvid misconception.” ' Also, az-Zarqani refuted Ibn ‘Abd ul- 
Bar s Satement by saying: 


“This statement is not correct! The narration (about 
Vn) vas reported with a different chain, from Said 
Bin Manir, from Muhammad Bin Yusuf, who said, 
leven rait; similar to what Malik recorded.” ? 


Weess OF TE TWENTY-RAK AT REPORTS 





Thee ae various defective reports claiming that Umar ($) 
commanded the people to pray twenty or twenty three rakat for 
Iii. Such reports may not be used to challenge the authentic 
repos ha be commanded eleven rak ît, as established above. 

[tis unfortunate that there are people who claim that: 


“The report of twenty rakat is established with 
authentic imad from various ways.” 


1 Tuffat u-Akwathi. 
2 The mme on d Murat td. The isnad of this report is extremely authentic. 
as was sited by asSoviti in al-Masabih. This alone is sufficient to reject the 


saiememt of أ‎ Abd obBarr, how then if we add to it the other supportive reports 
metod above? 


SSE 
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trustworthy narrators '. The reports of such a narrator are 
ejected when they disagree with those of the more meticulous 
narrators, and are considered shath (odd) — as is established in 
the studies of “Hadith fundamentals”. 

The current report by Ibn Khusayfah is of this type. Both 
be and Muhammad Bin Yüsuf reported it from as-Saib Bin 
Yazid. These two have differed in regard to the number, Ibn 
Yusuf reporting eleven, and Ibn Khusayfah twenty. Ibn Yüsuf's 
report is more acceptable, because he is more meticulous; al- 
Hafiz described bim as, “Trustworthy and meticulous,” whereas 
be only said about Ibn Khbusayfab, “Trustworthy.” This 
difference is among the weighing factors when there 15 a 
difference in the reports, as is well known to those who are 
versed in this noble specialty (Zln ul-Hadith). 


b) Ibn Khusayfah is inconsistent in the number that he reported; 


Ismail Bin Umayyah reported that Muhammad Bin Yusuf 
related to him a narration similar to that recorded by Malik 
(which preceded). Ibn Umayyah then asked him, “Don’t you 
mean twenty-one (rather than eleven)?” Ibn Yusuf replied, “Ibn 
Khusayfah also beard it from as-Saib Bin Yazid.” Ibn 
Umayyah asked, “Do you mean Yazid Bin Khusayfah? But he 
said, ‘I think that as-Saib said, “Twenty-one!” ' ” * 

His statement, “Twenty-one” in this narration differs from, 
‘Twenty” in the previous one. Ibn Khusayfah’s saying, “I 
think” indicates an inconsistency in reporting the number, and 
that he did not memorize it properly. This alone is sufficient to 
reject his report — especially when we realize that it conflicts 
with that of one who is more reliable than himself. 


) Muhammad Bin Yüsuf is as-Saib Bin Yazid’s nephew. 


Because of this relationship, he has more knowledge and 
mastery of as-Saib’s reports than other people. Thus, the 


„<n & Tarawih 
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who reported from them before confusion; and they are 
rejected from those who narrated after confusion, or at 
atime thet is not known whether before or after." ! 


Ths wot of “Abd ur-Razzaq is of the third type; i.e., it is not 
known whether be reported it before or after his confusion, so it cannot 
ما‎ accepted. This is said with the assumption that this report is secure 
fea problems of being odd or in conflict with other reports. How 
onak it هذا‎ be accepted with these additional problems? 


2 Ito Khusayfah's Report 


Tis epot (of ‘Abd ur-Rzzàg) is also recorded by al-Faryabi ^ and 
alBarteqi .from Yazid Bin Khusayfah, from 25-5315 Bin Yazid, as 
follows. 


“They osed to stand in prayer in Ramadan during the 
time of ‘Umar ($) with twenty rakat; they used to 
rad hundreds (of yû); and they would lean on their 
canes dmg the time of Uthman ($) because of the 
long duration of the prayer.” 






- Ths report is the main evidence for those who claim that it is 

euis 0 pray twenty rakG@t. For a superficial inspection, it 

yas v have a authentic isnád. Because of this, some scholars 
ave omsidered f authentic. However, it has several elements of 
weakness, making it defective and rejected: 


a) [n Khosayfah is a trustworthy narrator; however, as indicated 
by Imam Ahmad, his reporting is munkar. Because of this, ath- 
Thahali included him in his book al-Mizan “. 

Imam Ahmad's statement indicates that Ibn Khusayfah 
somelimes reports things that are not reported by more 


١ Mayall lan Hadith p. 391. number that he reported is more acceptable than that of Ibn 

1 As-Scam 1.76. `~ 

1 : à 

i Ana 4% See ar- Raf wat-Talonil fil-Jarhi wat-Ta dil by Abū al-Hasanat al-Laknawi p- 14- 
In tn book, at Dali records the narrators criticized by the scholars of Haduh. ls. 


= 
Tis report has an authentic isnad. 


y 
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Kjusayiah Ths is further confirmed by the fact that it agrees Y 
with ‘Aishah’s earlier report that the Prophet (38) did not pray „zi Bin Roman reported: 


me than eleven .ةلمم‎ We would surely expect “Umar’s 


conform with the Prophet’s ($) Sunnah, rather than “The people stood in giyam during the time of ‘Umar‏ 0( قلت 


hha it conflicted with it 
asume that it conflicted with it with twenty-three rak'zr." ` 
3 Ibo Ati Thubab’s Report F. : 
po ما‎ al-Ma rifah, al-Bayhaqi indicated the weakness of this report by 
fu ‘AN Bar reported: gus: 


~ALHinth Bin ‘Abd ur-Rahmàn reported from Ibn Abi “Yaad Bin Roman did not encounter “Umar.” 


Thuth from as-S2ib Bin Yazid, 'Qiyam during the 


ame of Umar was twenty-three rakat.” ! ALHafiz az-Zaylai agreed with this ? Also, an-Nawawi said, 


"Recorded by al-Bayhaqi, but it is mursal, because Yazid Bin Rümàn 
The inä of this report is weak because of Ibn Abi Thubab’s poor انا‎ not encounter “Umar.” ' 
ب" مها‎ Bn aid: Similarly, al- Aynı indicated its weakness by saying, “Its isn@d is 
magari (disconnected).” 4 
Thus, this report is weak because of the disconnection between 
laid Bin Riman and ‘Umar, and may not, therefore, be taken as 
evidence, especially since it conflicts with the authentic report from 
Umar that he commanded the people to pray eleven rak at. 


“My faber said, “Ad-Darawardi reported rejected 
hadiths from him (Abū Thubab); he is not that strong; 
be records hadiths (from less trusted narrators).' And 
Abi Zarah said, ‘He is passable.” ? 





Tha is why Malik would not accept this reports, as is mentioned by $ Yahya Bin Said's Report 


aHa bı Bajar ` bı Hajar also said, "He is truthful, but faulty." * 
One cannot accept such a reporter's narrations, because of his 
lkely emos, especially in the current report, which conflicts with that 
of a rasworhy and precise reporter, namely, Muhammad Bin Yüsuf, 
who reported, “Eleven rakar,” as preceded. 
Furthemore, the sanis of the other narrators in the ismdd of this 
repo is not known, because Ibn “Abd ul-Barr’s book is not accessible 


Walt reported, from Malik, from Yahya Bin Said, that: 


“Umar Bin al-Khat tab commanded a man to lead the 
people in prayer with twenty rak‘at.” ° 


llt ind of this report is also disconnected. The great scholar al- 


for us to see the imád and check the narrators. Mbirakfiin said: 
in ا‎ 
| = ` Recorded by Malik, al-Faryabi, and al-Bayhaqi (both in as-Sunan and al-Ma'‘rifah). 
١ Under d ri 11, * Nasb ur-Rayah 2:154. 
2 Ala wz-Tadi 12:80. 4 - ا‎ 
eee A Maj 4:33. 
E Unda! ul-Oart 5:357. 


Recorded by Ibn Abi Shaybah in al-Musannaf (2:89:2). 
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hm; we have been informed about him; it is said; 1t 5 
mentioned; it is related; it is reported; it is conveyed;’ 
or other similar expressions that indicate weakness, and 
that do not indicate certitude. 

The scholars also say that the expressions of 
certitude should only be applied to sahih and hasan 
reports, whereas expressions that indicate weakness 
should be applied to all other reports. The reason for 
this is that expressions of certitude imply the truth of 
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Chapter 5 62 
"An-Nimawi said in 41727 us-Sunan, ‘Its narrators are 
tustworthy; but Yahya Bin Said al-Ansari did not 
encounter Umar.’ This is true; and this report is 
therefore disconnected, and may not be taken as 
evidence. In addition, it conflicts with what was 
reponed with authentic 222 that ‘Umar (45) 
commanded Ubayy Bin Kab and Tamim ad-Dani to 
lead the people with eleven rak àt. It also conflicts with 
what is confirmed from Allah’s Messenger (&&) with 
authentic indd." ' 


what is attributed to the pertinent persons; therefore 
they should not be applied except to what is true, lest 
the reporting person falls into lying. 

This rule has been violated by the author (of al- 
Muhaththab) and the multitudes of scholars from our 
companions and others. Rather, it is violated by great 
numbers of scholars of various branches of knowledge, 
except the most skillful among the scholars of Hadith. 
This is indeed an ugly carelessness, because you find 
many of those frequently saying, ‘It has been reported 
from him,” in regard to an authentic narration. Or they 
say, ‘He said,’ or ‘He narrated,’ for a weak narration. 
This constitutes deviation from the right approach." ' 


ASHSHARI AND AT-TIRMITHI S POSITION 


AcTimiühi indicated that the twenty-rak àt-number attributed to 
‘Umar (£) and other saha@bah is not authentic. He said, “It has been 
تدوع‎ from ‘Umar (Æ) and other companions of the Prophet.” ? 
Ash-Shafit said the same in regard to the twenty rak Zt attributed to 
Umar. 

A common convention among Hadith specialists, among whom 
ash-Shafii and at-Tirmithi are considered to be, is that saying (ruwiya 
- it was reported) is an indication of the weakness of the report. An- 
Nawawi said: 





“Specialized scholars of Hadith and other branches of 
knowledge agree that for a weak hadith, one may not 
say, ‘Allah's Messenger said, did, commanded, 
prohibited, or any other statement indicating certitude.” 
Similarly, one may not say for this kind of hadith, ‘Abu 
Hurayrah reported, said, mentioned, spoke, related, 
ruled, or similar things.’ Such expressions may not be 
used either in reference to the 1281372 or those who 
came after them. In all such cases, one should say, 
‘Ruwiya anhu - it has been narrated from him; it has 
been transmitted from him; it has been related about 


Weak REPORTS THAT Do NoT REINFORCE EACH OTHER 


Someone may argue, "We agree that these reports are individually 
mak. However, don't they collectively reinforce each other?" 


The answer to this questions 1s, “No,” for the two reasons discussed 
t he following. 


l. The diversity of these reports is apparent and not real, because 
he only connected report we have is that of as-Sãib Bin 
Yazid. The reports of Yazid Bin Rümàn and Yahya Bin Said 
al-Ansan are both disconnected; and it is likely that both of 





them terminate in one of the narrators from the first report. 
I Ta d Aa 235. There are other possibilities as well. The existence of this 
Sinan ut-Tirmithi, — 
Nerd by al-Muzani in his Mukhtasar 1:107. . Al Maint 1:63. 
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5 7 a a ae 
zt i اا جضت‎ This condition does not hold in this case, because it is most 
possibility invalidates the chance of deriving any evidence from likely that these two narrators, being both from al-Madinah, 
these reports. have together reported from the same shaykh; and it is possible 

that their common shaykh is weak or unacceptable. Another 

2. We have established earlier that Malik's report from possibility is that they received their reports from two different 
Muhammad Bin Yüsuf from as-Sáib of eleven rakāt is the shavkhs who are both weak and unacceptable. It is further 
authentic one, and that whoever differs with Malik or possible that their two shaykhs were Ibn Khusayfah and Ibn 


Abi Thubab, both being from al-Madinah too, and both being 
faulty in this report, as preceded — making Yazid Bin Ruman’s 
and Yahya Bin Said’s reports faulty as well. All of this is 
possible; and the possibility causes the evidence to fall down. 


Muhammad Bin Yüsuf is mistaken. Thus the reports of Ibn 
Khusayfah and Jon Abū Thubab are both shath (odd); and it is 
established in the field of Hadith that odd reports should be 
rejected because they are faulty; and that which is faulty may 
not be used for reinforcement, as is mentioned by Ibn us-Salab: Ibn Taymiyyah (2%) said: 


‘The scholars have differed whether to accept or reject 


Ui کت ا‎ ocn سم ودی کیم‎ the mursal reports. The most correct opinion is that 
e e, سيد‎ "s Re. * AIDE is a some of them are acceptable, others are rejected, and 
- a AGAR IR رد كيني‎ others are mawqüf ... A mursal report that conflicts 
others, but only includes information not reported by nar 

ben and if be is a | with the reports of trustworthy narrators is rejected. And 

, and if be is a just, trustworthy, and meticulous > ؟‎ 

O ا‎ then acceptable." ' if a mursal report is narrated by two narrators whose 
: shaykhs are different, this confirms its truth, because 
one would not usually expect them to make identical 


"Ifa narrator is lone in reporting a peculiar report. and 





There is no doubt that the current reports belong to the first v» 
type, because their narrators conflict with the reports of those e 
who are better and more precise than them. Therefore, they are a 58 
rected Neglecting this important condition has led some scholars 
[tis obvious that tbe reason for the scholars’ rejection of to rs clearly invalid narrations, such as the story of 
Gharaniq ^! 


odd reports is their conflict with authentic reports. Thus it does 

not make sense to use such clearly defective reports to 
reinforce other reports. This establishes that odd and munkar 
feports may not be used as evidence or witnesses for other 

reports: their existence brings no additional knowledge. 

Furthermore, it is not possible to say that the two 
disconnected reports of Yazid Bin Riman and Yahya Bin Said 
reinforce each other, because the condition for this is that the |. 
narrators who dropped out the rest of tbe isnad are different °. | mn an unprinted manuscript by al-Bfiz Ten "Abdulhdi in al-Maktabat uz- 


| عو‎ RECONCILIATION 


| 


| tone people try to reconcile between the above weak reports and the 
| wheatic report from Umar. They say, “The people at the time of 
| Var prayed eleven rakat at the beginning; they later prayed twenty 





: "T - s Tisriyyah in Damascus. 
-Muqaddimah p. 86. ١ و‎ 
DE ^ * (harînîq means idols. The story claims that Allah (3&) revealed some ayat from 
2 Review Natdij ul-Aflár by as-Sanani 1:288. This condition is also discussed in "inn dip: l "s (Bs) i m ١ 
deh by d-Alba in Nasb ul-Majáni. Amat un-Nojm praising the idols of Quraysh and confirming the value of their 
Weression! This story is found in some books of tafsir! 
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. o wihiyah (sacrifice).” ' Thus in the current report, two 
© «ae missing between Abū al-Hasna and All. 


ge 
, Bin Shuayb's Report 


gsi Bin Shuayb reported from “Ata Bin as-Saib, from Abi 
uit Rahman as-Sulami: 


“Al (5) summoned the reciters in Ramadan, and 
commanded one of them to lead the people with twenty 
rakat. Ali would then lead them in the witr.” 2 


Jus report is weak for three reasons: 


a Ata Bin as-Sáib's reports became inconsistent (due to old 
age) — when Hammad Bin Shu'ayb narrated from him. 


b. Hammad Bin Shu'ayb is very weak, as al-Bukhari 
‘He is questionable.” And he said, “His reports are rejected." 
Al-Bukhan does not make such statements except for those 


whose reports must be totally avoided. Thus this report may not 
be taken as a witness or evidence. 3 


indicated, 


€ 


. Muhammad Bin Fudayl, who is a trustworthy narrator, differed 
with Hammad in reporting this. Ibn Abr Shaybah narrated the 
same report from ‘Ata, in an abbreviated form, saying, ““ Ali 
led them in the giyam prayer of Ramadan.” This report does 
not have any mention of the number of rakat. Since 
Muhammad Bin Fudayl is trustworthy, and did not report the 
same as Ibn Shuayb, the latter's report is considered weak 
xcording to the rules of Hadith specialists. 


| AyTobthib. 

- AbBayhaqi 2:496. 

} Review this in Tadrib ur-Rawi by as-Suyüti, Mukhtasaru ‘Ulam il-Hadith by Yon 
Kabir, at-Tahrir by Ibn ul-Hammam, ar-Rafu wat-Talonil by Abit al-Hasanat, 
fu ul-Ahwatht by al-Mubarakfürn, etc. They all agree that this is what al- 
Buff s means by such statements. 





d 


P a 


Chapter 5 

rakat and three witr." 
However, since we have established the weakness of these reports 

from Umar, there is no need to attempt such reconciliation — which 


should only be exercised when the reports are likely to be authentic. 


Rather. it is possible to dispute such a reconciliation, as al- 
Mabarzkfüri (28) said: 


66 The Night Prayers 


“One might possibly say that they prayed twenty rak at 
at first, and later prayed eleven. This is more adequate 
because it agrees with what is confirmed from the 
Prophet (&), whereas the first practice conflicted with 


=n | 
It. 


Reports from Other Companions 


There are reports from other sah@bah indicating that they prayed 
twenty rakat. However, none of these reports can withstand scholarly 
criticism But since many people are deceived by them, it is important 
to establish their weakness and clarify their status. 


REPORTS FROM ALI 
1. Abi al-Hasna "5 Report 


Abi al-Hasn reported that “Ali (#5) commanded a man to lead them 
in Ramadan with twenty rak at ?. 

Al-Bayaq said, "The isn@d of this report is weak.” Its weakness 
comes from Abt al-Hasna, about whom ath-Thahabi said, “He is not 
known.” And al-Hafiz said, “He is not known (to the scholars).” 

This report has another problem as well, which is the ídàl ' 
between AbD al-Hasna and ‘Ali. Al-Hafiz said about him, “He 
narrates from al-Hakam Bin Utaybah, from Hanash, from ‘Ali m 


1 Tuhfat ul-Ahwathi 2:76. 


^ Recorded by Ibn Abi Shaybah in al-Musannaf (2:90: 1) and al-Bayhaqi (2:497). 
? Disconnection arising when two or more narrators are missing from the isnad. 
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s my house told me, “We cannot read Qur ān, so can 
you lead us in the prayer?” So I led them with eight 
kat followed by witr. The Prophet ($) did not say 
anything, which made it an approved sunnah. Al- 
Haythami said about this report, ‘Its isnád is hasan.” ! ” 


, Ai Jafar ar-Razi’s Report 


yi Jafar ar-Razi reported, from ar-Rabr Bin Anas, from Abi al- 
‘jab, from Ubayy Bin Kab that Umar commanded him to lead the 
rape in the qiyam of Ramadan, saying, "The people fast during the 
wad are unable to recite (Quran) well; so will you recite Qur dn 
len at night?" He replied, “O Commander of the Believers! This 
tins has not been done before!” Umar said, “I know, but it is better." 
عام‎ led them with twenty rak'at. ? 

The iid of this report is weak. Abū Ja far ar-R4zi’s name is ‘Isa 
Bn Abi Ts Bin Mahan. Ath-Thababi included him in his book ad- 
kdi (the Weak Ones) and said, “Abū Zarah said, ‘He makes 
pet errors.’ Ahmad described him as, ‘Not competent.” And once 
rad He is passable.’ Al-Fallas said, ‘He is erroneous in reporting.’ 
Mie someone else said, ‘He is trustworthy.” 

Ab-IBahabi also included him in his book al-Kunda@ and said, “AN 
tthe scholars of Hadith have condemned him.” And Ibn ul-Qayyim 
21 “He is known for his munkar reports. None at all among the 
«las of Hadith would accept his lone reports." 

Any researcher in Hadith can easily see this erroneous pattern of 
Ati Jafar ar-Razi, because his reports frequently conflict with those 
file trustworthy narrators °. 

h the current report, Abū Jafar conflicts with the previously 
Sublished authentic report of Umar ($) commanding Ubayy to lead 
t people with eleven rakat. One cannot imagine Ubayy departing 


١ sako recorded by Ibn Nasr. 

! Recorded by ad-Diy ul-Maqdist in al-Mukhta@rah (1:384). 

! Another example is his report that, “The Prophet (E) continued to make guniit in 
fer prayers until he departed from this life.” This conflicts with Anas’s (4$) 
athentic report that, "Ihe Prophet (E) would not make qunut except when 
Spplicating for some people or cursing some people." 


~~ 
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REPORTS FROM UBAYY BIN KAB 
1, Abd ul-Aziz Bin Rafi^s Report 


Ton Abi Shaybah recorded in al-Musannaf with an authentic chain that 
‘Abd ul- Aziz Bin Rafi’ said: 


“Ubayy Bin Kab led the people in al-Madinah in the 
qyam of Ramadan with twenty rakat followed by 
three witr.” 


However, the isnád of this report is disconnected between ‘Abd ul- 
‘Azz Bin Rafi and Ubayy Bin Kab, the time difference between 
their deaths being about a hundred years or more '. The great Indian 
scholar, an-Nimawi, said, “Abd ul-Aziz Bin Rafi did not meet 
Ubayy Bin Kab.” Al-Mubárakfüri reported this statement and 
commented: 


“What an-Nimawi said is true. This report from Ubayy 
is disconnected; furthermore, it conflicts with what has 
been confirmed from ‘Umar that he commanded Ubayy 
Bin Kab and Tamim ad-Dàri to lead the people with 
eleven rakat. [t also conflicts with what has been 
confirmed from Ubayy that he led some women at his 
house in the giyam of Ramadan with eight rakat and 
wir." 


By this he refers to what he mentioned in the previous page of his 
book: 


“An evidence for this opinion of Malik, i.e., the eleven 
rokat, is what is recorded by Abū Yala from the 
hadith of Jabir Bin Abdillah that Ubayy Bin Kab said 
to Allah's Messenger (8), ‘I have done something last 
wight (of Ramadin)' He ($) said, «وما ذاك يا أبى؟»‎ 
What is it, Ubayy? He replied, ‘Some of the women 


Review for example, Tahthib ut-Tahthib.‏ أ 
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fom Umar's authentic command, which conforms with the Sunnah Pe cims are invalid” i 


of the Prophet (Š). 

Another problem with this report is that Ubayy said, “This thing 
bas not been done before!” One cannot imagine Ubayy saying this, nor 
Umar agreeing to it, when this was a practice of the Prophet (&) tha 
both of them must have witnesses or known. 


Similarly, there is no basis for the claim that, “There are 
mimîtir * reports that the sahdbah, the tabiiin, and those who 
flowed them until our time, have all prayed giyam twenty rak Gt.” As 
atablished above, this is a false claim, because this number cannot be 
atieatcally attnbuted to any of the sahabah; rather, it conflicts with 
Vmr s command to pray eleven rakat. 

Ts should alert the scholars to be careful, and not to accept 


dams of jm without proper verification. Many such claims have 
Zayd Bin Wahab (45) reported, “Abdullah Bin Mas'üd would leadus — | jen proven false upon examination. Siddiq Hasan Khan said: 


in the prayer during Ramadan, finishing the prayer while there was still 
some part of the night." Al-A mash ' added, “He prayed twenty rakat ‘The people have become extremely careless in 
and three wir." * reporting consensus. Thus, we find those who have little 
AtMubarakftri commented on this report, “This is abo knowledge of the scholars’ opinions presuming that 
disconnected, because al-A mash did not encounter Ibn Mas‘ud.”? what has been agreed upon in their mathhab or country 
Al-Mubarakfun's statement is correct, for, even though the isnad is a consensus. This is indeed a great danger. By such 
١ of this report is authentic up to al-A mash ^, there are either one or indifferent claims, which are not based on careful study 
3 two narators missing between him and Ibn Mas ud. and piety, they cause a general harm to the Muslims. 
| As for the followers of the Four mathhabs, they 
consider any matter agreed upon among them to be a 
consensus. This is especially apparent in the later 
scholars among them, such as an-Nawawi in his 


REPORT FROM IBN MAS'UD 


hat Was the Consensus of the Companions? 





From the above discussion, it is clear that the sahabah (&) did not explanation of Sahih Muslim. 

pray twenty rakat for tar@wih. Thus, there is no basis for the claim This is not the type of ijma taken by the scholars 

tha, “The sahabah bad a consensus that tarawih should be twenty as an evidence. The best generations: the first one (the 

niat"? Because of this, the great scholar al-Mubarakfun stated sahübah), then the next, then the next, existed before 

the appearance of mathhabs. Also, during the time of 

| His name is Sulayman Bin Mahran. He was one of the great scholars of Hadith and each one of the Four Jmams, there were countless 
other branches of knowledge. He died in 147H. scholars doing ijtihad°. This continued in the 

2 Recorded by Ton Nasr al-Marwazi in Qiyarn ul-Layl (p. 91). This is a very valuable succeeding generations. All of this is apparent for any 
book, whose author has recorded many reports that are hard to find in other fair and knowledgeable person. But itis unfortunate that 
compilations. This book was abbreviated by al-Maqrizi, who dropped off the isnids faimess is a mighty barrier, which "> not surmounted 
of many of the reports (including the current one). reducing its value. and making except by those for whom Allah (3%) has opened the 
it had to judge such reports. The book was printed in India. gates to the truth. Ash-Shawkani said in ‘Wabal ul- 

3 Tabfat ul-Akwathi 2:15. < 

4 AFAyTÎ included the iad of this report, from Ibn Nasr, in ‘Umdat ul-Ahkim Tabfat ul-Ahwathi 2:76. 
(5357). 


Reports having numerous authentic isnáds. 
Derivation of rules from the available evidence. 


5 As for example, in "Undat ul-Ahkam (5:357), Mirqāt ul-Mafatth (2:175), etc. 
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Ghamam, Hàshiyon Shiff il-Awam': wey rakat for tarawih. Rather, it is confirmed that 
f^.) commanded the people to pray eleven rakāt, which 
‘Matters of consensus reported in the books arise from y 5s with the authentically reported practice of the Prophet (5). 
situations where the reporter was not aware of the "afore, itis obligatory to adhere to this number, without adding to 
difference in regard to a specific matter. Being unaware _ plowing his ($) command: 
does not necessitate that a difference did not exist. The 5 , 
best that could be said is that he assumed that there was [LS «قاته من بعش منكم من يعدى قسيرى اختلافا‎ 
a consensus. And a person's presumption is not 
suticient as a basis or proof of consensus. Those who وستة الخلفاء المهديين الراشدينء تمسكرا‎ > emer eas 
take the consensus as an evidence would not take such : : 
a presumption, coming from just a single member of فإن‎ probus, كم‎ Li, tol SJL وعصوا عليها‎ ly 
this Ummah. Allah ($$) does not require this from His um قل‎ mA 
creatures, If a scholar says that he [aM not know any » كل حدتة يدعة» وكل بدعة ضلالة.‎ 


evidence from the Quran or the Sunnah regarding a 
particular issue, his statement is not taken by any 
leamed scholar as an evidence. If you understand this, 
it becomes easy for you to judge this kind of report 


Those of you who will live after me will see 
considerable difference. So adhere to my Sunnah, 
and the sunnah of the Rightly Guided Successors; 


te » | hold fast to it, bite on to it with your teeth, and 
ut consensus. . = 
beware of novel matters (in the Din), because every 
— 1 novel matter is a bidah (innovation), and every 
Also, the nam Abū Muhammad Bin Hazm has discussed this issue bid th i ر‎ |! 
in depth in his valuable book, "Ihkam ul-Ahkam ft Usül il-Ahkim’ —< a. s 


which is printed in eight volumes. One who likes to investigate claims 
of various issues of ijmd should refer to it, because it is one of the 


best books of figh fundamentals, based on correct evidence from the EUM NO, 
Book and the Sunnah. UU الي‎ 


And every act of misguidance is in the fire. ^ 


Tothis last statement, he (2%) added in another hadith: 


The Maximum Permissible Number [ris well known that the scholars have differed in many matters of 


fg, among which is this issue of the number of rak at for tarawth. 


THE SUNNAH OF THE PROPHET AND HIS COMPANIONS We find in this regard eight different opinions: 


We have established that the Prophet (4%) and his companions (4) 


prayed eleven rakdt in giyàm. This is the correct number that they 1 F - i NNUS = 59 . 

have been reported to pray, without exceeding it, during Ramadan and B D Ree ee aL omi Ion" Mah, and al-Eiificim, with 

a other times of the year. vations chains from al-Irbad Bin Sariyah (¿$). It was judged to be authentic by at- 
DEED enc report confi ing that any o f the sahabat Timiti, al-Hakim, ath-Thahabi, and others; and we concur with their judgement. 


) Recorded by an-Nasát, Abū Nu'aym (in al-Hulyah), and al-Bayhaq i (in al-Asma u 
was-Sifat), with an authentic isnad from Jabir Bin 'Abdilláh. Note that some people 
mistakenly consider this as part of the previous hadith of al-'Irbàd. 





١ As-Sirdj wl-Wahhaj, min Kashfi Matalibi Sahihi Muslim Bin al-Hajjàj 1:3. 
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complete, and my friend made gasr (shortening the 
prayer). Tbn ‘Abbas responded, ‘Rather, it is you 
whose prayer Was short, whereas your friend's prayer 


was complete!" ' 


This shows the great understanding of Ibn Abbas, when he 
pdcated that the actual perfection and completion is in following the 
mah of the Prophet ($), and true deficiency and inconsistency is 
in anything that differs with it, even if it were larger in number. This 
is not surprising from him, because Allàh's Messenger (4%) made 
dui for him by saying: 


«اللهم Ages‏ 3 الدينء وعلمه التاويل.» 


«0 Allah! Give him the understanding of Din, and 
teach him the knowledge of Qur án.» > 


Indeed, a person with a true understanding cannot go beyond these 
words of Ibn ‘Abbas, but rather accept them as the rule in regard to 
everything in Islam. Anything contrary to this would lead to attributing 
ixompleteness and imperfection to the Wise Legislator (Allah); and 
verily: 


V مریم‎ Cui كان ربك‎ 9 
«Your Lord is never forgetful.» ` 
In his debate with the Shiite Ibn ul-Mutahhar, Ibn Taymiyyah said: 


“You claim that Ali used to pray one thousand rak at 
every day and night. This is not true. Our Prophet ($) 
would not pray at night more than thirteen rak at. Also, 
it is not recommended to pray all night; rather it is 
disliked, because the Prophet ($) said to ‘Amr Bin al- 


Î Recorded by Ibn Abi Shaybah in al-Musannaf (2:110:2). 
i Recorded by al-Bukhāñ and others. 
: Maryam 19:64. 
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‘Forty-one, thirty-six. thirty-four, twenty-eight, twenty- 
four, twenty, sixteen. and eleven rak'at." ' 


The above hadith indicates the way to resolve any difference that 
appears among Muslims. Since this matter is something in which the 
people have differed. we should resolve it by referring to the Sunnah 
of the Prophet (È), which is nothing but to pray eleven rakat. It is 
indeed an obligation to follow this, and drop anything that differs with 
it — especially since the sunnah of the Rightly Guided Successors 
(Khwaft) conforms with it as well. 

Had additional rakat, over the authentically reported eleven, been 
coatirued from any of the Rightly Guided Successors or others among 
the knowledgeable companions, we would then have conceded to their 
tene permissible. The reason for this is that we trust their knowledge 
and virtue, their rejection of innovations in Dim, and their great concem 
to forbid people from innovating. 

However, since none of this was confirmed from them, as has been 
established above, we do not consider the addition permissible. 

This. we hope, should provide a reminder for those who claim that 
they love the sah@bah and desire to defend their teachings. A true 
defender of the sahabah would verify the reports from them, and then 
abide by them. 


005 “More” ALWAYS MEAN "BETTER? 


We believe that adding to the correct number of tarawth conflicts with 
the Sunnah, because the acts of worship must be restricted to teachings 
of the Quran and Sunnah, without allowing one to supplement or alter 
them based on conjecture and innovation. 

One should realize that in many cases, “Too much is as bad as too 
iile.” An interesting narration that would be relevant in this regard is 
reported from Mujahid, who said: 


“A man came to Ibn Abbas and said, ‘I was traveling 
with one of my friends; I performed my prayer 


1 Al-Ayoi reported these opinions (5:356-357), and then mentioned that the last 
number is that chosen by Imam Malik, as well as Abū Bakr Bin al-'Arabi. 
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ji ara by Ton “Umar that: 


“The Prophet (&&) prayed two rak at before zuhr.” 
„plowed this with the hadith of ‘A’ishah (x3) that: 


“The Prophet (&) did not neglect praying four rak'àt 
before zuhr.” | 


Fath ul-Bari, al-Hafz explained that al-Bukhàri implied that‏ ما 
bs two rakt before zuhr are not a fixed limit that may not be‏ 
ceeded. Al-Haf2"s statement clearly indicates that he believed that‏ 
w May not exceed (without a clear evidence) the number of rak Gt‏ 
gi by the Prophet ($).‏ 

Likewise, one may not exceed the reported number of rakāt in 
urdwih. Anyone who claims contrary to this needs to provide evidence 
briis claim; and that is not possible! 

Tarāwih prayer is not an unrestricted naf! prayer, and one may not 
pay it with any number that he chooses. Rather, it is a confirmed 
regulated sunnah prayer. The scholar Ibn Hajar al-Haythami said: 


‘The difference between unrestricted nafl prayers and 
other prayers is that the earlier are not fixed with a 
specific number, leaving it open for the worshipper to 
do as much of them as he chooses." * 


Since tarüwi has been fixed with a specific number (of eleven) that 
te Prophet ($) never exceeded, it is therefore a restricted naf? prayer, 


adone does not have the option to increase. According to an-Nawawn: 


“Tardwih resembles the obligatory prayers in that it is 





— 


According to the Shafi is, the correct sunnah before zuhr is two rakK'àt. According 
to the Hanafis, it is four. Since both of these numbers are confirmed from the 
Prophet (&, reconcilianon between them may be done by saying that the minimum 


sunah prayer is two, and that the four, which he (2%) was not consistent in 
praying, are recommended. 
* 4L-Fatdwi al-Kubrà 1:193. 


Y 
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chapter 5 


‘AS, tb «إن لجسدك عليك‎ «Your body has a right on 
you,» 

Furthermore, the Prophet ($$) used to pray about 
forty rak dr during the day and night. Al's knowledge 
oi the Prophet's ($) Sunnah, and his great concern to 
adhere to it, would not allow him to deviate from it — 
asumung that such a deviation is possible. 

However, it is impossible to pray one thousand 
rak di and sull perform all his other obligations; he has 
obliganons toward himself: the needs of sleep, food, 
dnnk, toilet, wudZ, approaching his wives, looking 
after his family and subjects, etc., all of which would 
hil balf of his ome. 

In the remaining half, he should pray about eighty 
rokat per hour. One cannot pray eighty rakāt in one 
hour unless it is by reading the Fdatihah only, and 
without serenity. Ali ($) is much better than to pray 
a prayer like that of the hypocrites, which is similar to 
he pecking of birds, and in which they seldom 
remember Allah — as is reported in the two Sahihs.” * 


Noe how Ibn Taymiyyah elevates Ahi (<2) above possibly adding to 
he Sunnah of the Prophet (&&) by saying, ““Ali’s knowledge of the 
Prophet's (Ê) Sunnah, and his great concern to adhere to it, would not 
allow him to deviate from it.” 


REGULATED NAR PRAYERS 


For ngj prayers, such as the regular sunnah, the isrisqà (asking for 
rain), and the kusuf (eclipse) prayers, the Prophet (4%) maintained a 
definite number of rak Gr. 

This practice is regarded by the scholars as a confirmed evidence 
tha one may not exceed these numbers. For example, under the 
chapter of "The two raka@t before zuhr", al-Bukhari recorded the 





Î We found it from the report of Abii Juhayfah ($) that the Prophet (E) actually 
ud tis to Abii ad-Dardà.. It is recorded by al-Bukhari and others. 
* Nui min Minhaj il-Ifidāl p. 169-170. 


| 
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| worship! Furthermore, in that case, there would be no 
| cason for the scholars to warn people from various 
innovated acts of worship, such as the Ragha ib prayer, 
singing during the khutbah, atham, and Quranic 
recitation, making loud thikr while walking with the 
funeral, etc. 

Anyone who claims that such practices are good 
should be told that the good acts are only those whose 
goodness has been confirmed with proofs from the 
sar — and therefore they would not count as 
bidahs.” ' 





In this regard also, Abdullah Bin Umar (4) said: 
حسنة.»‎ wlll راها‎ gly AMS «كل بدعة‎ 


‘Every bidah is an act of misguidance, even if the 
people see it good.” 7 


STATEMENTS BY SOME SCHOLARLY 


umber of great scholars have held the position that it is not 
emissible to pray more than eleven. Among them is Imam Malik (in 
me of the two reports from him). As-Suyüti said: 


“Al Juri >, one of our companions, reported that Malik 
said, ‘The number of rak at upon which ‘Umar Bin al- 
Khat tab gathered the people is more beloved to me — 
which is eleven rakat. It is also the prayer of Allah’s 
Messenger (8)! He was asked, ‘Eleven rakat 
including witr? He replied, ‘Yes; and thirteen rak at 


١ Reported by ‘Ali Mahfüz in al-Ibd@ ft Madûrr il-Ibtida@ (p. 21-22). 

L Recorded by al-Lalkai, Ibn Nasr (As-Sunnah p. 24), and al-Bayhaqi (Al-Kubra 
m. 194). Verified to be authentic by Mashhür Hasan Salman (Al-Amru bil-Ittibá 
p. 64), 


1 : 3 
There s a number of Shaftt scholars who have this surname. 


It is n i 
ove of them as-Suyüti meant here. ot clear which 


N. FB NE 


permitted to pray it in Jan ak. Thus, it may not be 


changed from the way it has been established." ' 


THE MEANING OF BODAN 


"If a practice was not adopted (by the Prophet & and 


his companions) during the First Generation, that means 
one of the following: 


]) There was no need for it. 

2) Something prevented them from performing it. 

3) They were unaware of its importance. 

4) They were lazy or did not have the desire to 
perform it. 

5) It was not permissible. 


The first two possibilities do not hold in the case of 
purely bodily worships, because the need to come closer 
to Allah (88) never stops; and after Islam gained power, 
there was nothing to prevent performing them. Also, 
one cannot expect that the Prophet (4%) was unaware or 
lazy in performing an act of worship. This is one of the 
worst thoughts, which leads to kufr. Thus the only 
remaining possibility is that such a practice is wrong 
and impermissible. 

A similar thing can be said regarding acts of 
worships that were not practiced by the sahabah. 

If an innovated practice were to be considered a 


good bidah for the mere reason that it is an act of 
worship, there would not then exist any bad bid ahs in 


Even if we admit that tarawih is an unrestricted nafl prayer, we would 
not be allowed to restrict it to a specific number (like twenty), because 
itis nof permissible to adhere in acts of worship to a specific habit that 
was not practiced by the Prophet ($$). Mulla Ahmad ar-Rümi said: 


د 


' Reported from an-Nawawi by al-Qastalani in Shark ul-Bukhari (3:4) and 
Favttani in al-Fatawi (1:193). 
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„ober of rak at of tarawih. Someone might say that this difference 
a indication that there is no clear text fixing the number. As-Suyüti 


| pressed this doubt as follows: 


"The scholars have differed in the number (for tar@wif). 
If this were confirmed from the Prophet’s (&&) action, 
there would not have been such a difference as 1s the 
case for witr and the regular sunnah prayers." ! 





The answer to this is that the reason for differing is not always that 
lere is no established text from the Prophet (£). Among the other 
sources of difference are the following: 


* The authentic text did not reach the scholar, causing him to 
provide his fatwa contrary to it. 


* The authentic text reached the scholar with an ismGd that he 


found unacceptable. 


* The scholar understood the text differently from other scholars. 


* Ftc? 


Thus, the difference is not always caused by the absence of an 
authentic text. As is well known, the scholars have differed about 
may issues in spite of the existence of authentic hadiths in their 
resard. 

One clear example is that of raising the hands during the prayer 
before and after rukz. All the scholars agree that this is a 
ommended act, except the Hanafis. This difference exists despite the 
fet that there are about twenty authentic hadiths proving it. Some of 
lev hadiths are reported by some of the Rightly Guided Successors, 
Sich as ‘Ali (#5). And in one of those hadith, Abū Humayd as- 


سد 

l EBV 1:74. 

0 
The various reasons that cause the scholars to differ have been discussed in detail 
by various ‘ulama’, including Tb Taymi à 
ب‎ g Ibn Taymiyyah, Waliyy Ullah ad-Dahlawi, and al- 
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Chapter 
are close to that (in correctness) $ 
Į do not understand from where people have innovated 


> He then added, ' And 


this many rat dat.” 


Imám Ibn ul- Arabî mentioned the conflicting reports from Umar 
and the opinion that there is no fixed number for the 72/21 of tarawip, 


He thea said: 


"The correct position is to pray eleven rak ûr, which is 
the way the Prophet ($$) prayed his giyam. All other 
numbers have no basis or proof. If we were to set a 
limit, Jet it be the number that the Prophet (&&) prayed. 

He (&) never prayed in Ramadan or in other months 
more than eleven rakr. This prayer is the giyám; and 
one must imitate the Prophet (£&) in praying it.” 3 


Imam Muhammad Bin Ismail as-San Ani declared that the number 
twenty in tarawih is a bid ah. He then said: 


"And there is nothing praiseworthy in a bid ah; rather, 
every bidah is an act of deviation.” 4 


Refuting Some Doubts 


Doubis are sometimes cast regarding some points in the above 
discussion. In what follows, we present the most common of those, 


followed by our clarification. 


1. DIFFERENCE AMONG THE SCHOLARS 

As mentioned above, the scholars have differed in regard to the 

| He refers here to some of the authentic reports from ‘A’ishah that were cited earlier, 
which included the two rak'ar of ‘Ish. 

2 ALMasábih fi Salat it-Tarawih (Al-Fatawi 2:77). 


3 Sharh ut-Tirmithi (4:19). 
4  Subul us-Salan. 
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df you differ in anything among yourselves. refer it 
fo Allah and His Messenger, if you believe in Allah 

and the Last Day. That is better and more suitable 
for final determination.» ' 


Wat then is the real reason for the scholars’ difference in the 
«gt of rakat for tarawih? Our answer is that it is one of two 
| suites. the first being more likely and common: 


| 


a Unawareness of the authentic texts depicting the correct 
number. One who has this excuse is forgiven for not abiding by 
he text, as can be understood from the forthcoming hadith of 


Amr Bin al- As. 


| b Mimderstanding or misinterpreting the text. For example. 
wm scholars interpreted the hadith of ‘A'ishah. “He ($) 





vould not prav more than eleven.” to mean witr only. Of 
couse, this is a wrong interpretation. because she said this in 
newer to a question, "How was the Messenger's ($$) prayer 
n Ramadān?" Which indicates that her answer pertained to all 
ofthe night prayer. not merely witr. Besides, this interpretation 
sould mean that he (Æ) had two night prayers. the witr with 
i maimum of eleven rak at, and the qiyam with an indefinite 
umber of rakat! No scholar would agree to such 


classification. 


| Unter Promers ADDING 


| 
| 7 people would say, “We realize the truth of the hadith that the 


i prayed eleven rakar for tarawth. We also realize the 
ددا‎ 3 my of twenty rak'at. But we do not see why one 
td. to eleven, si £d "cé 

| ince the Prophet (£) did not prohibit it.” 
in — 

| "Mig 4:59, 
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$4 idt (25) described the Prophet’s (28) prayer in the presence of ten 
of the sahabah, and included raising the hands. When he finished, they 
told him, “You said the truth; this is how Allah’s Messenger (55) 


prayed.” ' 

In a well known discussion that took place between Abu Hanifah 
and one of the scholars of Hadith, as is recorded in the Hanafrs 
books, Abü Hanifah was asked why he does not adopt raising the 
hands; he replied, "Because there is no authentic hadith from Allah's 
Messenger (4) about this.” 

Abu Hanifah would never have said this had he known the various 
authentic hadiths that we described above. This is a clear proof that the 
difference in this issue is not caused by the absence of an authentic 
text, but that it did not reach the imam from an authentic source. 

Thus, similar to the fact that the difference in this issue does not 
indicate the absence of an authentic text, so it is in the case of the 
tardwih prayer. In fact, earlier we established the existence of authentic 
texts, and it is not right to cast doubt on these texts because of the 
difference. Rather, our obligation is to remove the differences bv 
refering to the authentic texts, as Allah (38) commanded: 

0 1 (J^ 3412. , P 


(فلا ob‏ لا Gees‏ حسى يحكموك فیما سحر Pen‏ 


- - 
» 


«But No! By your Lord, they can have no faith until 
they make you judge in all disputes between them, 
and find in themselves no resistance against your 
decisions, and accept them with full submission.» * 


And He (48) commanded: 


. 74-2 


uuo a‏ في ege di MNS cs‏ إن كنم 


1 Recorded by al-Bukhafi. 
2 An-Nis@ 4:65. 
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Chapter 5 84 The Night لسر‎ fuo e ا‎ 
— Prayer wo sujüds or three rukizs in each rak ah, because there are 
f” نين‎ describing the virtue of all these actions! 
Poy geal scholar “Alt Mahfüz said: 


The answer to this doubt is that acts of worship may not be 
established without specific evidence (from the Quran or Sunnah), 
This is a fundamental rule that is agreed upon among the scholars; and 
we Cannot imagine a knowledgeable Muslim rejecting it. 


«tis wrong to follow general texts, without referring to 
If it were not for this rule, it would become possible for any 


Messenger’s clarification through his actions or‏ عن 

Muslim to add, for example, as much as he wishes to the number of spsunence. This constitutes following doubtful matters, 

raküt of sunnah and fard prayers, even though these numbers were which Allah prohibited. 

established by the action of the Prophet (&&). His excuse would be that if we rely on general texts, and neglect the 

the Prophet ($) did not prevent adding to them! This is an obviously darification (of the Prophet), we would open by that a 

invalid argument, and we find no need to discuss it in more depth. very wide gate of bid ^h that is not possible to shut 
leting loose innovations in the Din without limits! 

3. RELIANCE ON GENERAL TEXTS 


For example, the Prophet (2%) said: 
Some people rely on general texts that encourage praying without 


mentioning specific numbers of rakat. For example, they cite the «الصلاه حير موصومء دمن استطاع ان يستكثر نليستكثر.)‎ 
wee T 3 vends Seid, Ka b G5) hene The prayer is the best subject. Anyone who can 
0 : 


increase in it, let him do so.» ' 
» «قاعتى على تفسك بكتره المحود.‎ 


me against yourself with plentiful 0‏ ماعل 
(prostration).> '‏ 


If we hold to the general meaning of this hadith, we 
cannot reject the ugly bidah of ar-Ragha ib prayer or 
the prayer of Sha ban ... 

If one likes to give azhàn for the ‘Id, kusüf, or 
tarawih prayers, how can we then stop him, and say 

that the Prophet (3#) never did that throughout his life, 

“The Prophet ($) used to encourage people to pray the when the response would be that athdn is and act of 
giyàm of Ramadan.” dawah and thikr, both of which are recommended in 
Islam? ... 

Indeed, whatever the Prophet (&&) avoided, despite 
the need and ability to do it, then avoiding it 15 a 
sunah, and doing it is a bid ah." ? 


Or they cite Abü Hurayrah's hadith: 





They cite these and other similar general hadiths that indicate the 
recommendation to pray, without specifying a number. 

This is very feeble reasoning, because general texts may be applied 
| in their general sense only if there are no other texts to restrict them. 
| The number of rakat for tarawih has been restricted by clear texs | limi mE GREAT SCHOLARS? 

from the Prophet (&&). It is not permissible to annul this restriction, 

claiming that tardwih follows general recommendations. Anyone inci 
claiming such a thing might as well pray zuhr five rak at for bey h il is a adoece to the number for tarāwīh 
ب‎ 


] R 
ded by at-Tabarānī in al-Awsa i 1 - 
I with a ha h 
) ^e A nasan chain from Abü Hurayrah. 





١ Recorded hy Muslim and Abi ‘Uwanah. 
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yfedgeable than their students and those who came after them. Yet, 
garsudents differed with them on many issues. And this continues 
„igen in every succeeding generation: later scholars differing with 
ier ones — as long as there continue to be knowledgeable scholars 
gos he Muslims, When these students differed with their teachers, 


The Night Prayer 


an at all that we belittle ون‎ 


pate understood that they claimed to be better than them. 5 

fact, our position with these imams is as expressed by ‘Asim‏ را 
Yisuf ^, who was told, “There are numerous issues in which you‏ رز 
wû Abu Hanifah.” He replied:‏ نز 


‘Abi Hanifah has been given (of knowledge and 
understanding) that which we have not been given. His 
understanding reached a level that we cannot reach. As 
for us, our understanding cannot go beyond our level. 
And we cannot make a fatwa according to his sayings 
unless we understand his basis for what he said." ? 


Au refers here to Abi Hanifah's famous statement, “It’s not 
pmusible for any one to adopt our opinion unless he knows on what 
based iL" So, in reality, he is adhering to Abū Hanifah, even when 
t dffers with him! 

We say the above while, at the same time, we assert that Allah’s 
mary is wider than to restrict knowledge and virtue to these Four 
hins only. Allah (3) is indeed capable of creating after them those 
thy ae more knowledgeable in some issues. Also, a lesser person 
aul possess knowledge that a better person does not possess. This 5 


pl recognized among the scholars; and the Prophet ($) said: 


«آمتي كالمطرء لا يدرى الخير في أوله أم فى آخره.» 


My nation is like rain; it is not possible to tell 
whether the goodness is in its beginning or its end.» ° 


N- 
| 
He was a student of the two great imams, Muhammad and Abū Yüsuf. 
Reroned by al-Filläni in lgàz ul-Himam (p. 51-52 ü 
| UA (p ) from the scholar Abū al-Layth 
ixi by at Timi (who verified ١ 
T wh A \ 
mitted Imi (who verified ir to he hasan), al 


f 
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established in the Sunnah, this does not me 


scholars who accepted the additional numbers, OF that We attribute 


innovation to them. aen 
As expressed above (under Doubt-1), we do not believe that the 


great scholars based their opinions on desires, but on true scholarship 
and patient striving to reach the truth. Thus, they will be rewarded in 
all situations (in sha "Llàh) as ‘Amr Bin al-‘As reported that the 
Prophet (&) said: 


S lils قله أجرانء‎ OLE قاجتهد‎ SUI حكم‎ ly 
(dole pl قله‎ PAE فاحتهد‎ 


When a hakim ! makes a judgement with ijtihad, 
and arrives at the truth, he receives two rewards. 
And if he makes a judgement with ijtihad, and 
misses the truth, he receives a single reward. 7 


We cannot deny the scholars’ bounty over us: they are the ones 
who have guided us through our pursuit of knowledge, and have taveht 
us the importance of the Book and the Sunnah, and that we should 
value these two over any opinions that differ with them. Jmam ash- 
Shafi, for example, says: 


“Muslims have a consensus that when a sunnah from 
Allah's Messenger (&&) becomes clear to a person, it is 
not permissible for him to leave it for anybody's 


opinion.” ! 


Furthermore, differing with some of the scholars in this matter does 
not mean that we consider ourselves superior to them in knowledge 
and understanding. That is not true, but is rather an invalid assumption. 

We know with certitude that the Four 17227715 are more 


1 Hakim is one who has the ability and authority to make hukm (ruling or judgement) 
in one or more matters. This normally applies to a ruler, a judge, or à scholar. 
2 Recorded by al-Bukhari, Muslim, and others. 
3 Ar-Risalah. 
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paying less than Eleven Rak at 


ft wwe thus far established that it is not permissible to pray giyam 
yh more than eleven rak'àt. An important question that remains to 
yanwered is whether it is permissible to pray less than eleven. The 
ger is, "Yes," as the Prophet's (4%) practice and words indicate. 
As for the practice, ‘Abdullah Bin Abi Qays reported that he asked 


"ih ($), "How many (rak'at) did Allah’s Messenger (&&) pray 
sin” She replied: 


"He prayed witr four ' and three (rak‘at), or six and 
lhree, or ten and three; he would not pray wirr less than 
seven, nor more than thirteen." ? 


This hadith of ‘A'ishah indicates that what was reported from her 


panther narration — that the Prophet ($) prayed three rak'át for 
wir — means three, preceded by four. At-Tahawi recorded from her 
with an authentic isnád that she said, “Witr used to be seven (rak at 
\ or five, or three incomplete.” At-Tahawi commented: 


"She disliked praying witr three rakàt only, not 
preceded by others." 


And as for the Prophet's (&&) words, Abū Ayyüb al-Ansari (<a) 
rponed that the Prophet (8%) said: 


«الوتر «s‏ تمن شاء قليوتر يخمس. ومن cle‏ فلبوتر بللا 
وسن eUi‏ فليوتر بواحدة. » 


Witr is true (as a recommended act of worship). 
Anyone who wishes may pray five (rakt); and 





m: 

l 
The first tuo of them were the sunnah prayers after ‘/sha@; or two light rak at that 
Eb (&&) performed before giyam. This is also the view of al-Hafiz Ibn 
Hajar. + 


Ree Sage 
E by Abi Dawid, Ahmad and others with a good Chain of narrators. It 
‘aticated by al-Hafiz al-‘Iraqi in Takhrij ul-Ihya.. M 
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Safety in Adhering to the Sunnah 


Regardless of what arguments are presented for or against adding to 
the reported number of rakāt, no Muslim should hesitate وز‎ 


acknowledging that the best number to pray is that confirmed from the 
Prophet ($$), as he (3%) said: 


» . الهدي هدي متمد‎ gu و‎ « 
<The best guidance is Muhammad's (4%).> ' 


Nothing should prevent the Muslims today from adhering to this 
sunnah, thereby fulfilling the Prophet's (4%) instruction: 


«دع ما يريبك إلى ما يريبك. » 


«Leave what gives you doubt, for that which does not 
give you doubt. ” 


This should be further emphasized when we realize that most 
Muslims who perform tarawih as twenty rak at abuse this prayer by 
performing it so fast as to lose all form of khushü (devotion) and 
serenity. By that, they make all of their prayer liable to being annulled 
and rejected. Had they only prayed the correct number confirmed in 
the Sunnah, spending the same amount of time to perform it, their 
prayer would be more correct and acceptable by any scholar's 
judgement. Jabir ($) reported that the Prophet (£$) said: 


«أقضل الصلاة طول القنوت. » 


‘The best prayer is that with 


long  qunüt 
(standing) ?.» * 


Recorded by Muslim. 

Recorded by Ahmad, at-Tirmithi, and others, with an authentic isndad. 

This is one of the meanings of qunür. Refer to Chapter 7 for more discussion of this. 
Recorded by Muslim and others. 


A Uu N — 
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anyone who wishes may pray three; and anyone who 


wishes may pray one. ' | MANNER OF PRAYING QIYAM ' 


This is a clear text which permits reducing wifr to just one rak'a} 
The salaf practiced this sometimes, as indicated by al-Hafiz Ibn Hajar. 


“It is authentically reported that a number of the | » "ne (ji 2 

sahübah prayed one rakah for witr, without praying | sai mt ol 

= wr prior to it. It is recorded e Muhammad Bin | Iie ae various supplications and ghikrs for starting the prayer 
Nasr's book and others, with an authentic isd from qutd ftom the Prophet (&). In particular, there are some that he 
ux € v Uthman recited Quran one get 0 say at the beginning of qiyàm. It is recommended to learn at 
night in just one rak ah; and he did not pray anything kat one of them. Learning more would allow practicing the Sunnah 
else. We will also cite in the chapter of al-Maghazi the | saletter way by saying them at various times. In what follows we 
report of Abdullah Bin Tbatlabah that Sa'd prayed sett hree such reports. 


one rakah for witr, and in al-Manaqib the report that 
Muawiyah prayed one rakah for witr, which was 
approved by Ibn “Abbas.” ? 


BY ABBAS'S REPORT 


lı Abbas ($) reported that when the Prophet (48) got up for the 
This clearly refutes the claims of some Hanafis that the Muslims peer in the depth of night, he would say: 
| ades 
have unanimously agreed that witr should be three raK'at. 5 "T السّماوات‎ s TER "T ZI 
VP. السّماوان‎ VIS فين ولك الحمد‎ 
p ملك السماوات والأرض‎ c aas! ولك‎ ees 
dj cade أت الحء‎ cnl ولك‎ Gee 
Sint i Io o ds SASS 


2 was, S» 


اي ل s EOS‏ 
a‏ محمد Tt.‏ والساعه eel p>‏ لك أسلمت. وبك 





3. 36 - ze E of n se r م‎ 
1 " a5 J =) e. BRE UE » $ 1 d - 
وما‎ ol لى ما قدّمت وما‎ AEG حاكمت,‎ LIT, 





1 Recorded by at-Tabáwi, al-Hakim, and others. The chain of this hadith is authentic, bm 
as is verified by al-Hakim, ath-Thahabr. Ibn Hibban, and others. Woo 
2 Fath ul-Bûrr : " i: oem of this chapter are not from al-Albani’s two works. 
e footnote. 


3 Review Fath wl-Bari (2:385), and Nasb ur-Rayah (2:122). 
9] 
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Manner of Praying Qiyäm 


exept You, and there is no (true) god other than 
Yous | 


1 AHA S REPORT 


reported that when the Prophet ($) got up at night (to‏ )®( مون 
yy) he would open his prayer by saying:‏ 


«اللهم رب J‏ وميكائيل وإسرافيل» فطر 
الستّماوات والأرض. She‏ العَيب GT,‏ أنت تحكم 


UES) اهدئي لما‎ i bles عبادك فيما كائوا فيه‎ in 
إلى صراط‎ MAS من‎ eap بإذتك. إئك‎ (el cra قيه‎ 


7o I 


مستقيم « 


Z 


Allīhumma rabba jibrila wa-mikà ila wa-isrüfil, fatir 
as-samawati wal-ard, Glim al-ghaybi wash-shahadah, 
anta tahkumu bayna  ibüdika fim@  künu fihi 
yakhtalifün. Ihdini lima 'khtulifa fihi min al-haqqi bi- 
ithnika, innaka tahdi man tasháu 
mustaqim — 

0 Allah, Lord of Jibril, Mikal, and Israfil, Creator 
of the heavens and the earth, knower of the hidden 
and witnessed things, You will judge among your 
servants about that wherein they used to differ. 
Guide me to the truth in matters of difference, with 


your permission, You guide whomever You will to a 
straight path.» ? 


ila  sirütin 


3. ABU Saio's REPORT 


Ab Said al-Khudri ($) reported that when the Prophet ($) got up 
hr qiyûm, he would start the prayer by saying Allāhu akbar, then 


! Recorded by al-Bukhári and Muslim. 
l Recorded by Muslim. 
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Gc Ll‏ أعلدت. وما ool‏ أعلم به مني أنت المقدم. 


«dU ل إلله إلا أنت. ولا إلله‎ IE SLE ul, 


Allahumma lak al-hamdu, anta qayyim us-samüwáti 
wal-Ardi waman fihinn, walak al-hamdu, anta nür us- 
samawan wal-Ardi waman fihinn, walak al-hamdu, 
anta malik us-samawati wal-Ardi waman fihinn, walak 
al-hamdu, ant al-haqqu, wa-waduk al-haqqu, wa- 
liqî uka haqqun, wa-qawluka haqqun, wal-jannatu 
haqqun. wan-na@ru haqqun, wan-nabiyyüna haqqun, 
wa muhammadun haqqun, was-s@ atu haqq. 
Allahumma lak aslamtu, wa-bika ümantu, wa- 
alayka tawakkaltu, | wa-ilayka | anabtu, wa-bika 
khasamtu, wa-ilayka hakamt. Faghfir lt ma qaddamtu, 
wa-md akhkhartu, wa-ma asrartu, wa-müà a lantu, wa- 


mā anta alamu biht minnit. Ant al-muqaddimu, wa- 
ant al-mu akhkhiru, la 


ilaha illà anta, wala ilaha 
ghayruk — 


O Allah! AH praise belongs to You; You are the 
Custodian of the heavens and the earth and all that 
is therein. And all praise belongs to You; You are 
the Lighter of the heavens and the earth and all that 
is therein. And all praise belongs to You; You are 
the Sovereign of the heavens and the earth and all 
that is therein. And all praise belongs to You; You 
are the Truth; Your promise is the truth; meeting 
You (in the hereafter) is true; Your speech is true; 
Jannah is true; the Fire is true; the prophets are 
true; Muhammad is true; and the Hour (of doom) is 
true. 

O Allah! I submit myself to Y ou, believe in You, 
rely on You, turn into You, fight for You, and 
arbitrate to You. So forgive what I have done in the 
past or will do in the future, what I hide or declare, 
and what You know better than me (of what I did). 


You are the one who brings (some people) forward, 
and move (others) back. There is no (true) god 
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: “prayed with the Prophet (&&) one night. He stood (in 
ecitation) for so long that I was inclined to do 

| something wrong.” 

| 

|g 3ked. "What were you inclined to do?" And he replied, “I was 

git sit down and let him pray alone.” ! 

| امون‎ Bin al-Yaman (as) reported: 


| ‘I prayed with the Prophet ($) one night; he started 

| filing sărat ul-Bagarah (2). I said to myself, ‘He will 

| make uu after one hundred ayát'. But he carried on; 
0 Î thought, ‘He will finish it (the sZrah) in two 
1/31. But he carried on; so I thought, ‘He will make 
nki when be has finished it.’ But he started surat 

| w-Nisa (4) and recited it all; then he started surat 
Al-Imran (3) and recited it all. He was reciting slowly; 

when he read an dyah in which there was glorification 
of Allah, he glorified Him; when an ayah called for 

| asking (of Allah), he asked; when an dyaA called for 
seeking refuge (with Allah), he sought refuge. Then he 
made ruki...” ? 


Ove night when the Prophet ($$) was ill, he ($) recited the seven 
lw sirahs: al-Baqarah (2), Al ‘Imran (3), an-Nisa@ (5), al- 
Wat (4), al-Anam (6), al-A'ráf (7), and at-Tawbah (8). ? 

Abo, the Prophet (£$) would sometimes recite one of these siirahs 
tex rakah “. He (Œ) would sometimes recite in one rakah the 
amt of sürat ul-Muzzammil (73), which is twenty @y@t °; other 





Mmrded by al-Bukhari and Muslim. 
- اما‎ by Muslim and an-NasáiT. 

Rennie by Abii Ya and al-Hakim. Verified authentic by the latter, ath-Ihahabi, 
Albanî (in Sifar us-Salzk). 


ES an-Nasii and Abû Dawid. Verified authentic by al-Albàni (in Sifat 
n 


Teone 
3 d by Ahmad and Abi Dawüd. Verified authentic by al-A]bàni (in Sifat us- 
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s eal ay‏ وبحمدك وتبارك اسمُك. وتعالى جدك. 
ولا إلله Ye‏ إل AWN‏ لا إلله IN UNE‏ 
للق الله Si‏ مسرا .لله ST‏ كف لساك 
ead‏ اعرد AUG‏ السسيم لكلف طن اا ال 


Subhanak allahumma wa-bihamdika, wa-tabarak 
asmuka, wa-ta ala jadduka, wa-la ilaha ghayruk. 

Lû ilaha illallah. (Three times) 

Allühu akbaru kabira. (Three times) 

Aüthu billah is-sami i-alimi min ash-shaytan ir- 
rajim, min hamzihi wa-nafkhihi wa-nafthih — 
Exalted are You, my God; all praise belongs to You, 
hollowed is Your name; great is Your honor; and 
there is no (true) deity but you. 

There is no (true) god except Allah. (Three times) 
Allah is the Greatest — He is great indeed. (Three 
times) 

I seek refuge with Allah, the All-Hearing, All- 
Knowing, from the outcast Satan — from his 
spurring, blowing, and breathing.» ' 


Recitation During Qryam 
THE PROPHET'S PRACTICE 
The Prophet (22) did not fix the length of recitation for qiyām. His 


recitation varied in length; it was sometimes short, more often long, 
and extremely long on some occasions. Ibn Mas tid (45) said: 


[ Recorded by Abū Dawiid, at-Tirmithi, and an-Nasai. Verified to be authentic by 8. 
Albani (al-Mishkát no. 1217). 





tl 95. Manner of Praying 20 
jum © : 


| “I prayed with the Prophet (&&) one night. He stood (in 
أ‎ recitation) for so long that I was inclined to do 
| something wrong." 
| Hewas asked, "What were you inclined to do?" And he replied, “I was 
mined to sit down and let him pray alone." ' 
Huthayfah Bin al-Yaman (45) reported: 


T prayed with the Prophet (4%) one night; he started 
reciting sürat ul-Baqarah (2). I said to myself, ‘He will 
make ruki after one hundred Gydt’. But he carried on; 
50 Î thought, ‘He will finish it (the surah) in two 
rakat.’ But he carried on; so I thought, ‘He will make 
ruki when he bas finished it.” But he started sZrat 
un-Nisa (4) and recited it all; then he started sZrart 
Al: Imran (3) and recited it all. He was reciting slowly; 
when he read an Gyah in which there was glorification 
of Allah, he glonfied Him; when an ayah called for 
asking (of Allah), he asked; when an yah called for 
seeking refuge (with Allah), he sought refuge. Then he 
made rut...” * 


One night when the Prophet ($) was ill, he ($) recited the seven 
wg sirahs: al-Baqarah (2), Al ‘Imran (3), an-Nis@ (5), al- 
Midah (4), al-An àm (6), al-A'ráf (7), and at-Tawbah (8). ? 

Also, the Prophet (&&) would sometimes recite one of these 5 
neah rakah ^. He ($) would sometimes recite in one rakah the 
mut of sürat ul-Muzzammil (73), which is twenty Gyat ^; other 


Recorded by al-Bukhari and Muslim.‏ أ 

È Recorded by Muslim and an-Nasā'. 

Recorded by Abū Yala and al-Hakim. Verified authentic by the latter, ath-Thahabi, 
ad a-Albanî (in Sifat us-Salah). 
Recorded by an-Nasa and Abū Dawid. Verified authentic by al-Albàni (in Sifat 
Salh). 


R 
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d 
before reciting Quran. he would say: 


lta‏ اللهُم وبحمدك وتيارك اسمُك. وتعالى جذك» 
ولا إلله yt‏ إل إلا AU) OEY AUT‏ لا إل 
االله الله اک كسمراء الله اک کا Sh AM‏ 


گرا اعرد بالل السميع العلك م | اعا 


من همه وتفحه (AALS a‏ 


Subhanak allahumma | wa-bihamdika, | wa-tabürak 
asmuka, wa-ta ala jadduka, wa-là ilaha ghayruk. 

La ilaha illallah. (Three times) 

Allahu akbaru kabira. (Three times) 

Authu billah is-sami il-alimi min ash-shaytün ir- 
rajim, min hamzihi wa-nafkhihi wa-nafthih — 
Exalted are You, my God; all praise belongs to You, 
hollowed is Your name; great is Your honor; and 
there is no (true) deity but you. 

There is no (true) god except Allah. (Three times) 
Allah is the Greatest — He is great indeed. (Three 


times) 
I seek refuge with Allah, the All-Hearing, All- 
Knowing, from the outcast Satan — from his 


spurring, blowing, and breathing. ! 


Recitation During Qiyam 
THE PRoPHET'S PRACTICE 
The Prophet (&&) did not fix the length of recitation for qiyam. His 


recitation varied in length; it was sometimes short, more often 5 
and extremely long on some occasions. Ibn Mas üd (45) said: 


1 Recorded by Abd Dàwüd, at-Tirmithi, and an-Nasai. Verified to be authentic bY } 
Albani (al-Mishkat no. 1217). 
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» P OO —— C الا س‎ 
: = me | ae 
ane le voi cte about fify or more ayar- And he ($) sai لمسموي‎ to make his recitation as long as possible. The same 
em ECT eh Fox len one prays with those who do not mind a length 
al يكتى مز‎ al ant LJ رل ف‎ . Era. ! a 
tae ean ق یله ننه اه‎ um gion The only restriction in such cases is that one should not pray 
عمللا‎ prays reciting one-hundred aya in one yit A Pus ^ rare occasions. This is in accordance with 
night, he wil not be recorded among the heedjess. 7 gp) wo said: 
Ty another narration: | teal شدى‎ e pL» 
| S: j 
p. -- The best guidance is that of Muhammad. 
idly ليلة يمني آية فإنه يكت‎ doga د‎ 
yt oe On tie other hand, when one prays as imam (leader), he should 
(Whoever prays reciting two hundred ayat, he will be ote 
b 
perde among the devoted and sincere» 2 niy aghen the recitation to an extent that would not be a burden on 


tne praying with him. Allah's Messenger (Š) said: 
a's Prac Sloth فإن‎ Mall «إذا ما قام أحد كم للناس قليخفف‎ 
ا‎ bled ee, wien Umar (45) commanded Ubayy Bin قام وحذه فليطل صلانه ما ساء.)‎ hl الصغير,‎ ots 
Kah (&) to ead the people in prayer during Ramadan with eleven 
nik, Uy used t0 recite hundreds of ayat, until those behind him When one of you leads the people, he should 


soul lean on ther staffs because of the length of standing; and they shorten the prayer; among them are the young, the 
sou only finish withthe approach of fajr- ; old, the weak, the sick, and those who have needs to 
its do confined that ‘Umar ($) summoned the reciters of | fil. And when he stands alone, let him lengthen 
Ramadan and ordered the quicker of them to recite thirty ayat (in one | his prayer as he wishes. ~ 
d ite twenty-five ayat, and the slower to 
AU کب‎ RECTION IN THE THREE RAKÁT OF WITR 
ConreCt LENGTH OF RECITATION The Prophet's Sunnah (way) for the three roKàt of witr was to recite 


Srat uà (T) in the first im Strat ul-Kafiriin (109) in the 
frat ul-Ikhlas (112) n the third. Somer 

= , Thus, when one prays alone, eon and strat ul Th ل او ات‎ 

The longer the qiyam prayer, the better pray to the latter. sürat ul-Faláq (113) and sürat qr Na. (114). Once 


be (@) recited one hundred Gyat ftom sürat un. Nie (3) in the last 
Tak ah of witr.° 





Recorded by Buh: and Abu Dawûd. 
L Rentet byat Daini and al-Hakim. Verified authentic by the latter, ath-Thahabi. 
mi Ala (im Sfat us-Salah). 


3 Beond by ai Danni and al-Bakim. Verified authentic by the latter, ath-Thahabi, 
od d Ari (in Sifar us-Salak). 


Tere by Mk and & sl \ Recorded by Muslim and an Nai. 
> Ths hadith, recorded by “Abd ديو هين‎ zm hit : eded by Ba and Muslim. 
ur Razzaq and al-Bayhagi, was discussed earlier 25 3 Recorded by am Nac 
| J EASA and Ahmad with an athens 
nte 





Chain, 
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| “ahdullah Bin Mas td used to lead us in the month of 
ramadan, and he would finish while it was still 
" gt l 


hs was mentioned earlier, Imam Ahmad was asked, “Should we 
y giydm tl the end of the night?" In response, he expressed his 


mesanding of this and the previous report b ing, “No; 
y saying, “No; the 
moh of the Muslims is dearer to me.” 2 n 


lous Ways of Performing Qiyam 


Tie Prophet (24) prayed qiyàm and witr in various manners. This is 
mt recorded in most figh books — whether abbreviated or detailed. It 
Smportant to clarify this sunnah to the people, so that its lovers will 
have the chance to follow it, and those who deny any of it because of 
Ipwaxe will take heed. May Allah (Bš) enable us to follow His 
Prophet ($) in the best way, and avoid the innovations from which be 
warned us. 

Therefore, we present in the following the various manners in 
which the Prophet (Œ) prayed qiyäm, as confirmed by authentic 
narrations. 

After Yon Khuzaymah mentioned a number of hadiths describing 
the manner of praying qiyàm, he concluded: 


“One is permitted to pray any of the various numbers of 
rak üt that the Prophet ($) prayed, and in the manners 
that he did. No blame may be directed to the person 
who chooses to pray in any of these manners.” ° 


SUNMATN OF THE VARIOUS METHODS 


1n the following table, we present the various methods, reported from 
the Prophet (¥), for praying qiyam. The succeeding notes explain 





| Recorded by “Abd ur-Razzaq with an authentic م‎ 
2 Reported by Abu Dawud in his Masail. 
3 Sahih Ibn Khuzaymah 2:194, 


The Time of Qiyam 


The Night Prayers 


The time of givdm is from after ‘isha prayer up to fajr prayer. Abi 
Basrah (4%) reported that the Prophet ($) said: 


Dee ww blas FT) PII eS 3l الله‎ ol» 
«pall Mo العشاء إلى‎ 


dndeed Allah added a prayer for you: it is witr; so 
pray it between shî and fajro ' 


However, one should try to pray it in the later part of the night, 
because that is better then the earlier part, as the Prophet ($) said: 


«من GE‏ ان لا يقوم من اخر الليل فليوتر lal‏ ومن طمع 
ان يقوم sl‏ قليوتر آخر الليل» فإن صلاة آخر الليل مشهردة 
وذلك udail‏ 


Whoever fears that he will not wake up in the later 
part of the night, let him perform wifr in the first 
part of it. And whoever expects to wake up in the 
later part of the night, let him pray it then. Indeed 
the prayer at the later part of the night is witnessed 
(by the angels), and that is better» ? 


if one has a choice of praying in the first part of the night with a 
jand ch (congregation) or the later part alone, then praying with the 
jam ah is better, because it counts as if he prayed the whole night — 
as was established earlier (p. 41, 42). This was the practice of the 
companions during the time of ‘Umar (3), as was cited earlier from 
the report of Abd ur-Rahman Bin Abd al-Qari (p. 43). Also, Zayd 
Bin Wahb said: 


\ Recorded by Ahmad and others. Verified to be authentic by al-Albani in as-Sahihah 


(no. 108) and Inva’ ul-Ghalit (2:158) 
2 Reooded by Muslim and others. 





5 101 Manner of Praying Oiyam 


«t or one of its variations (such as the third), 


» (ier methods can be deduced from the above by decreasing the 


mmber of rak üt in any of the preceding methods, in multiples of 
wo rok üt, down to a minimum of only one rak ah. 


This derives from the Prophet's (3) previous saying (p. 89): 


«قمن شاء قلبوتر خمسء ومن شاء فلبوتر بثلات, 
ومن تا prar‏ بوأحدة. » 
One may pray it as five, three, or one rak ah»‏ 


This hadith provides a clear proof that it is permissible to pray witr 
with these three numbers, even though none of them has been 
reported from the Prophet's (É&) action — rather, Aishah tS) 
confirms in a previously cited report (p. 89) that he (4) never 
prayed witr less than seven rak at. 
One may pray these five or three rak at as follows: 


a) With one sitting and taslim, as in the second method above, 


b) Sitting without taslim after every pair of rak at, as in the fourth 
method above (this may not be done in the case of the three 
rak at, as will be explained below), 


c) Make taslim after every pair of rak dt, as in the third and other 
methods above. This is the best way. 


EVIDENCE FROM HADITHS 
1. Zayd Bin Khalid al-Juhani reported: 


“One night, 1 decided to closely observe the way the 
Messenger (8%) performed his night prayer. 
So he prayed two short ral/ar then two extremely 


rak at, then two rakar shorter than ^a aes long 


5 two, 





c ae 


The Nie‏ 100 اسه 
aem ent Prayer,‏ سے 


come موي‎ minis. The references are numbered after the hg dith 
: 1 
be mM Sd. n 


- e 
Total Pe — Core Post| Ref | Note 


Start with very long pair; | 
gradually shorten next pairs. | 


? 129977] 


| 13 0 3 
313121 2225 n 


end. 


332221 ال 3 


| The fours are prayed with a 
4 1140 | 443 7 \sitting and taslim in their 


middle. 


The last five have only one | 
sitting and taslim at the very ` 






The nine are prayed without 


sitting except on the eighth, then 
on the last one. 


Notes: 







The seven are prayed without 


sitting except on the sixth, then 
on the last one. 


© “Pre” refers to the two rakat that preceed giyam. They are 
relanvely short. 


© "Core" refers to the main body of the giyám prayer. It is divided 
to different numbers of rak Gt as reported in the Sunnah. 


& "Pos" refers to the two rakāt that follow witr, which the 


Prophet (4) prayed while sitting. They will be further discussed 
ntar the end of this chapter. 


© Trc best method (which should be applied most frequently), is the 


Recorded by Abt Dawid, and from him Abu ‘Uwanah in his Sahih. The origin of 












1 or one hal of the the night had passed, he got up. rt 
1 uspended waterskin and made p^ and | 
made walt "i him. Then he stood to pray; and | 

stood on his left side. He moved me to his right side; 
then he put his hand on my head, as if to touch my ear 
to alert me. He prayed two short rak dt, reading in each 
one Umm ul-Qurdn ^; then he made taslim. Next, he 
prayed, completing eleven ra&'àát, including witr. Then 
he slept until Bilal came saying, "The prayer, O Allah's 
Messenger" So he rose up, prayed two rak't, and 
(went out and) led the people (in fajr) ` 











3. ‘A'ishah (uf) reported: 
"When Allüh's Messenger (88) got up at night, he 
would start his prayer with two short rak at. He would 
then pray eight rak at, then witr." 


In another report, she said: 


“Allah's Messenger (8) used to pray ‘isha’, followed 
by two short rak'át. He would prepare his siwak and 





Recorded by Malik, Muslim, Abû Uwanah, Abū Dàwüd, and Ibn Nasr. 


MH — 


This is one of the names of al-Fatihah. 


ری 


this hadith is in the two Sahihs (al-Bukhari and Muslim). Note that Ibn ul-Qayyim 


missed this report in Zad ul-Ma'ád, where he said, "Ibn “Abbas did not mention that 


the Prophet (®) started with two short rak ûr, as ‘A'ishah did, ..." 
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PT. 
V^ ater for wudiz. Whenever Allah willed to wake him 


up, He did: so he would rise, clean his teeth with siwak, 
make wadi, pray two rak ût, then stand praying eight 
rak'át and reading equally in all of them; then he would 
pay wirr on the ninth rakah. When Allah’s 
Messenger (4) grew older, and increased in weight, he 
turned those eight to six rakat, prayed witr on the 
seventh, and then prayed two rakat while sitting, in 
which he read a/-Káfirün (109) and az-Zalzalah (99)." ' 


Note that this last report from at-Tahàwi clearly indicates that the 
pal number of rak'ür (after ‘isha’) is thirteen. If we interpret 
Kishab's statement in the first narration, "Then witr," to mean three 
rak dl, t agrees then with the second narration, as well as the previous 
judith of Ibn ‘Abbas. 

Note also that in the second report, 'A'ishah mentions the two 
hort raK'üt after ‘isha’ without mentioning a sunnah of ‘isha prior 
(0 them. This confirms what was mentioned earlier (p. 52) that these 
(wo rak at could be the sunnah of ‘isha’. They could also be two 
special rak Gt that prelude giyam — and Allah (8%) knows best. 


4. A ishah (tè) reported: 


“The Prophet ($$) would go to sleep; then, when he 
woke up, he would clean his teeth with siwük and 
perform wudu. He would then pray eight rak‘at, sitting 
and making taslīm at the end of each pair; then he 
would pray witr as five rakát, without sitting or 
making faslim until the fifth. Then when the athàn was 


called (for fajr), he would rise and pray two short 
rak àt." ? 


| Both reports are recorded by at-Tahawi with an authentic isnád. The first half of the 
first report is also recorded by Muslim and Abū ‘Uwanah. All of those have 
recorded it from al-Hasan al-Basri with ananah (not declaring that he had heard 
it directly from the previous narrator). However, both an-Nasái and Ahmad 
recorded the second report from al-Hasan, where he declared the hearing. 


? Recorded by Ahmad with an authentic isnád conforming with the condition of al- 


& 


Ww 
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Tus Aad is clear in that the total number of rak't is thirteen 
s addition to the two rakat of fajr. This may appear to conflict wit, 
: owes cited hadith from “A’ishah’s (p. 49) stating, “ Allah’, 
Meseager (85) did not pray more than eleven ...” However, we hay. 
solved this above by noting that in this statement, she does no 


1 b «an: 
pap prayer. He (&) replied: 


Jo eal فإذا خشي أحدكم‎ cee اليل مثنى‎ Moy 
قد صلى.)‎ TET ddla io$ ; 


The night prayer is one pair by one pair. And if one 
of you fears the arrival of morning, (let him pray) 
one rakah to make his prayer odd (witr)» ' 


Ibn ‘Umar ($) was then asked, “What does ‘pair by paix’ mean?" 
He replied, “Make taslim at the end of every pair.” 2 


Tn Umar (#5) acted upon this understanding, as is reported that: 


"He would make taslim before the last rak ah of witr, 


which enabled him to ask for anything that he might 
need.” ? 


1. The evidence for the fourth method is a previously cited hadith, 
worded by al-Bukhari and Muslim from ‘Aishah ($) (p. 49). 

The apparent understanding of that hadith is that the Prophet (&&) 
would sit for tashahhud, without making taslim, after the first pair of 
those four and three rakit. This is the interpretation of an-Nawawi, as 
Was Mentioned earlier (p. 50). 


8. Saad Bin Hisham Bin ‘Amir reported that he came to Ibn ‘Abbas 
and asked him about the way the Prophet (38) performed his witr. Ibn 
‘Abbas replied, “Shouldn't I guide you to the most knowledgeable 


1 Recorded by Malik, al-Bukhari, Muslim, and Abū ‘Uwanah. 

2 Recorded by Muslim and Abt "Uwánah. Note that this explanation by Ibn ‘Umar 
was recorded by Ahmad as being said by the Prophet (4%), and included in the text 
of the hadith. But one of its narrators is ‘Abd ul- Aziz Bin Abi Ruwad, who is 

generally truthful but sometimes makes mistakes, as is mentioned in at-Tagrib. It 1s 


very possible that he mistakenly attributed this part to the Pro 3 
Allah (3S) knows best. phet (Ê) — > 


+ Recorded by Malik and a-Buktag. 





include the two short rakāt with which he ($) started the qiyûm. 


5, ‘A'ishah reported: 


‘From the time he finished praying ‘isha’ until fajr, 
Allah's Messenger ($) prayed eleven rak'àt, making 
faslim at the end of each pair, and praying witr as one 
rakah. He would remain in sujüd, before raising his 
head. for as long as one of you would read fifty ayàt. 
Then, after the caller finished the athan for fajr, and 
dawn became apparent for him (8), the caller would 
come (to alert him). So he would pray two short rak at, 
then lie down on his nght side until the caller came (to 
summon bim) for igamah (call to start the prayer).” ! 


Note that this hadith provides a clear evidence for lying down on 
the nght side between the sunnah and fard of fajr. However, there are 
no reports of any of the sahábah doing that in the masjid — rather, 


some of them disliked doing it there, restricting it to the homes, as was 
the Prophet’s (24) practice. 


6. This method of praying qiyam is further confirmed by the hadith 
reported by Ibn ‘Umar that a man asked Allah’s Messenger (3%) about 


Bukhari and Muslim. 

Itis also recorded in an abbreviated form (without mentioning taslim after 
every pair) by Muslim, Abū ‘Uwanah, Abū Dawiid, at-Tirmithi, ad-Dárimi, Ibn 
Nasr. al-Bayhagi, and Ibn Hazm (in al-Muhalla). 

Furthermore, ash-Shafii, at-TayalisîT, and al-Hakim, have all recorded only 
the part of this hadith regarding praying witr as five rak at. 
Recorded by Muslim, Abd ‘Uwanah, Abū Dawid, at-Tahawi, and Ahmad. Mosli” 


it 
and Abi ‘Uwanah also recorded it from Ibn ‘Umar: and Abū ‘Uwanah recor? 
from Tho “Abbas. 





ا 
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wwe on earth about Allah's Messenger's witr?" He said, “Who is 
jl” He said, “A'ishah; so go to her and ask her." So he went to her 

md said, "0 Mother of the Believers! Tell me about the way Allah's 


Messenger performed wirr.” She replied: 





alas Three Rak at 


ENG FROM MAGHRIB 


wahing in the Prophet's ($) practice confirms Praying five or three 


"We used to prepare his siwak and water; Allah (3S) di ai E edad, sitting after every pair (as in (b) above), 
would then wake him up whenever He wills during the i, lus can be derived from the above general texts. But this is not 
night. He would brush his teeth with the siwak and pssible in the case of three rak Gt, because the Prophet (4%) forbade 
perform wudi, then pray nine rak'át without sitting nang them resemble the maghrib prayer. Abū Hurayrah (4s) reported 
until the eighth, where he would mention Allah and tut the Prophet (&&) said: 
praise Him, say salah upon His Prophet (4%), and 
supplicate to Him. He would then stand without making « e AU توتر بثلااث تشبهوا‎ Y» 
taslim, pray the ninth rak Gh, sit, mention Allah and : 
praise Him, say salah upon His Prophet (4%), supplicate Do not pray witr as three rak at resembling the 
to Him, and make taslim so loud as to make us hear it. maghrib prayer. ' 
Following that, he would pray two raK'át while sitting. : 
This, my son, made a total of eleven rak'áh. E There are two ways to pray the three r akt in a manne! A ru 
When Allah's Prophet ($) grew older and carried ftom maghrib. 
more weight, he prayed witr as seven rak' üt, and then 4 witr. This manner 
prayed those two rakát as he did before, making a total |. With taslim between the shaf“ (even ones) pom Mn 
of nine — my son." ! is preferable because it is better founded 1n the sun 
An important observation from this hadith is that the Prophet ($) 1. Without any sitting between the shaf and the witr. 
used to invoke the salah upon himself, and that he said that in the first 
as well as the last tashahhud. The Muslims should therefore follow this IBN NASR'S UNDERSTANDING 
sunnah instead of some mathhabs claiming that it is extremely disliked ye 
0 say it in the first tashahhud. It is well established among the The håfiz Muhammad Bin Nasr al-Marwazī said: 
scholars that no distinction may be made in the way of performing i 
sunnah and fard prayers — unless there is a specific evidence; and “What we prefer for one who prays qiyam during 
M co ER PN Ramadàn and other times is to make taslim after every 


pair of rak at. When he prays (the last) three rak'át, let 
hum read al-A là (87) in the first and al-Káfirün (109) 
in the second. Let him then make tashahhud and taslim 


then stand up and pray one rak'ah in whi 
Fatihah, al-Ikhlás (112), ana ich he reads al- 


t « n 
(143,114) ... he two mu awwithdat 


u, 





—— 


M — ا‎ 
١ Recorded l 2 


e 
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xb Jara wih 


| «gi our opinion is that one may pray witr as one, 
pee, five, seven, or nine. All of this is good and 
sible in accordance with the reports that we have 
cluded from the Prophet (4%) and his companions 
after him. But our choice 1s 35 we mentioned earlier. 
Thus if one wanted to pray witr as one rakah 
without praying anything prior to it, we would 
recommend for him to precede it with two or more 
rakāt, and then pray a single rakah for witr. If he did 
not do that, and performed witr as only one rak ah, this 
is permissible. We have reported that a number among 
the best of Muhammad's (&&) companions did that. 
Even though Malik and other scholars disliked this, the 


Prophet’s (2%) companions are more worthy of being 
followed ^ ! 


RECONCILING BETWEEN TWO REPORTS 


Dn Nasr also said: 


"Some reports that disapprove of praying witr a$ aer 
rakat have been attributed to the Prophet ($), his 
companions, and the tübi in ..." ° 


These reports are weak, except for the portion of Abd Hurayrah S 
hadith that was cited earlier in this section. This might seem to conflict 
with Abi Ayyilb’s report (p. 89). But they can be reconciled by saying 
that the prohibition (in Abt Hurayrah s hadith) applies to praying Mg 

with two tashahhuds, which would make it resemble the maghrib 
prayer. But if one does not sit, then they would not be similar. Al- 

Hafız Yon Hajar mentioned this understanding in Fath ul-Bart, which 

was approved by as-San ami in Subul us-Salam. 


The resemblance would be even less if one separates th, 
6 
from the last rak ah of witr. Imam P two 


positon regarding witr, would you 


rak at 
is your 
after the two rakāt?” 


amad was asked, What 
make taslim 





1 Qam ul-Layl (p. 123). 
2 Qam ul-Layl (p. 195) 
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I is permissible to imitate the Prophet (ê) in any 
مج رن‎ manners (in which he prayed giyam). However, 
she kai choice is the one we just mentioned, because 
when he was asked about the manner of praying qiyam, 
tk Prophet (Š) replied, «The night prayer is two 
rad by two raküt» So we choose what he chose for 
his Ummah, and at the same time permit imitating him 
in What he did, because no prohibition has been 
reported from him in this regard.” ! 


And be said: 


“Our opinion is that it is permissible to act according to 
these vanous reports. The reports varied because qiyam, 
both wir and other rakār, is an optional prayer. The 
Prophet's ($) giyam and witr varied as we described; | 
someumes he prayed one way, others another. These | 
various ways are all permissible and good. 

However, we could not find a confirmed report that 
he Prophet (Ê) performed witr as three joint rak at, 
































without faslim except in the last one — as we found in 
the case of the five, seven, and nine rak at. The reports 
of his performing witr as three rak at make no mention 
of taslim. For example, ... that Ibn ‘Abbas (4) 
reported that, ‘Allah's Messenger (&&) used to perform 
wir as thee rakāt, reciting in them al-AJla, al- 
Kafirin, and Qul huwallahu ahad.’ 

Under the same subject, there are reports from 
مقس"‎ Bin Husayn, ‘A'ishah, Abd ur-Rahman Bin 
Abia, and Anas Bin Malik. All of these reports are 
Vague, making it possible that the Prophet ($) made 
las on the second of the three rak at of witr ...” 


And he said: 


|f ; 
1 niea p. y, 


lay p, Y. 
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iwih 
P 1 Tar WM 
: 
praise Yourself» 


he Prophet (&&) made taslim at the end of witr, he would 
Wen 


| 


loras‏ الملك القدوس» 


Subhana 'l-malik il-quddiis — Exalted is the Holy 
| Sovereign. 


| Hewould repeat this three times, extending his voice, and raising it on 
| be third time. ? 


Tne Two RAKAT FOLLOWING WITR 


| Owe may pray two rak at after witr. We cited earlier 'A'ishah's (s 





a> 
bit wim ) 
| epot (p. 106) that the Prophet ($) prayed them consistently. 
futhermore, he recommended Praying them to the travellers. 


| Thawban (4) reported that they (the sahábah ) were 


Pp travelling with 
Allah's Messenger (4%), and he told them: 


«إن هذا السفر gm‏ وثقل. قإذا أوتر أحدكم فليركع ركعتين. 
فإن team)‏ وإلا كانتا له. » 





indeed, this travel constitutes struggle and hardship. 
So, after one of you prays witr, let him pray two 
raküt. If he later wakes up, (he may pray qiyam,) 
otherwise, they will be recorded for him (as 
giyam). °` 





These two raküt following witr seem to conflict with the 


| Recorded by Abi Dawid, an-Nasai, and others. Verified to be authentic by al- 
Albani (Irwd ul-Ghalil no. 430). 

2 Recorded by Abû Dawud and an-Nasd'i from Ubayy Bin Kab and Ibn Abza (Ue). 
Verified to be authentic by al-Albàm (al-Mishkat no. 1274,1275). 


Recorded by Ibn Khuzaymah, ad-Daraqutni and others. Verified to be auther*’ 
a\-A\lbami (as-Sahithah no. 1993), 


3 
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He repliad, “Yes.” He was asked, "Why?" He replied, "Because the 
حاون‎ supporting that are stronger and more authentic." On another 


ovasion, Ahmad (1$) said: 


"One should make taslim after the last two rak'át. And 
if one does not make taslim, I hope that it would still be 


acceptable. But taslim is more confirmed from the 
Prophet (&)." ! 


Concluding Qiyam 


QUNUT 


The givam ıs concluded with a final rak'ah, in which one may say the 
quniit, before or after ruk. This is explained in the next chapter. 


WHAT TO SAY AT THE ENO OF WITR 


It ıs recommended in the sunnah to say at the end of witr, either before 
or after taslim: 


«اللهم إني Uo PS uel‏ من سْخطك؛ وبُعافاتك بن 
c,‏ ل i 0 a‏ 
عقوبتك. واعود بك منكء لا احصي ثناء عليك. انت 


Allahmma inni a üthit biridaka min sakhatik, wa bi- 
mu Gfatika min uqübatic, wa a'üthu bika mink; là 
uhsi thandan alayk, anta kamā athnayta ‘ala 
nafsik — 

0 Allah! Indeed I seek refuge in Your pleasure from 
Your wrath, in Your protection from Your 
punishment, and I seek refuge in You from You. 
None can count Your praise, You are as only You 


— — 
= 


, ; 
Masá ul-Imåm Ahmad reported by his student Ibn Hani. 





n. 


- jiyam 
The Night P at qorawih n5 Manner of Praying QY 
t Praye 
aer. 
Prophet's ($) statement 


Some of them took the position that he should 
«15, LU «اجعلوا آخر صلاتكم‎ revoke his earlier witr by adding one rak'ah to it, pray 
i as much as he wishes, then end it with witr because 
Lat your last prayer at night be wifr> one may not pray two witrs in one night. This is the 
The scholars have tried to reconcile i betw thi وكا لم دوي‎ 
026116 m various Ways een 5 "el 
hadith and the above two reports. We find the best understanding in ^ à pro 7 “Rae em uL E. T Pray 2 a ych 
tis regard is that of Ton Nasr who said that the command in the latter MERE ع ل و‎ DR 
ludis "h command of choice, not obligation.” opinion of Sufyan ath-Thawn, Malik Bin Anas, Ahmad 
The sunnah is to recite in these two rak at: surat uz-Zalzalah (99) and Ton ul-Mubarak. 
and Surat ul-Kafirim (109). ? 


The latter is the correct opinion, because it has been 
reported with various chains that the Prophet (4%) 


prayed after witr.” ١ 
Miscellaneous Witr Issues Û 
lissnG WITR 
OME WITR PER NIGHT 
Tiere are various hadiths allowing one who misses witr to make it up 
One may pray wir only once per night. This follows from many of the u the moming. For example, Abü Said (&) reported that the 
previous reports. In addition, Talq Bin ‘Ali reported from his father Prophet ($) said: 


that he heard Allih's Messenger ($$) say: 


| ca أو‎ S5 NGC «من تام عن الوتر أو نيه‎ 
» وتران ثى ليله.‎ Yo 
df one misses witr because of sleep or forgetfulness, 
One may not pray two wirs in one night.> * let him pray it when he remembers or wakes up.» 2 
Commenting on this hadith, at-Tirmith said: And Zayd Bin Aslam reported from his father that the Prophet (4%) 
Said: 
"Tbe scholars among the Prophet’s (4%) companions 
and those who came after them have differed in regard 








3 
«من نام عن وتره قليصل إذا آصبح.»‎ 
to one who prays witr early in the night, then wakes u 
pray v E 2 df one misses win because of sleep, let him pray jg ; in 
the morning. ° 
! Recorded by al-Bukhari, Muslim, and others. 
= Recorded by Iba Khgzaymah with os from 'A'ishah and Anas whose chains l Sunan ut-Tirmithi- 
Seagaten each other. See Sifar us-Saläh. 2 Recorded by Ibn Majah, at-Tirmithi, and others. Verified to 
: See the foomote at the beginning of this chapter. Albani (Sahih ul-Jami no. 6562). be auth 
~ Rented by Abi Dawid, at-Tirmithi, and others; verified to be anthentic by al- 
Abi (Sahih ul. Jzmi' no. 7567). 


3 Recorded by at-Tirmithi who said, “This is more anrh 
meaning Abu Said’s haditÀ (Sahih ul-Jami* T M" 


ل ةل > a‏ = 





MEL ul Mubarak, 


Ie ater the correct opinion, became i 
| chains that 





~ 
are Various hadiths allowing one who misses wirr to make it 
yh moming. Por example, Abû Saîd (®) reported that 


te CM) said: 
ذكرء أو إذا استيقظ.»‎ It EO «من نام عن الوتر أو نسيه.‎ 


Af one misses wir because of sleep or forgetfulness, 
let him pray it when he remembers or wakes upo ” ١ 


up 





the 


and Zavd Bin Aslam reported from his father that the Prophet S) 


cant 
t pel إذا‎ Ja 135 oe داح‎ gal 


Af one misses witr because of sleep, let him pray it in 
١ 
the morning.» 


Suman nr Tirmithi 
Rental by lbn Majah, ate Tirmithi, and others, Verified to be authentic by al- 
Albant (Sahih ul-Jámi no. 6562). 

Û Reowded by ac Tomutbi who said, This is more authentic than the previous one," 
meane Abd Satd’s hadith (Sahih ul-Jami no. 6563). 


— 
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UT: 
ين رم‎ olber band, there are various hadiths declaring that witr may QUN 

in e moming. For example, Ibn Umar (#5) reported‏ ونيم بن بير 

gare Prophet €$) sad: 





«إدا طلع الجر ققد دهب كل اد الل pals‏ داور دل 


yanng ot Qunut 
« pally Jb | | 
C | مضا بسر‎ fromthe Arabic verb ganaza. According to Ton Manzür 
When the dawn arrives, all night prayer and witr | 
are cone, So pray witr before dawn. ! نم0"‎ means ceasing from speech, supplication during 
prayer, devotion, submission, performing pure acts of 
The best reconciliation between these hadiths is to say that one obedience, and standing. Thalab claims that the latter 
who wlananly mises witr may not make it up, contrary to him who is he onginal meaning. According to others, it means 
mended to wake up but slept through the night. long standing ... 
PRAVIG WITR ON ANEMALS 


Abi Ubayd said, *Qunur refers to many things, 
among which is standing. This is the meaning intended 
in hadiths regarding quni during the prayer, because 
the one who performs it supplicates while standing. 
More clear than thar is Jabir’s hadith where he asked 
the Prophet ($) about the best form of prayer, and he 





Said Bin Yasar ($) reported that he was travelling with Ibn “Umar. 
During ine mp, he stayed behind for a short while, and then he re- 


jomed him bı Umar asked him, "Where have you been?" He 
replied, "I stopped to pray wir.” He then said: 


replied, «oydi «طول‎ <The one with long qunüt, 
! = | meaning long standing.’ 
“Shouldn’: you take a good example from Allàh's | 
Messenger? I saw Allah's Messenger )25( pray witr on 
his animal" * 


The praying person is described as gGniz (one who 

performs qunüry, and in the hadith: 
بم العام الداد‎ ^ a «متل المجاهد‎ 

This indicates that a waveller may pray witr while sitting on a » ميل المجاهد في سبل الله كمثل الصائم القائم الداتم.‎ 
Moving anmal or, in our tme, m automobiles, airplane, etc. In such | The example of a mujahid is like that of a person 
cases, one should do his best to face the direction of the Ozblah at least performing qurzt and fasting» ? 
the beomnme of the prayer. 3 
| Performing qunuür here means praying ... 

Ounut has been mentioned repeatedly in hadzths. Tt 
has various meanings, such as obedience, submission; 
prayer, supplication, worship, standing, long standing, 


—— 


1 B z i 
red by ba Dawûd كان‎ and others. Verified to be anthennc by a 


1 Gor the most part, this chapter is not from the two translated works of al-Albanr. 
2 2 _ Recorded by alBukhar Muslim, and orh - $ 
Ra تدا‎ Chall no, 422); | ers from Abi Hurayrah (š5). 
ed by a Bukhar, Muslim, and others; 
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3 __ کے‎ 
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and ceasing from speech. It is then related to any „ıı Ths is a general rule that applies to gunut as well. Thus, it 
particular one of these meanings In accordance with the «left open for the people to decide when and in which prayers 
tes 1 0 1 MESES Lu من‎ phe: f en perform quilt. This is already regulated by the Sunnah, and 

n ul-Anbani said, , de books of Hadith — from the acti f the 
` : ١ : i E amd 10 the bo ctions o 
a د‎ HES ت ا‎ : mt (Ê) and his companions. In this section, we present the 
m : l yt situations in which one may perform this du. 


is the original meaning, and in according with it Allah 
sys, "6 والقانتات) الآزاب‎ acu) «Those who are 


obedient to Allah — males and females.» ! From this, نيت ميال بد اتس‎ 

Ts Bu Ru Y —_— ri ds he his ordained in the Sunnah to perform qunut when a great hardship 
Qmata for Allah means obeyed Him Qanit » disaster befalls the Muslims, such as wars, earthquakes, floods, 

: : Da | imines, etc. The evidence for this is the hadith of Anas (4&): 

means obedient; and it means one who continuously 

Seed ne and some say that it means | ‘The Prophet (Æ) sent seventy men, who used to be 

worshipper’... It is famous in the language that 1 | know as al-Qurrd (the reciters), on a mission. Two 

means supplication. ١ EE branches from the tribe of Sulaym, called Ril and 
The correct meaning for 087111 is one who stands Thakwan, stopped them by the Well of Ma ünah. They 

(ie. abides) by Allah's commands. When one | told them, ‘By Allah, we are not out to fight with you; 

supplicates while standing, he is specifically described | we are only on a NEN of the Prophet ($). Yet, they 

as being qünit because he mentions Allah (3%) while killed them. And the Prophet ($) made dud for a full 

standing on his feet. month during the morning prayer. This is how qunut 
Therefore, the correct meaning of qunüt is worship started, because we did not do it prior to that." ' 


and supplication to Allah ($£) in the standing posture. 


It could also apply to other acts of obedience because, The mission of those reciters was explained in another narration by 


even if they did not involve actual standing on the feet, Anas (45): 
they still involve (spiritual) standing by intention.” ? 
"Some people came to the Prophet ($) and requested 
The meaning of qunüt that especially interests us in this chapter is: him to send men to -— Hd could teach mae mel 
“making supplication during the prayer while in the standing posture”. and Sunnah. He sent to them seventy men 
Ansar known as ‘the reciters’. Among them was my 


maternal uncle Haram. Those men used to recite 
Qur àn, study, and learn during the night. During the 


Correct Reasons for Qunüt day, they would bring water to the Masjid, gather 
f B firewood, sell it, and buy with that food for th 

True adherence to the Sunnah dictates following Allah’s and the poor people of the Masjid. So the Poche (B0 

Messenger (2) in what he did, as well as staying away from what he sent these men to them, but they attacked them oa 


—R— ct a a ŘŮŘe 
1 Al-Ahzgib 33:35, | | Recorded by al-Bukhan and Muslim. 


2 Lian ul- Arab, 
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| 


Killed them before they reached their destination ..." ! visit’ 


kiling hue righteous sakabah made the Prophet ($) very sag 





this hadith was also recorded by Ton Hibban, who commented: 
s Anas reported: 
: “This report clearly indicates that qunut during the 
d thins i ن 1 مد‎ "ei ges prayers is only ordamed for the occurrence of an 
0 , 
Messenger (Š) more sad.” ? 


important event, such as a victory by Allah's enemies 


against the Muslims, the oppression of an oppressor, 
— transgression against a person, people who need 
اساي‎ ot supplication, Muslims who are captivates in the hands 
E. of mushriks, or other similar situations." * 
“The correct and well-known practice is that when a 
disaster occurs, such as enemies, famine, plague € 
pb iN Aor ١ ; Abu Hurayrah also reported: 
drought, obvious affliction for the Muslims, and so on, 3 i 
= دع | 3 وو‎ 
اح ا ا لمر بات مم‎ | "When the Prophet (&) wanted to make dua for 
someone, or curse someone, he would perform qunut 
2 IMPORTANT EVENTS THAT AFFECT THE MUSLIMS after ruk ” ° 


(unit is also ordained in extremely urgent situations where the 
Muslims are in dire need for Allah ($8)’s help and protection in a 
specie matter. Abi Hurayrah ($) and Anas ($) reported that the 
Prophet (É) made qunt for one month, after rukiz , saying: 


And Abt Salamah reported that Abu Hurayrah (4%) said: 


"By Allah, I will pray in front of you a prayer similar 


| to the Prophet’s (&&)" 
e " nad c e um cR = «اللهم‎ In his demonstration, Aba Hurayrah performed qunut during zuhr, 
5c eat pe TET : AE ish, and faj ication for the believers, and cursing the 
اللهم‎ coal عياش بن أبي ربيعةء اللهم انج الم-ضعفين من‎ | Huge 3 prayers, supplica g 
اشدد وطاتك على مضرء اللهم اجعلها عليهم سين كسنى بوسف.»‎ de 
4) Allah! Save al-Walid Bin al-Walid. | ha 
0 Allah! Save ‘Ayyash Bin Abi Rabi ah. ظ‎ This will be discussed in detail below. 
0 Allah! Save the oppressed Believers. | 
0 Allah! Tighten your grip on (the tribe of) Mudar. 
0 Allah! Give them years of famine, like those of 
1 Recorded by al-Bukhan and Muslim. 
١ Recorded by Muslim. 


2  Sahih Ibn Hibban no. 1986. 
3 Recorded by al-Bukhan, Ahmad, and Others. 


2 Recorded by al-Bukhari and Muslim. 4 Recorded by al-Bukhái and Muslim. 
3 Sharhu Sahihi Muslim. 
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| vim qunüt in all or some of the daily prayers — depending on the 
| eenty of the situation. 


| When the circumstances change, or becomes a usual matter, the 


‘isis should gradually or totally cease to perform gunut in the 
| digatory prayers. 

l 
f 


١ 
| DANG THE FAJR PRAYER 2 


| 


| Tte Prophet ($) did not making qunáüt regularly during fajr or other 
| Wlgatory prayers. The above reports clearly indicate that he did it for 
iit or more one-month periods. Other reports indicate that he cursed 
| lie disbelievers in qunüt after the battle of Uhud, or on other 

mecasions, until Allah commanded him to stop (A/- Imrán 3:128). ' 


Thus, it is not recommended to perform qunüt specifically in fajr, 


for regularly and consistently in any of the other obligatory prayers. 
lo ul-Qayyim said: 


“It is quite obvious that, had Allah’s Messenger ($) 
been consistent in performing qunüt every morning, 
with the sahabah saying àmin behind him, this would 
have been transmitted by the whole Ummah — as they 
transmitted the information about reciting Quran loud 
during it, the number of its rak@r, and its time. If they 
were to neglect reporting the qunüt, they could have 

neglected some of the other information as well ... 
His (&&) practice was to perform qunüt specifically 


at the occurrence of unusual events, and to drop it 
otherwise." ? 


In fact, there are clear authentic reports from the sahdabah 
(including, Yon ‘Umar, Ibn Masud, Ibn “Abbas, Anas, and Abû 
Hurayrah) expressing that they did not perform qunut during fajr, and 


others in which they declare it to be a bid ah. For example, Abū Malik 
al-Ashjai (<4) reported that he asked his father: 


—_—_ 0 س‎ 
1 Recorded by al-Bukhan and Muslim from Ab 
2 Zàd ul-Ma ad 1:272. 


ü Hurayrah and Ibn qo 


Chapter 


The first two types of guniit in the previous section should be 
performed in the obligatory prayers. This is confirmed by some of the 








Which Obligatory Prayers? 


Au. PRAYERS 


above reports. as well as the following report by Ibn ‘Abbas (4&): 


“Allah's Messenger (&) performed qunitt consecutively 
for one full month, during zuhr, ‘asr, maghrib, ‘isha’, 
and fajr. He did it at the end of the prayer, on the last 
rakah, after saying samiallàhu liman hamidah. He 
cursed branches from the tribe of Sulaym: Ril, 


Thakwan, and Usayyah; and those praying behind him 
said âmin.” ! 


A DESERTED SUNNAH 


From other authentic reports, some of which were cited above, the 
Prophet (&) did not always perform qunîît in all of the daily prayers. 
Sometimes he performed it in zuhr, ‘isha, and fajr, sometimes in 
maghrib and fajr *, and sometimes in fajr alone. This seems to depend 
on the magnitude and urgency of the situation calling for this qunür. 

This sunnah has mostly disappeared from among the Muslims. 
Many of them never perform qunüt during the obligatory prayers, 
whether in disasters or otherwise. Others perform it consistently during 
the fajr prayer. Both of these approaches are wrong, as has been 
explained above, and will be discussed below for the fajr prayer. 

At the present time, the Muslims are in continuous problems of 
wars, disasters, etc. But this does not warrant establishing qunut on a 
regular basis, in all prayers. 

Quniit for exceptional events would only apply to situations where 
the disasters are sudden and unusual, causing saddness or anger in an 
exceptional manner. Under such circumstances, it is recommended to 


= — 


١ Recorded by Abi Dawid, Ahmad, and others. Verified to be kasan by al-Albant 
(al-Mishkdt no. 1290). 


} 
Recorded by Muslim and others from al-Bara (4b). 
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a Torüwih Qunü 


„ıl "But such and such person told me that you said, ‘After it.” 


‘ sjed, "Be is wrong. The Prophet ($) performed qunüt after 


lone month only ... 
| iy another report, Anas ($) said: 


| "Qunüt may be performed before or after rukiz ." 2 


| ALAlbani reconciles between the various reports by saying that 
o that mention qunüt after rukü refer to the qunüt of 
wens and disasters (which is done in the obligatory prayers), whereas 
ها‎ reports that mention qunut before rukü refer to the other case, 
umely, the qunüt in witr. > 
However, there are authentic reports recorded by Ibn Abi Shaybah 
| أن‎ a-Tahawi> from ‘Umar, Ton ‘Abbas, and others, that they 
formed qunüt in fajr before rukis . ° 


QUNUT IN WITR 


ayy Bin Ka'b ($) reported that: 


"Allüh's Messenger ($) used to perform qunüt in witr 
before rukit ." 7 


Tn ul-Qayyim said: 


(Š>) that he 


cob from the Prophet 
Nothing is recorded ir (of Ubayy)." 


performed qunüt in witr except this hadith 





l Recorded by al-Bukháni and Muslim. The rest of this hadith has been cited earlier 


in this chapter. 
2 Recorded by Ibn Májah. Al-Hafiz said in Fath ul-Bari that its isnûd js strong. 
Verified to be authentic by al-Albàni (al-Mishkar no. 1294). 
3  |rwá'ul-Ghalil 2:168. 
4 Al-Musannaf, starting from no. 7012. 
S  Al-Mushkal 1:147. 
6 See ‘Artr’s Ahkâm ul-Qunüt p. 45. 
4 


Recorded by an-Nasa3, Ibn M; 


١ ajah, and l 
Albani in Irwa ul-Ghalit no. 4 Others. It 15 veri 


26. fied to be authe- 


NN 
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"O father! You have prayed behind Allah's 
Messenger (&), Abü Bakr, ‘Umar, Uthmán, and Ali. 
Did they perform qunüt?" 


And his father replied, "My son, it is an innovation!" 


As for the report that, "Alláh's Messenger (Ê) continued to 
perform qunür during the fajr prayer until he departed from the 
world,” * it is weak, and may not be used to refute the above authentic 
reports. 


Before or After Rukü? 


If one wishes to perform qunūt, he should do it in the last rak'ah of 


the prayer, before or after ruk. Both Options are permissible 
according to most scholars. 


AFTER RUKU’ 


For the quaut of the obligatory prayers, most reports support 
performing it after rukz. Some of these reports have preceded. In 
addition, Ibn Sirin reported that Anas Bin Malik was asked, “Did the 
Prophet (2+) perform quniit in fajr?” He replied, “Yes.” He was asked, 
“Was it before or after ruk?” He replied, “After ruki, for a short 
while." ! 


BEFORE RuKÜ' 


‘Asim Bin al-Ahwal reported that he asked Anas ($>) whether qunut 
should be performed before or after ruki?. Anas replied, "Before it.” 





| Recorded by Ahmad, an-Nasá i, and others. Verified to be authentic by al-Albani 
(al-MiMZt no. 1292). 

2 Recorded from Anas by Ahmad, ad-Daraqutni, and others. This report 1s weak 
because of one of the narrators in its chain, Aba Ja'far ar-Razi, who is considered 
weak by the scholars of Hadith. 

3 Recorded by al-Bukhãrî and Muslim. 
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| THE HANDS 

| pete 

| yox of the reports of Anas’s narration, he said: 
“.. I never saw Allah’s Messenger (8$) as sorrowful. 
So during the morning prayer, he raised his hands and 


»1 


cursed them ... 


Al-Bayhaqi mentioned various reports, some of which are authentic, 

| dut the companions’ raising their hands. An-Nawawi confirmed the 

ulenticity of other reports from the companions mentioned by al- 

This applies to the qunut of witr as well. It is confirmed that 
Umar (&) raised his hands in this qun. ? 

Also, it is recommended for those praying behind the 27722771 to raise 

ler bands when he does so during qunūt, because of the 


Prophet's (8) general instruction: 
» جعل الإمام ليوتم به.‎ Lel» 


An imam has been appointed to be followed.» * 


Phat to Say During the Qunut of Witr 
E fishing Quranic recitation in the last rakah of witr, and 
Ut "ii, one should sometimes supplicate with what tbe 
te (&) taught to his grandson al-Hasan Bin Ali (4): 
Crile وعافنى فيمن‎ CSA «اللهم اهدني فيمن‎ 
اعطيت» وقني شر‎ Lond وبارك لي‎ To وتولني فيمن‎ 


[ m. 


١ ben 
| by Ahmad, al-Bayhaqî, and others, with an authentic isnad. See Ahkam 


| ue 
UO by al-Albant in Jrwa ‘ul-Ghalil (2:18] L 
by al-Bukhàr. 


| Bukhari 


af 
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In addition, there are reports from the sahabah concern, 


‘Algamah reported, “Ibn Mastd and other companions Ud | 
0 


perform gunut in witr before ruki.” 


CONCLUSION 


From the above, we conclude that qunüt may be performed before o, 
after ruki. However, it is preferable to perform it after ruki for ty 


obligatory prayers and before it for witr. 


Miscellaneous Issues 


SAYING QUNUT LOUDLY 


It is clear from the previous reports that the Sunnah is to say the qui! 
supplication aloud. This enables the believers to hear the imam’ 
supplication and share it with him. Al-Háfiz Ibn Hajar said: 


“It appears to me that the wisdom behind making qunilt 
(of disasters) in the standing posture instead of sujüd, 
even though supplications are more likely to be 
answered in sujud, is that it requires participation from 
those praying behind the imam, at least by saying Gmin 
Because of this, the scholars agree that it should be said 


aloud. ” 2 


SAYING AMIN 


It is recommended for those praying behind the imam to say amin 
during the qunät supplication. In this regard, we have cited earlier Ibn 


"Abbas's hadith (p. 120). 


911) with an authentic isnäd. See Agen yl- 


1 Recorded by Ibn Abi Shaybah (no. 6 







Qunüt. 
2 Fath ul-BG@ri 2:570. 





Qunut 
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apter Ts "xar d VIA n z.e , £ 
3 e = f / I4] عليهم رجرّك وعذابّك,‎ ws قلوبهم الرعب»‎ 
Jii Yul, hts نقضي ولا يقضى‎ «UL ett 3 iu : 1 
أ‎ Aliumma gatil "IKafarata "llathina yasuddina an 


4 . ith, wayukath-thibiina rusulak, wala yuminuna 
منك إلا إليك»‎ ode لا‎ | jadik wakhalif bayna kalimatahum, wa-'algi 
| uin nikaka wa-athabak, ilaha Thaqq — 
| Allah, fight the disbelievers who obstruct the people 
! fon Your way, reject Your messengers, and do not 
| عماس‎ in Your promises. Cause them to be divided, 
cast terror into their hearts, and launch Your punishment 
١ ad chastisement upon them. You are the God of 


r! - z èr Fai ur z 
TOSS PSP L eL ولا بحز صن عادیت»‎ TO 





<Allahumma ‘hdini fiman hadayt; wa-Gfini fiman 
Gfayt; wa-tawallani fiman tawallayt; wabürikli fima 
a tayt; wa-qint sharra mà qadayt; fa-innaka tagdt 
wala yugdà alayk,; wa-innahü la yadillu man wálayt; 
wala yaizzu man  üdayt; tabarakta rabbanà wa- 
ta Glayt; la manja minka 1112 ilayk — B. 
O Allàh! Guide me with those whom You have E 
guided; protect me with those whom You have 
protected; befriend me with those whom You have 
befriended; bless for me what You have bestowed 
(on me); shelter me from the evil of what You have ! 
decreed. Indeed, You decree, and none can dominate poo: 
You; he whom You befriend will never be ect ci, hs ton TT n 
humiliated, nor will Your enemy ever be honored. «اللهم إياك تعبد. ولك نصلي ونسجد وإليك نسعى‎ 
Blessed are You, Our Lord, and exalted; there is no 


| Then they said the sa/dh upon the Prophet (5), 
prayed for the Muslims with what they wished of good, 
and sought forgiveness for the believers. Following this, 


ó 6 2 J ope? a are 2 2 4.9 ¢ 
الجد, إن‎ eblis le, a, ونرحو رحمتك‎ «M 9 


refuge from You except toward You. ' 
(pode عذابك لمن عاديت‎ 
One may occasionally add to this the salah (prayer) upon the 1 
Prophet (&&). Also, during the second half of Ramadan, one may Allihumma iyyaka na bud, walaka nusallt wanasjud, 
further curse the disbelievers, say the salah upon the Prophet (&&), and vailayka nasa wanahfid, wanarjü |^ -- 
rabband, wanakhüfu athabka 'ljadd, inna athabaka 


supplicate for the Muslims. This was practiced by the imams during the 


time of Umar (4), as ‘Abd ur-Rahmàn Bin ‘Abd al-Qàr reported: liman àdayta mulhag — 


O Allah, itis You that we worship, to You we pray and 
“And they cursed the kuffar in the (second) half (of Prostrate ourselves, and unto You we run and rush. We 
Ramadan): hope in Your Mercy our Lord, and we fear Your severe 

, bos thastisement - surely, Your severe chastisement is to 
. f. 7 - A مى ير ثم‎ + 7 > 4 B ١ : 
ويكذ بوي‎ A. الكفرة الذين يصدون عن‎ JS = 4 ach those whom You hate.’ 
aL, 1 | 

en they said takbir and went to sujüd." ! 


E 


IN 
by Ibn Khuzaymah. Ver; : 
i, 5 ٠ verified to be authentic by al-Albğnî (n. 


P. eB». " 7 A 
بوعدك» وخالف بين كلمتهم. والق في‎ aren و‎ 


and others. Jt is verified to be 


Recorded by Ahmad, Abū Dàwüd, an-Nasã', 


1 
authentic by al-Albani in Sifar us-Salah. 
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mphet (Ê) or his companions, whose qunüt was concise and to the 
yin, 25 presented in the previous section. 


MOANING AND WEEPING 


Added to the innovation of extended qunut, it has also become a 
common practice for the imams to weep and sob in a seemingly devout 
manner, moving many of those praying behind them to follow them 
into a collectively wailing crowd. It seems as if this is a requirement 
of leading tarawth — to the extent that the imáms compete in crying; 
and the common people think that the best irm is the one who cries 
tke most and causes the largest number of people to cry with him! 

This is another innovation that has no foundation in the Sunnah or 
the practice of the most pious generation who ever lived. 

There is nothing wrong in crying out of fear of Allah. But the 
Sunnah gives the highest merit to those who do it when they are alone, 
away from the scrutiny of others. One’s fear of Allah and realization 
of his shortcomings could very well lead him to cry deeply, even in 
front of other people. But this should be the exception, not the norm. 

Ion Baz (45) was asked in regard to the epidemic of weeping and 
loud crying during taráwih. He replied: 


"| have advised many of those who contacted me to 

beware of this. They should avoid it because it harms 
the praying people and disturbs them as well as tbe 
imam. A believer should strive not to make his voice 
audible when he cries. He should beware of Satan who 
may drag him into showoff But if crying 
overwhelms him without intending that, then there is no 
blame upon him.” ' 


HOLDING THE MUSHAF 
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innovations and Deviations 


WPNG THE FACE 


There are no authentic reports confirming that the Prophet ($2) ever 
wiped his face with his hands after supplicating in general, or after 
unit in particular. Because of this, an-Nawaw1 said: 


“This is not recommended, in accordance with what al- 
Tz Bin Abd us-Salám said ... No one does this but 
an ignorant person.” | 


And al Bayhagi said 


“As for wiping the face with the hands after concluding 
the supplication. I do not know that any of the salaf did 
w? 


PRECEDNG QUNUT WITH TAKBIA 


There are no authentic reports supporting raising the hands with takbir 
before starting gumit. Thus, doing it is an innovation that must be 
avoided 


EXTENDED QUNUT 


An innovated practice that started in the holiest masjids of Islām, and 
spread throughout the Muslim world, is that of making very extended 
quit, especially after the middle of Ramadan. 

You find the imams recite long supplications, repeating some 
meanings once and again, tiring their hands and the hands of their 
followers, allowing the thoughts of the followers to roam in a confused 
and impatient manner — waiting for the imam to end his stream of 
unrelated ideas and requests! 


As much as possible, the imām should avoid holding a mushaf 
(Qur an-book) during the prayer. He should read from T 
because this was the predominant practice of the salaf. 


This innovation does not have a basis in the practice of the his memory 
a > 


The desire to 





| الله‎ 
2 As-Sanan 2 





| Al-Jawab us-Sahih p. 19-20. 
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UP e emm e 1 
ve Gri ing Rd should not lead to violations of I TIKAF 
ne The inim should not recur to reading from the mushaf 
drine the prayer unless his memorization is very limited. 
As for te people praying behind the imam, they should not hold 
the mashaf because that was not the practice of the salaf either. Only Definition 
ifthe mim s memorization is weak, requiring frequent prompting, may 
one of the mea behind him help by holding a mushaf. 
Iho Biz (6) was asked in regard to holding the mushaf during 
triv bythe imam or the people behind him. He replied: 





In the Arabic language, the abstract noun i tik@f means confinement. 
It derives from the verb ‘akafa, which means to dwell in a particular 
place. From this also derives the word makiif meaning imprisoned. ? 
| In the Islamic shar, ttikáf means to dwell or retreat in a masjid 
. fora specific period of time, seeking by that Alláh's pleasure °. The 
person who performs 1i tikaf is called mu takif or 'akif. 


“There isa difference in this regard among the scholars. 
Most probably, it is permissible for the imam to read 
from the mushaf if he does not memorize much ... This | 
is confirmed by the report from ‘A'ishah (ts). But if 

an mam with good memorization is available, that is | Ruin 
better, because it helps the concentration and reduces | ١ 
impermissible actions — since holding a mushaf | 
beeslates puting it down, taking it up, and searching | 
through the pages. Thus, this should not be done unless ظ‎ 
recessary, and it is better to do without it. | 


I tikäf is a recommended act of worship during Ramadan, as well as 
other times of the year. This is confirmed by the Qur an, =: بيب‎ 
the practice of the salaf, and ijma . In the Quran, Allah ($5) says: 





As for holding the mushaf by the people behind the | NAV البقرة‎ GL 5 So uen mls Pa 9 
mam, | know of no basis for this. The proper thing for | x à 1 

a person is to have serenity and devotion. He should not | «And have no contact (intercourse) یں‎ ti ead 
bold a mushaf, but should place his right hand over the | wives) while you are performing : ükaf m 

kft one and place both over his chest. Holding a masjids.» " 

f n 5 
PANETE isken eyes in erin i the Sunnah, a umber of authentic hadks describe the (rag 
te pages and îû! instead of listening to the imam. My of the Prophet (£), some of which will be cited t. :ow. are also 
Opinion is that one should avoid this and listen nm ee 
carefully. If he has knowledge, he may prompt the 1 For the most part, this chapter is not from the work translated from al-Albani, but 
nîm; otherwise, other people may do that. And even if was ——— for the sake of com "eteness. The references used for this materiai 
le mîn made a mistake and no one corrected him, are mentioned in the — Pi 

does not affect the prayer — except for al-Fatihah 2 تس ايد‎ by Ton Fai (110), Jami ul-Usiil (1:337), and al-M; bay, 
~ E one person only holds a mushaf and prompts the xcu 


"y Un Ly 3 From Tarh ut-Tathrib by Yon ul مك‎ 41 
Tn X needed, that may be permissible. 4 Al-Baqarah 2:187. ms 4:166) and al-Mufradat by ar-Raghib (343) 


~~ 


131 
AL 
Ru Sg p. 17-19. 
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DM —————— ————— خج‎ 79 
numerous reports describing the frikûf of the salaf '. For example, 


I tikaf 
previous sins will be forgiven.” This hadith is weak. ! 
Umar ($) said to the Prophet (&), "I made a vow during Jahiliyyah “W rforms (tikG . : 
to perform tikaf for one day in al-Masjid ul-Harám (the Sacred ; fe, E tr ud d M cay Seeking Allāh’s Face, Allāh 
Mosque of Makkah)." The Prophet (48) said: ae. beween him and the fire, each trench 
wider than the distance from east to west." This hadith is weak. 2 
(n Jls 
Fulfill your vow then» 


Wisdom and Manners of I tikaf 
Thus Umar performed i'rikaf for one day. 2 


WISDOM 
As for ijma. it was declare by Ibn ul-Munthir *, and approved by 
fbn Qudámah * 


l'ikáf is an opportunity for a Muslim to turn to Allah (3€), in one of 
Weak Reports 


His houses of worship, with submission and devotion, unobstructed or 


distracted by the worldly concerns. Ion ul-Qayyim (285) said: 
Some unauthentic reports are usually cited to further encourage people 


“The righteousness and steadiness of the heart in its 
journey toward Allāh (4%) depends on its devotion to 
to perform inkaf. We mention them here in order to warn against Him, its confusion is expelled by turning fully toward 
using them. <n 
|. From al-Husayn Bin Ali (4&) that the Prophet (&&) said, “Whoever 


Because of this, Allah (3&) has ordained i'tikaf. Its 
purpose and spirit is for the heart to turn fully and 
performs rrikaf for ten days of Ramadün, it counts for him as solely toward Alàh (36), living in privacy with ADs 
having performed hajj and ‘umrah* twice." This hadith is ceasing to be involved with the created A ni 
fabricated. " getting involved with Him alone instead. With this, His 

remembrance, love, and devotion replace ihe worpie 5 
2. From "A'ishah (de) that the Prophet (44) said, “Whoever performs and thoughts of the heart, overtaking their Pass ın vA 
itikaf with belief, and looking forward to Allah’s reward, all his and becoming, its only concern. Then the t ie 
become busy with remembering Him and contemp ating 
on that which pleases Him and brings one closer to 
| Many of these reports are recorded by Ibn Abi Shaybah and ‘Abd ur-Razzaq in their Him. One’s pleasure is then attained by His company 
Musannafs 
2 Recorded by al-Bukhari, Muslim, and Ibn Khuzaymah. Some of the reports have 
mentioned "night" instead of "day". Together, the various reports mean a full day 


rather than that of the creatures, thereby preparing 
himself for the day of solitude in the graves, when he 
and right, which is the minimum duration of frikäf as is established below. 
3 lnal-/jmá (47). 


wiM have no company or delight except Him. This is 
4 lnal-Mughai (3:183). 


— .————— HON 
1 
5 Parual pilgnmage performed dunng hajj and at other times of the year. 


Wecorded by ad-Daylami Review 
2 Recorded by at 
® Recorded by al-Bayhaqi in Shu‘ab ul-Îmän. Review ad-Da'ifah (no. 518) and Da'if 
ul-Jàmi (5451) by al-Albani. 
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thers, jy * (5452) by al-Albani 


i. 
an 
al-Albant. obscure Problem, which je 


-Tabarani and o 
ın ad-Da ifah (no. 5347) by 
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132 The Night Prayers previous sins will be forgiven.” This hadith is weak. 
Chapter 
| 
describing the itikaf of the salaf '. For example, ١ 17 l "Y 

mic the Prophet (&), “I made a vow during Jahiliyyah Whoever performs i tikaf for one day, seeking Allah’s Face, Allah 
to perform inka for one day in al-Masjid ul-Hardm (the Sacred will make three trenches between him and the fire, each trench 


Mosque of Makkah).” The Prophet ($) said: wider than the distance from east to west.” This hadith is weak. 2 


6 Ja 3» 


Fulfil your vow then. Wisdom and Manners of I tikaf 
Thus Umar performed ('tikif for one day. ? WISDOM 

As for 778, it was declare by Ibn ul-Munthir °, and approved by 
[bo Qudamah * 


['tikaf is an opportunity for a Muslim to turn to Allah (4), in one of 

His houses of worship, with submission and devotion, unobstructed OF 
distracted by the worldly concerns. Ibn ul-Qayyim (44) said: 

Weak Reports 


“The righteousness and steadiness of the heart in its 

Some unauthentic reports are usually cited to further encourage people journey toward Allah (3$) depends on its devotion to 

to perform Mif. We mention them here in order to warn against Him; its confusion is expelled by turning fully toward 
lng tiem. Him ... 

Because of this, Allah (3&) has ordained 1 tikáf. Its 

i purpose and spirit is for the heart to tum fully and 

performs itikaf for ten days of Ramadan, it counts for him as solely toward Allah (4%), living in privacy with Him, 

ap performed hajj and "umrah $ twice." This hadith is ceasing to be involved with the created things, and 

fabricated. * getting involved with Him alone instead. With this, His 


|. From al-Husayn Bin ‘Ali (2) that the Prophet ($) said, “Whoever 


qe a remembrance, love, and devotion replace the worries 

2 From A ishah (te) that the Prophet (&) said, “Whoever performs and thoughts of the heart, overtaking their place in it, 
become busy with remembering Him and contemplating 

| Many of these reports are recorded by Ibn Abi Shaybah and “Abd ur-Ra22àq in their op that which pleases Him and brings ong closer to 

E Him. One's pleasure is then attained by His company 
2 Recorded by al-Bukhári, Muslim, and Ibn Khuzaymah. Some of the reports have كيه‎ ae s of i mandi MM preparing 

ay 01 SO 

mentioned “night” instead of “day”. Together, the vanous reports mean a full day eee M M E YS " : e € ME he 

and night, which is the minimum duration of i tikáf as is established below. pany gnt except riim. 1his is 
3 in زا‎ (47). 
& Ln -Maghi (3:183) Y Recorded by ad-Daylami. Review Da'i 

7 4 ; Da if ul-Jami (5452) by al-Albani 

S Panal pilgnmage performed dunng hajj and at other umes of the year. j EL 5515 واس‎ ) by a d 
6 Recorded by al-Bayhagi in Shu'ab ul-Imán. Review ad-Da'ifah (no. 518) and Da if : an obscure problem, which is detailed 


in ad-Da ifah (no. 5347) by al-Albani. 
ul-Jami (5451) by al-Albani. 
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days during each Ramadan. On the year in which he 
passed, he performed i tikaf for twenty days.” ! 


The best days to perform Î tikdf are the last ten days of Ramadan, 


cause these are the days on which Laylat ul-Qadr falls. 
‘Aishah (6$) reported: 


"The Prophet (8) used to perform Ttikûf during the 


last ten days of RamadGn until Allãh (4%) took his 
life” * 


Place for I ‘tikaf 


A Mosque OF JUMU AH 


l'tikaf may only be performed in a masjid, as is indicated in the above 
ayah from al-Baqarah (2:187). Also, ‘A'ishah («ê») said: 


“It is recommended for a person who is performing 
itikaf not to leave (the masjid) except for an essential 
need, not to visit a sick person, and not to touch or 
sleep with his wife. I ‘tikaf may only be performed in 
a masjid where the jam@ah (or Jumuah) prayers are 
established. And it is recommended for the one 
performing, i tikaf to fast.” ` 


Thus, ?tikaf must be performed in a masjid where the Jumu ah is 
held. This insures that one would not need to exit from it to attend the 
Jumu ah prayer, which is an obligation on him. 


\ 


Recorded by al-Bukhan and Ion Khuzaymah. 


2 Recorded by al-Bukhàr, Muslim, and Ibn Khuzaymah 
5 


Recorded by al-Bayhagi with an authentic chain o 


: f narrators, ü Daw 
û good chain. The part between brackets ix and Abü Dàwüd with 


from the latter 


— 
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the greatest purpose of i'tikáf." ' 


And [ba Rajab (x) said: 


“The meaning and reality of 1 tikáf is that one severs all 
nes with the created things in order to be dedicated to 
serving the Creator. As one's knowledge about Allāh, 
love for Him, and pleasure in His company increase, he 


gains full and complete devotion to Allah (8%) in all 
situations." ? 


MANNERS DURING | TIKAF 


A mu takif should not forget the great wisdom and purpose of i tikaf 
outlined above. He should pass the days of i tik@f in tranquility and 
devotion, dedicating his time to Allah (98), and spending it in 
performing acts of pure worship, such as prayer, reading Quran, 
making thiir, seeking Islamic knowledge in areas of tafsir, Hadith, etc. 
He should speak in a low voice, avoid quarrelling, and abstain from 
futile talks and arguments. 

Thus, the person performing i tikaf should strive to benefit from his 


dwelling ın the masjid to excel in worship and devotion, without 
involving lumself in any of the worldly distractions. 


Time of Year 


l'tikZf may be performed at any time of the year. ‘A’ishah (ks) 
reported that the Prophet ($) performed ftikaf for ten days in 
Shawwal. ` 


However. it is most recommended to perform irikaf during 
Ramadan, This follows from the hadith of Abū Hurayrah: 


“Allah's Messenger ($$) used to perform t tikaf for ten 


1 Zd ul-Ma ad (2.86-87). 
2 laidif ul-Ma anf (p. 203). 
3 Recorded by al-Bukhari, Muslim, and Ibn Khuzaymah. 
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ay masjid of Jumu ah. 


HOME? 


me scholars say that one may even perform Îtikûf at the part of 
mes home which is designated as prayer-place. 
\Lis obvious that one should follow the opinion that agrees best 
wih the authentic hadith. And Allāh (48) knows best. 


Requirements of I ‘tikaf 


STAYING WITHIN THE MASJID 


As indicated above in the definition of t tiküf as well as the hadith of 
Aishah (se), a mu takif may not leave the boundaries of the masjid, 
except for a human need, such as eating or going to the toilet. 


FASTING 


it is commendable for the one performing t tikáf to fast, as was stated 
earlier from ‘A'ishah («ê»). Many scholars consider fasting a condition 
for itikaf, without which it is invalid. Ibn ul-Qayyim (4235) said: 


"There is no report that the Prophet ($) performed 
i1ikaf without fasting; rather, ‘A'ishah (ve) said: 


‘I tikaf may not be performed without fasting.’ 


Also, Allah (3%) only mentioned i'tikáf with fasting; 
and Allah's Messenger ($) did not perform /vikaf 
except while fasting. So the soundest opinion, which is 
held by the majority of the salaf, is that: Fasting is a 
condition for í tikaf. This is the opinion that Shaykh ul- 
Islam Abu al- Abbas Ibn Taymiyyah favored.” ! 


ns 


1 Zad ul-Ma ad. 





The THREE SACRED Mosques 


A clear authentc hadith further restricts the masjids in the above ayah 
(2:187) to only three: al-Masjid ul-Haram (the Sacred Mosque of 


Makkabi, al-Masjid un-Nabawi (the Prophet's Mosque at al-Madinah), 
and al-Masjid ul-Agsa (the Furthest Mosque at Jerusalem). 

A group of people performed irikaf in a masjid between the houses 
of ‘Abdullah Bin Masüd and Abt Misa al-Ash'ari in al-Küfah. So, 
Hutbayfah (a) asked Ton Mas d («3»): 


"Do you hold the opinion that it is permissible to 
perform rtikûf (at the masjid) between your house and 
Abu Müsa's? You know that the Prophet (&&) said: 


» المساحد الثلاثة.‎ th اعتكاف‎ Yo 


dtikaf should not to be performed except in the 
Three Masyids.>" 


[bn Masûd replied: 


"You may have forgotten (the meaning), and they (who 
are performing ftikûf at the other masjid) remembered. 
Or you may be mistaken, and they be right!” ' 


[bn Masüd's response indicates that he does not deny the 
authenticity of tis hadith, but is only uncertain as to its correct 
interpretation. The best in this case is to adhere to the apparent 
meaning of thus hadith. 

À number of scholars among the salaf have adhered to the text of 
this hadith, among them are Huthayfah Bin al-Yaman (422), Said Bin 
al-Musayyib, and Ata (although ‘Ata did not mention a/-Aqsà). 
Others among the salaf hold the opinion that 7 tikáf may be performed 


١ Recorded by at-Tahawi in Mushkal ul-Athar (4:20). ath-Thahabi in Siyaru A' làm in- 
Nubald (15:81), al-Ismá'ili, and al-Bayhaqi in as-Sunan (4:316), with an authentic 
chain from Huthayfah Bin al- Yaman (iĝo); itis proven authentic by ath-Thahabi and 
al-Alani ın Silsilas ul-Ahadith is-Sahihah (No. 2786). 
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“While Allah’s Messenger ($) was in the Masjid 
performing i tikaf, he would bring his head (out of the 
Masjid) into my apartment (next to the Masjid), so that 
I would comb (and wash] his hair. Between us was only 
he threshold of the door, and Y was menstruating. 
During his itiküf, he would not enter the house 
(completely) except for a human need.” ! 


PERFORMING WUDU WITHIN THE MASJID 


lis permissible for one in itikdf to perform wud in the masjid ~. ^ 
man who served the Prophet ($) said: 


“The Prophet ($) performed a light ablution in the 
Masjid.” 3 


ERECTING A TENT INSIDE THE MASJID 


I is permissible for one in frikāf to pitch a small tent in the rear of 
the masjid to retire to and perform his worship in seclusion `. Allah’s 


Messenger (48) requested “A'ishah (ês) to erect 2 skin tent for him 
while he was in frikaf 5. He ($) also performed 1 rikaf under a small 


‘aah P 
canopy with a straw mat covering its door. 


UsiNG A MATTRESS 


A mutakif may lay down a mattress or mat in a corner of the masjid 





1 Recorded by al-Bukhàr, Muslim, Ibn Abū Shaybah, and Ahmad. 
7 Note that this is not possible in most of the contemporary masjids, because they are 
tles or carpeted, contrary to the Prophet's (33) Masjid whose floor was stone and 
earth. 
3 Recorded by al-Bayhaqi with a good isnad, and by Ahmad with an authentic isnád. 
4 As im the above note, this is also not possible in most of today's masjids, because 
of the way they are structured. However, one may reserve for himself a specific 
comer of the mosque where he spends most of his time during rrikaf. 
S Recorded by al-Bukhàri and Muslim. | 
6 Recorded by Muslim and Ibn Khuzay mah. 
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TTS 100 DONG TIMES 


jisreownmended to sant tlf in the moming, immediately after fajr 
ps. ‘Aistab ($) reported: 


"Wis Allah's Messenger ($) intended itikZf, he 
would pray fajr then enter into his itikaf place." ' 


iis recommended to end itikaf in the morning as well. Al- 
Bî headed one of the chapters in his Sahih by the title, “Chapter 
omcemins departing from ftikûf in the morning." He then cited the 
haduh of Abd Said al-Khudri ($): 


‘We formed ink with Allah’s Messenger (2%) 
over the middle ten days (of Ramadan). On the morning 
of the tuentisth, we moved our belongings.” ? 


Lan Stay 


From the above, it is clear that one should stay in irikaf for a 
namum of one day and night. Thus, as declared by Ibn Taymiyyah 3, 
15 10 pemnissible for one entering a masjid just for a prayer to 
نهنا‎ performing irikaf during the time of his stay in it. 


Pemitled Acts During / tikãf 

LEG THE MASAO FOR A NEED 

lis permissible for the one performing i rikdf to leave the masjid to 
fulfill a need, like going to the toilet or taking a required bath. One 


muy alo bing his head or a part of his body out of the masjid’s 
boundaries without invalidating his 1 nikaf. “A'ishah (t>) said: 





1 Reoorded by al-Bokhari and Muslim. 
2. Recorded by al-Bukhari and Muslim. 
3 haya 


jir û Tordwih 141 I tikaf 
n جصي‎ 


Yet there 15 DO authentic text requiring a specific kaffarah 
eqintion) for the person who invalidates his itikGf like that. 


FONDLY INVOLVEMENT 


sting involved in worldly matters contradicts the spirit and meaning 
of itikāf, where one is supposed to retreat in seclusion for the mere 
prpose of worshipping Allah ($) without distractions. 

A mutakif who wastes his time in futile talks and arguments, 
rvlement and cursing, or other similar acts, reduces and spoils the 
reward and value of his ittka@f. Ibn ul-Qayyim says: 


"The goal of this (good conduct) is to fulfill the purpose 
and spirit of itikdf. This is contrary to the practice of 
those ignorant ones, who make their place of i tikaf a 
meeting place for visiting, chatting, and gossip. This is 
indeed contrary to the Prophetic itikafT™ ' 


Women's | ‘tikaf 


l is permissible for a woman to visit her husband while he is 
performing i tikaf, and for him to walk with her to the masjid’s door. 


Safiyyah (te) said: 


“The Prophet ($) was performing i tikaf in the M as} id 
during the last ten days of Ramadan. 1 went to visit him 
one night. Some of his wives were with him, and left 
soon after. 1 talked with him for a while, then stood up 
to return home; he said, « أنصرف معك.‎ pi> تعجلى‎ Yo «Wait, 
let me escort you» And he walked with me (toward my 
dwelling in the house of Usámah Bin Zayd). When we 
reached the door of the Masjid closest to the door of 
Umm Salamah’s house, two men from the Ansar passed 
by, when they saw the Prophet ($Œ) the n Sick 

he (&) called out to the y hurried; and 


وعلى راکنا إنها صغيةينت eter‏ 





1 ZadulMdag 9 
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gge! vox (8) reported that when  Allah's 


- 5 m F uf a mattress OF bed would be laid 
eet ( -Tawbah. 
tne te تلا‎ of 2t 
pisapproved Acts During [itikaf 
Leavine WITHOUT NEED 
As امسوم‎ above, kaving the masid without need contradicts the 
test detis of tig, and the way the Prophet (25) performed it. 
| erefa invabdates st; Ibo Hazm said: 
“The scholars agree that any mu takif who departs from 
lle magid without a need, necessity, or obligatory act 
of righteousness, then his t tikaf is invalidated.” ? 


MEROE 
[f s oulltied by intercourse, as Allah ($5) said: 
Wia aea علكفون في‎ ST, oa 2 Y) 
«And bave no contact with them while performing 
itikaf in the masjids» ° 
Ton Abbas ($) said: 


‘Ifa nutauf performs intercourse, he invalidates his 
ftf, and would have to start over.” “ 





١ Renrded by Do Majah and al-Bayhagi. Its inad is hasan (Sifatu Sawm in-Nabi). 
0 Marit alma’ (p48), 


J اوقلا‎ 2187 
4 : 
an Be Ai Sah ad ‘Ab ur-Razzaq with an authentic chain of 


20 . ti. di. 
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MEM MM o EHE eM 
1. Confidence that the presence of the woman performing ftikûf 


in the masjid would not cause fitnah or khulwah (seclusion) 
with men. 


[aher of these two requirements cannot be fulfilled, t tikáf is not 
mitted for a woman, as the fiqh principle indicates: 


"Warding off evil is more important than establishing 
good.” 
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Slow down! This is my wife Safiyyah Bint Huyayy.> 
They said, “Subhanallah (exalted is Aah)! O 
Messenger of Allah '! So he ($$) said: 


«إن الشيطان يجري من الإنسان جرى الدم. وإثي شي أن 


Satan flows in the human being the way blood flows 


in veins. I feared that he may have suggested some 
evil to your hearts," 2 


It is even permissible for a woman to perform i'riküf with her 
husband, or by herself. ‘A'ishah (t$) said: 


"One of the wives of Allah's Messenger [in one 
narraion: Umm Salamah] performed řtikāäf with him 
while she had post menstrual bleeding in which she saw 


red or yellowish traces; and sometimes we put a tray 
beneath her while she prayed." ? 


She also said: 


"The Prophet (&&) performed řrikäf for the last ten days 
of Ramadan until Allah took his life; then his wives 
performed the frikaf after him.” ° 


This establishes that women are allowed to perform řtikäf. 
However, this has two conditions: 


1. Prior permission from the woman's wali (guardian). 


They expressed surprise that the Prophet (S5) would expect them to entertain any 
suspicious thoughts about him. 


2 Recorded by al-Bukhari. Muslim, Abb Dawud. 
Recorded by al-Bukhári and Said Bin Mansi. 
4 Recorded by aJ-Bukhari, Muslim and others. 


CHAPTER 9 
PERFECTING THE PRAYER 


fevotion in the Prayer 


REPORTS FROM THE PROPHET AND THE SALAF 


A Muslim should always strive to be a good example of a righteous 
klever: obedient to his Lord, and adhering to His Prophets Sunnah. 


This is a general rule, which should be applied to the giyam prayer as 
well. In this regard, the Prophet (S&) said: 


«من قام رمضان LL]‏ واحتسابا غفر له ما تقدم من ذنبه. » 


<Whoever stands in prayer during Ramadan out of 
faith and expectation (of Alàh's reward), all of his 
previous sins will be forgiven. ' 


Earlier in this book, we have discussed many details concerning the 
Prophets (É&) qiyüm during Ramadan, as well as other times. We 
described how his prayer was extremely long and devoted, as in 
‘Aishah’s report: 


ذا 


,, He would pray four rakat, and do not ask how 
good and long they were ..." 


And her report. 


“He would stay in sujüd as long as one of you would 
read fifty üyàt." 


Anda Xiutbayfah's report: 


1 Recorded by al 


-Bukhan, Muslim and Others. 
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doveetness. In their quest for speed, they also recite it with one 


‘yah, contrary to what is confirmed from the Prophet (É&) that he 
' el to read it one ûyah by one Ayah. 


And if you find among those ima@ms some who recite longer, they 
al neglect the sunnah of making the various parts of prayer 
| parable to the recitation in length, as in Huthayfah’s hadith above. 
Tey all pray like pecking roosters, or gears and machines going up 
| aidown in a mechanical way, unable to comprehend or contemplate 
| what they hear of Allah’s ($€) words. It's even hard for one to keep 
| ip With them without extreme difficulty! 
Many authors dealing with the subject of taráwth do not even try 
0 draw the Muslims’ attention to the importance of khushi, as if it 
isnot a relevant matter. They persistently direct their efforts to 


wtublishing twenty rakat, regardless of how they are performed, and 
how close they are to the Prophet's prayer. 


GuMPSES OF LIGHT 


We do not want to neglect, however, the increasing number of ee S 
and imams who have realized the appalling manner in which ari 
is commonly performed, thereby reverting to praying eleven oe at 
with tranquility and khushii — may Allāh (3%) increase their numbers, 


and 
and keep them firm in guidance, adherence to the Sunnah, 
perseverance in reviving, it. 


Hadiths on Perfecting the Prayer 


In what follows, we cite a number of authentic hadiths patne on 
Muslims to perform the prayers in a good way, and warning them m 
neglecting that. By this, we hope to remind the readers of the 


importance of perfecting all of their prayers — fard and nafl, qiyam or 
otherwise. 


V. NDB Hurayrah Vie) reported that a man entered the Masjid and 





pooma 
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Then he read al-Baqarah (in the first rak ah); then 
he made ruki; and his ruk was comparable (in 
duration) to his standing ..." 


Hutbayfah then described the Prophet's long standing after ruku and 

lus long sujfid after that. 

Furthermore, the salaf during the time of ‘Umar ($) recited long 
portions of Qurán in tariwih. When Umar summoned the reciters 
and commanded them to lead the people in tardwih, "He (43) 
instructed the fast reciters to recite thirty dyüt, the intermediate to 
recite twenty five, and the slow to recite twenty." ! 

Thus they would recite about three hundred Gyat — until some 
people behind them had to lean on canes because of the long duration 
of the prayer. And they did not finish their prayer until close to fajr 
ume. 

In addiuon, they would make the various parts of prayer 
comparable in length to the recitation. They would make long rukü 
and sujud, utlenng during them numerous forms of thikr and 
supplications, in accordance with the Sunnah ?. 

This should motivate us to imitate them in our prayer as much as 
possible, making it long, and saying plenty of tasbih and thikr during 
ruki , sujüd, and ın between. With that, we hope to attain, at least, 


some level of khushi (devotion), which is the spirit and core of the 
prayet. 


Lost DEVOTION 


The majority of Muslims have given up khushu in the qiyàm prayers, 
in exchange for their insistence on praying twenty rak'át, which they 
wrongly attribute to ‘Umar ($). They are more concerned about 
maintaining this number than about having khusha@ and tranquility in 
the prayer! 

We see many imams shorten the recitation in tardwih to such a 
degree that they barely read anything after al-Fátihah. And even for al- 
Fátihah, they read it so fast, that they have completely lost its beauty 





١ Recorded by fon Abi Shaybah (2:89:2) and al-Faryábi (2:76) with an authentic isnad. 


2 For details conceming this, review Sifatu Salat in-Nabi by al-Albani. 
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payah ($) reported that Allāh’s Messenger (Ê) said: 
D | 


€ 


» ا الناس سرقه الذي يسرق صلاته.‎ ob 


The worst thief among people is he who steals from 
his prayer 


jus asked, “How would one steal from his prayer, O Messenger of 


war He replied, «لا یتم رکوعھا وسحودها.»‎ By not completing the 
di and suid. ' 


Tie Muslim army commanders, ‘Amr Bin al- As, Khalid Bin al- 
WM Sharhabil Bin Hasanah, and Yazid Bin Abi Sufyan (4s), all 
nae - Allāh $ Messenger ($) saw a man not completing his 
nt, and pecking in his sujüd during the prayer. He (4%) said: 


«لو مات هذا على alle‏ هذه مات على غير ملة محمد Pi‏ 

صلاته كما ينقر الغراب pall‏ مثل الذي لا يتم ركوعه ويثفر 

في سجوده مثل الجائع الذي ISL‏ التمرة التمرتن لا بغنيان 
Ss Se‏ 


df this man dies upon his current state, he would die 

upon a religion other than that of Muhammad — 
pecking in his prayer like a crow pecking blood! The 
example of one who does not complete rukd and 


(al-Mushkal 1:80), at-Tayalisi, Ahmad, and ad-Daraqutni who said, ‘It's isnad is 
confirmed and authentic” It is indeed as he said, because al-A'mash (one of the 
narrators) declared hearing (from the narrator above him)), as in the report of at- 
Tayalsi. 
1 Recorded by al-Hakim who considered it authentic; and ath-Thahabi agreed with 
mm. X has a witness recorded by al-Hakim from Abu Qatadah (8), and another 
witness recorded by Malik from an-Nu man Bin Murrah, whose isnad is authentic, 


‘hough mursal, x also has a third witness recorded by at-Tayalisi from Abu Said 
أو‎ uan (ae). which was venfied ' : 
to be authent -Suvüti - 
Hawülik. entic by as-Suyüti in Tanwir ul- 
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alt as-Salam (and upon you be peace); go back and pray, 

because you have not prayed!» So he went back, prayed, and then 
came back and said the Salām again to the Prophet (ê). He (48) 
replied, « «رعليك السلام ارجم فصلی, نانك لم تصلي‎ <Wa alayk as-Salüm; go 
back and pray, because you have not prayed. » (This repeated three 
toes). After the third time, the man said, "I do not know how to pray 
better, so teach me, O Messenger of Allah.” He ($) said: 


«إذا قمت إلى الصلاة فأسبغ الوضوء ثم استقيل الفبلة فكبر. 
ثم اقرا ما نيسر معك من i‏ ثم ارک (Bo‏ 
ثم ارفع حتى تعتدل قائمًا ثم اسجد gal go‏ سأجدا ثم 
ارفع حتى تطمنن جالساء ثم Jail‏ ذلك في صلانك CS‏ 


‘When you intend to pray, perform wud? in a 
complete manner; then face the Qiblah, say ‘Allahu 
Akbar (Allah is the Greatest),’ and recite as much of 
Qurün as is convenient for you; then bow down 
until you achieve tranquility in bowing; then raise 
you head until you stand level; then prostrate 
yourself until you achieve tranquility in prostration; 
then sit up until you are level in sitting; then 
prostrate yourself unti! you achieve tranquility in 
prostration; then stand up until you are level in your 
standing; then do the same in the rest of your 
prayer. ' 


2. Abi Masûd al-Badri (4e) reported that Allah’s Messenger (8) 
said: 


Yo‏ تجزئ Phe‏ الرجل حتى يفيم طهر في الركيع والسجود.» 


‘One’s prayer is not acceptable unless he makes his 
back straight during bowing and prostration.» 2 


— Se ee 
| Recorded by al-Bukhan, Muslim, and others. 
3 Recorded by Abu Dawud, an-Nasai, at-Tirmithi, Ibn Majah, ad-Darimi, at-Tahawi 
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| "Abdullah Bin ash-Shikhkhir (45) said: 


^| came to the Prophet (38) while he was prayin 


| s and 
his chest was making a whirring sound like that of a 
boiling pot (from crying)” } 


| Conclusion 


| These noble hadiths apply generally to all prayers, whether fard or 
| nafl, and whether they are day or night prayers. The scholars have 


| noted this in regard to the tarGwih prayer in particular; so an-Nawawi 
| : 
| Said: 


“The very manner of performing tarüwth is similar to 
what was explained earlier for other prayers; all the 
preceding thikrs apply to it, such as the opening 
| supplication and others, completion of tashahhud and 
ظ‎ the supplication that follows it, and other things that 
were previously mentioned. Even though this appears to 
be obvious and well known, I note it here because many 
people neglect it and omit most of the thikrs during 
tarāwīh. And the truth is what is mentioned here.” 


Al- Amiri said: 


“A matter of great concern that requires noting is that 
the multitudes of imams who lead people in tardwith 
have gotten into the practice of shortening the reading, 
abbreviating the various parts, and omitting zhikrs. The 
scholars have said, ‘The method of performing it is 
similar to that of other prayers in terms of conditions, 
various manners, and all zhikrs, such as the opening 





| 1 Recorded by Abt Dawid, al-Nasai, al-Rayhaqi, and Ahmad, with an authentic 


isnad that conforms with the condition of Muslim. It is also recorded by Ibn 
2 + and Ton Hibban in their Sahihs, as is mentioned in at-Tayghit 
r, chapter on “The arhkar of the tarawih Prayer’ . 
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pecks in his sujüd is like that of 3 hungry person 
who eats one or two dates that do not satisfy his 
hunger in the least bit» ' 


5, Tag Bin ‘AJ (&) reported that Allah's Messenger ($): 


(aspe الله إلى صلاة عبد لا یقم صليه بين ركوعها‎ Js Y» 


Verily, Allah (35) does not look at the prayer of the 


person who does not straighten his spine between 
rulà and sujūd» * 


6 Ammar Bin Yasir (25) said that he heard Alláh's Messenger (38) 
gy: 


«إن العبد ليصلى الصلاة ما يكتب d‏ منها إلاعشرهاء Aci‏ 
تمتهاء سيعهاء سدسهاء CES na an USS de‏ 


4 person would pray a prayer, and nothing 
recorded for him (of its reward) except one-tenth of 
it, one-ninth, one-eighth, one-seventh, one-sixth, one- 
fifth, one-quarter one-third, or one-half.» ? 


This hadith means that, "Peoples" rewards vary in accordance with 


their khushi, devotion, and other manners that conform with 

perfecting the prayer.” * 

| Recorded by al-Ajut (in al-Arba'in) and al-Bayhagi. Its isnád is hasan. Also, al- 
Nuhî said, "Recorded by at -Tabarani (in al-Kabir) and Abū Yala with a hasan 
inal, as well as [ba Khuzaymah in his Sahih.” 

2 Recorded by Ahmad, at-Tabaráni (in al-Kabir), and ad-Diya ul-Maqdist (in al- 
Muthidroh): its iad is authentic. It also has a wimess in al-Musnad with 
acceptable narrators, which was judged authentic by al-Hafiz al-Traqi in TakArij ul- 
fî and al-Munthit said that its ina is good. 

3 Recorded by Abū Dawid, al-Bayhagi, and Ahmad with two different chains, of 
which oae was judged to be authentic by al-Hafiz al-Tragi. It is also recorded by 
Ibo Hibbao in his Sahih, as was stated in ar-Targhib. 

4 Fayd wl-Qadir by al-Manawi. 





Chapter 9 152 The Night Prayers CHAPTER 10 


supplication, thikrs during the various parts, the SUMMARY 
supplication after tashahhud, etc.” | 
Some of those imams also try to read the äyät 
mentioning Allh's mercy, timing their recitation so as 
to make rukt only when they reach them; by doing 
this they neglect two important etiquettes for recitation 
dunng the prayer: they sometimes make the second 


Discussions in this book have extended beyond our initial expectations, 
rakah longer than the first; and they pause between This ts something unavoidable, because it is demanded by any correct 
ayat that are linked in meaning. scholarly study. Because of this, we decided to present our worthy 

The reason for all this is that the sunnahs have been readers with a summary in this chapter, which will make it easier for 
neglected, becoming largely obliterated, to the extent quick reference and application — in sháa 'Llàh. 
that the one who adheres to them is now considered 


ignorant by many people because he differs with the 
majonty, this is caused by the spread of evil in our 


- Important Points 
ume, as the Prophet ($) said: P 
r 1 : , ~ 1. |S RECOMMENDED To PRAY TARAWIH IN JAMA AH 
» معروفا.‎ Sl; | Sas تقوم الساعة حمى بكون المعروف‎ Y» 
: AES M : id ah. The 
The hour will not arrive until (prior to that) the Praying tarüwih in pou apa 5. A s A NO. for 
ight becomes wrong, and the wrong right. ' Prophet (B&) prayed it in jamá ah on many nığn's, — ould 
8 stopping was only his fear that some people E m EL adl 
Thus be sure to adhere to the Sunnah: require it Bp ibat it is obligatory 5 BA EROR. PES aM. 
(rom yourself, and command those who obey you with with the completion of the Shari an w 
j will be saved, secure and happy. The = N 
, m Fudayl Bin ‘Ayyad (335) said, ‘Do not feel 2. THe CORRECT NUMBER OF RAK AT OF TARAWIHIS ELEVE 
onorable al- , 
f guidance because of the scarcity v: Kat. The hadith claiming 
irl on ^ i. 1 1 not be awed by the doomed The Prophet (Bk) prayed tarawih as a" k * 
of its travellers, an that he (É&) prayed twenty rakat is very We? T :M 
hordes.” M is not permissible to pray more than eleven rak at — whic 


conforms with the Prophet s (4) practice and command: 


«صلرا كما رأيتموني أصلي. » 


<Pray as you have seen me pray. | 





١ This meaning appears in many hadiths, recorded by at-Tabarani in al-Awsar, Abu 
Nuaym in al-Hulyah. fon Waddah, Ibn Majah, and others. Some of the reports have 
been judged to be authentic by al-'Asqalani, al-Haythami, and others. 


ee 
T Neat the end of al’Amif's book, "Bahjat ul-Mahafil wa-Bughyat ul-Amáthil fi BONY ALB URE, Muslim ae others. f 
2 S ` m ' 
Talthis -Siyari wal-mu jizati wash-shama il". Malik Bin 


Because of this, it is not permissible to add to the sunnah of fajr or 
p D 
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4, SCHOLARS DISAPPROVING THE ADDITION 
others. 
3. OUR VIEW OF THOSE WHO DISAGREE haying more than eleven was disapproved by Malik, Ibn E dome 
ad many other scholars. Furthermore, there is absolutely no ijr 


(onsensus) for twenty rak at among the sahübah or the great scholars. 


For those who pray more than eleven for tarawih, we neither consider 

them innovators nor misguided — if their position results from the 
Sunnah not being apparent to them, and not because they follow their 9. POSTION FROM THE GREAT SCHOLARS 

Rejecting additional rakat does not imply rejecting the notable 

4, THE Sura IS BETTER THAN THE ADDITION scholars who have allowed them. Disagreeing with them in this issue 

. does not, by any means, imply belittling their knowledge and 


desires. 


Even if one concedes that it is permissible to add to the number of understanding. 


torah, there is no doubt that it is best to adhere to the number that 
le Prophet (S) prayed, because he said, «. asd (ga cg)! 33 » «The 
best guidance is that of Muhammad. 

insisting on adding to the reported number has caused people to pray 
in a hasty manner, losing khushif and, very often, correctness of the 


10. Lost DEVOTION 


5, UMAR REVIVED THE SUNNAH 


Uma (£) did not innovate in the tardwih prayer; rather, he revived BT 

the sunnah of praying it in jama ah; and he maintained the number of . 

is rakét in accordance to the Sunnah. Whatever was reported , 1 PRAYING LESS THAN ELEVEN 

differently from him is not authentic in any of its chains; and th foe, = 

: W Even though it is not permissible to pray more than eleven rak at, it 
nly one rak ah. This 5 


is permissible to pray less, down to as few as O 


chains are such that they do not reinforce each other. 
established in the Sunnah and the practice of the salaf. 


B. THE SaHaBAH Dio NoT PRAY TWENTY 
It is not confirmed that any of the sahabah prayed twenty rak t for 12. VARIOUS METHODS FOR PRAYING QIYAM 

Therefore, one must adhere to the number of rak‘at ١ : "A l‏ ,قم 
Ae EET by “Umar (45) M: e. The different manners in which the Prophet ($) prayed quum and witr‏ | 
Prophet (2) has commanded us to follow his Sunnah and the sunnah are all permissible. The best manner is to pray eleven rak at with long‏ 
of ak Guided Khulafa recitation, making, taslim at the end of every pair of rak at.‏ 

7. No EXCUSE FOR ADDING -— 


The following are the worde ith : 
0 tian res with which a]. Alban; concluded his book 


Even if we assume that adding to the correct number of rakàt was 
authentically reported from some of the sahabah (which is not the 
Case), we would have to consider that it was for a specific excuse that 

"This is the end 


does not hold today. 
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Gree ik paver. they sometimes make the second ysossions in this book have extended beyond our initial expectations.‏ 
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fe that are linked in meaning. gholarly study. Because of this, we decided to present our worthy‏ 
The reason for all this is that the sunnahs have been eaters with a summary in this chapter, which will make it easier for‏ 


neglected. becoming largely obliterated. to the extent mick reference and application — in shaa 'Llah. 
mat the one who adheres to them is now considered 


ignorant M many people because he differs with the 
maronty, this is caused by the spread of evil in our 


important Points 
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conforms with the Prophet s (&&) practice and command: 
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«Pray as you have seen me pray. ! 
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others. 


ging more than eleven was disapproved by Malik, Ibn al- Arabi, 
3. OUR View OF THOSE WHO DISAGREE j| any BER s pünhermore; theresis ium a md 


consensus) for twenty rak at among the sahübah or the great scholars 
For those who pray more than eleven for tardwih, we neither consider 


them innovators nor misguided — if their position results from the 


POSTION FROM THE GREAT SCHOLARS 
Sunnah not being apparent to them, and not because they follow their | 
desires. 


Mjcung additional rakat does not imply rejecting the notable 
4. THE SUNNAH IS BETTER THAN THE ADDITION 


sholas who have allowed them. Disagreeing with them in this Issue 
does not, by any means, imply belittling their knowledge and 
Even if one concedes that 1t is permissible to add to the number of understanding. 
tardwih, there is no doubt that it is best to adhere to the number that 


the Prophet (3%) prayed, because he said, a. pen gt 5» «Ihe 10. LOST DEVOTION 
best guidance is that of Muhammad. 


\nsisting on adding to the reported number has caused people to pray 
5. UMAR REVIVED THE SUNNAH | 


a hasty manner, losing khushi and, very often, correctness of the‏ ما 
prayer,‏ 


mar (4) did not innovate in the taràwih prayer; rather, he revived 
the sunnah of praying it in jamd ah; and he maintained the number of 11. PRAYING LESS THAN ELEVEN 
ts raküt in accordance to the Sunnah. Whatever was reported 
differently from fim is not authentic in any of its chains; and those 


Even though it is not permissible to pray more than eleven rak at 
chains are such that they do not reinforce each other. 1 : 


wt 
is permissible to pray less, down to as few as only one rak ah. This is 
established in the Sunnah and the practice of the salaf. 
6. THE SAHABAH DID NOT PRAY TWENTY 


İt is not confirmed that any of the sahübah prayed twenty rakat for 
farawih. Therefore, one must adhere to the number of rakát 


The different manners in which the Prophet ($) prayed qiyàm and witr 
established in the Sunnah and confirmed by “Umar ($). The are all permissible. The best manner is to pray eleven rak Gt with long 
Prophet (8$) has commanded us to follow his Sunnah and the sunnah recitation, making taslim at the end of every pair of rakar 

of the Rightly Guided Khulafd . 


12. VARIOUS METHODS FOR PARYING QIYAM 


7, NO EXCUSE FOR ADDING 


Lastly 
Even if we assume that adding to the correct number of rak at was The following are the words with which al-Albani concluded his à 
authentically reported from some of the sah@bah (which is not the Salat ut-Tarawih. 
case}, we would have to consider that it was for a specific excuse that 


does not hold today. 





“This is v 
5 the end of what Allah (38) has facilitated for 
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me compiling on the subject of the tardwih prayer. If I 
was right, it is by the blessing of Allah (3£), to whom 
belongs all glory and bounties. And if it is the other 
possibility, then | implore everyone who finds a mistake 
to point it to me; and Allah (3) will reward him. 

Exalted are You, O Allah; all praise belongs to You; 
| testify that there is no true god except You; I seek 
Your forgiveness; and I repent to You. 

May Allah bestow his salah and peace upon the 
literate Prophet, and all of his family and companions. 
And the last of our calls is, al-hamdu li 'Llàhi rabb il- 


‘alamin.” 
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T: Definition | 
ie 


" | Prohibited. 
if | 





— 


f = \Good or acceptable. This is usually mentioned when | 
indicating the degree of authenticity of some reports. | 





prah Migration. It usually refers to migration from Makkah | 
to al-Madinah. 





\Consensus of the scholars. 









Exerting juhd (maximum possible effort) to reach the‏ أ قال 
\right conclusion based on the available evidence.‏ 


١ 





Imm | A leader or distinguished Islamic scholar. It is often 
| | applied to the leader of prayer. 







١ 
9 1 .- ` e 
Iman | Belief Or conviction. 


١ 


\ Chain of narrators of a hadith. 


١ Isnad 


| | 5 . . 
|Jühilipyah \The era of extreme ignorance (jahl) and disbelief that 
eect the advent of the Prophet Muhammad (Ê). 


\ Jamel ah ما‎ Muslim congregation or gathering. It is often 
\ applied to the congregational prayers. Al-Jama ah (the 
Jamá ah) refers to the original community of the 
\ sahübah and their true followers through the ages. 












\Janazah A funeral or a deceased's prepared body. 
BM MM —— 


| 5 
\ Jannah | The gardens of paradise. 
Jihad 










| Striving or fighting for Allãh’s cause. 


\An indivisible creation that Allah created from fire and 


smoke, and to which belongs Satan. It is sometimes 
translated as “demons”. 


Jumuah 


١ Kāfir 









Friday. It also applies to the Friday prayer. 


À 
Person who practices kufr. Plural: “kuffar’ 


awih 161 
ف‎ 


160 The Night Prayers 


— 


Term Definition 


—À 


Dirham (A low-value old currency that was made of silver or 
copper. 


Dud (Supplication. 


| Fajr Daun It usually applies to the first daily obligatory 
| (prayer, whose time extends from dawn until sunrise. 


Fard Obligation. 


Fard — |Acommunal obligation; if some Muslims perform it, 
Kifyah the obligation is considered fulfilled by all; and if 


none does, all Muslims are considered sinful. 
l 


Fard Ayn | An individual obligation, i.e., an obligation that each 
individual must fulfill. 









Fanî |A religious verdict; plural: fatàwà or fatawi. 






Figh The ability to understand and derive conclusions from 
the available evidence. It is often applied to the 
subject of "Islámic jurisprudence” that deals with the 


pracucal regulations in Islam. 


Trial, test, temptation, or affliction. 
Ghayb |The world beyond our senses or perception. 


Ghul |A ritual bath required after intercourse, ejaculation, or 
after a women becomes clean from her menses. 
Hadith — |Reports of the Prophet's sayings, actions, and 
approvals. We use hadith (plural hadiths) to indicate 
individual report(s), and Hadith with upper case H to 


indicate the subject of Hadith specialty. 


Pilgrimage to Makkah. 
ham | Permissible. 


A circle or ring. It normally refers to a study circle. 
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ton 
qm Dem 


p us R 
T. | sahabt who made Hijrah from Makkah to al- 
| \Madinah. Plural: muhajirün or muhajirin. 


Midi |^ person who performs jihad. Plural: mujahidün or 
| |mujahidin 


Munkar 
Musalla 


(Disapproved rejected. 





سے 


|^ place designated ton salah. Most commonly, it 


lapphes to the grounds where the prayers of Td and 
\janazah are performed. 


Mushrik \ See “shirk”. 


Nafl \ Extra, voluntary, or supererogatory deeds. 
1 
| Qadar | A's decree and measure. 
Qiblah \The direction of al-Kabah in Makkah. 


Qudust ee A qudust hadith is a hadith that the Prophet (&&) 
relates from his Lord (@8). 





Rak ah \Means a full prayer unit, because it contains only one 


| rukit . Plural: rak at. 


Ramadan |The month of fasting. It is the ninth month of the 
\Islāmic lunar calendar. 











\ The act of bowing in the prayer. It derives from the 
verb rakaa which means “bowed down”. 


Sahih Fre or authentic. 


|The early righteous pioneers and scholars of 
Demi sahabah and their true followers. 


——— 


Tia Tarawih 
i 


| 
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| Derives from khalafa. which means "succeeded" or 
“followed” _It commonly refers to a Muslim ruler who 
| succeeded the Prophet (Š) in leading the Muslims. 
(Pira Khulafa. 


| Alcoholic beverages. 


Successorship. It usually refers to the period of rule of 
a khalifah. 


| Disbelief or rejection of faith. 
Speech or sermon. 


Sunset It is usually applied to the fourth daily 
obligatory prayer, whose time extends from sunset 
until the red light disappears from the horizon. 


ı An act that is disapproved in Islam. 


A person who is closely related to another in such a 
way as to permanently prohibit them from marrying 
each other. This relationship results from blood, 
suckling, or marriage ties. A woman's mahrarms are: 
her father, grandfather, son, grandson, brother, 
immediate uncle (from the mother’s or father’s side), 
| father in law, son in law, foster son, foster brother, 

| etc. Examples of non-mahrams: cousins (from both 

| | Sides), step brothers, brothers in Jaw, etc. 

Masi A place designated for sujud. It usually refers to a 
mosque. 


\Mathhab | 


| 





Way or approach. It usually refers to one of the four 
Islamic schools of figh established by the تتاو‎ 
Abū Hanifah an-Nu man Bin Thabit, Malik Bin Anas, 
Muhammad Bin Idiîs ash-Shafii, and Ahmad Bin 
Hanbal — May Allah bestow His mercy on them all. 
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fm 

p > “Ta iz : -= | 

gu (Saying, "La ilāha illallah — There is no true god 
except Allah,” 


uid (Imitation — especially without knowledge. 


Taqwa Fearing Allah and revering him. 
wh \Saying, “Subhan Allah — Exalted is Allah.” 


Pronouncing the Shah@dah. It is mostly applied to the 
part of the prayer where one sits, pronounces the 
Shahadah, invokes salah upon the Messenger, and 

supplicates. 


| flm (Saying salam, especially to conclude the prayer. 


hir Remembering A\\ah and mentioning Him. 
Ummah — | Community, nation, or followers. 
| \wajb | Obligatory or required. = 


Odd numbered. The night prayer as a whole is 
sometimes called witr because the total number of its 
| rak àt is odd. 


| Ablution for the prayer. It consists of rinsing the 
mouth, blowing the nose, washing the face, washing 
| the forearms to the elbows, wiping over the head 
(including the ears), and washing the feet up to the 
ankles. 


\zaxah — | Obligatory charity. 
\zina — | Adultery or fornication. 


Noon. lt is usually applied to the second daily 
obligatory prayer, whose time extends from the sun’s 


crossing the zenith until the time when the shadows 
are as long as the objects. 
n ا ل‎ 
pee اا‎ 
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Term Definition 

a . — m 
Salam Peace. It also means the greeting with peace (as- 


salamu ‘alaykum) among the Muslims. 
Sanad Same as isnad. 


Shahádah | Testimony; it is mostly applied to the testimony of 
Islam: "There is no true deity but Allah, and 
Muhammad is Allah’s Messenger." Also, it is often 
applied to the most truthful form of physical 
testimony, which is martyrdom in Allah's ($$) cause. 


— 


Shahid |A person martyred for Allah's cause. Feminine: 
Shahidah. 


کس 


Shar It denving from shara'a, which menas “‘legislated”’. It 
| is usually used in reference to the Islamic Law. Sharii 
means a legislated or permissible matter 15 


Shaykh Old man; learned man in /slam,; teacher; narrator. 

Shirk Polytheism, ascribing divinity to other than Allàh, or 
joining partners with Him in worship. A pagan or a 
person who practices shirk is a mushrik. 

The act of prostration in the prayer. 


Way, guidance, teachings, etc. 












Qur ánic chapter. 


A student of the sahábah. Singular: 127 ün or tabi in. 





Qur ánic commentaries and interpretations. 


Takbir Saying, “Allahu Akbar — Allāh is the greatest." 
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115 
195 
115 
75 
7 

7 
36 


107 
59 
102 
20 
20 


Xv 


67 
102 
142 
13] 
131 
131 

131 
131 
103 
2 


9 4 anata 
Masjid ul-Aqsa 132 Qunut 
ad ul-H be: 8 136 Qasr 
P 1 awl 2 
jMasjid un-Na ay 
Falah 51 Qiyam ut- 
Hafiz f d 
Hajada 7 Sala 
Tahajjud 5 salat ul-Layl 
Hawa 86  Shaf 
Hukm 86 Shûlk 
Hakim 104 Siwûk — 
Iqamah 76 Miswak 
Istisqa 31 Tasawwuk 
här 66 Taqlid 
[dal 141  Taràwih 
Kaffarah 143 Tarbiyah 
Khulwah 146 Tasfiyah 
Kusuf 2 Umm ul-Quran 
Marfa 2 Wali 
Mawdqüf 58 ‘Akafa 
Munkar — 61 I tikaf 
ag 35 Ma küf 
Mursa 129 Mu takif 
D EM 107 — "Auf 
Mua 23  'Ananah 
orm ul-Qadr 23 ‘Umrah 
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Term Definition 


Ah! Devoted servant and worshipper; plural: ‘ing d 





"Alim „A scholar or learned man; plural: ‘ulame. ‘Allama h 
is an exaggerated form of ‘Alin. 


Asr 







After noon. It is usually applied to the third daily 
obligatory prayer, whose time extends from when the 
shadows are as long as the objects unti] Sunset. 

—— iO 
A day of celebration in Islam. There are IAM EI 
‘ids (al-fitr and al-Adh@) and on 


ual 
€ weekly ‘id (th 
of Jumu ah). (the day 

















Night. It is usually applied to the fifth and last daily 
obligatory prayer, whose time extends from the 

disappearance of the red light from the horizon until 
the middle of the 


night (which is half Way between 
sunset and dawn), 
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